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The Gemara relates another incident: There was a certain man  
who desired to show another individual’s straw to the gentile 
authorities, who would seize it. He came before Rav, who said to 
him: Do not show it and do not show it, i.e., you are absolutely 
prohibited from showing it. The man said to him: I will show it 
and I will show it, i.e., I will certainly show it. Rav Kahanap was 
sitting before Rav, and, hearing the man’s disrespectful response, 
he dislodged the man’s necknh from him, i.e., he broke his neck 
and killed him.

Seeing Rav Kahana’s action, Rav read the following verse about 
him: “Your sons have fainted, they lie at the head of all the 
streets, as an antelope in a net” (Isaiah 51:20). Just as with regard 
to this antelope, once it falls into the net, the hunter does not 
have mercy upon it, so too with regard to the money of a Jew, 
once it falls into the hand of gentiles, they do not have mercy 
upon him, i.e., the Jew. Since gentiles who seek a Jew’s money will 
kill him in order to seize the property, Rav Kahana acted appropri-
ately when he broke the miscreant’s neck, as he protected the Jew’s 
property and, by extension, the Jew himself.

Rav then said to Rav Kahana: Kahana, until now there were 
Persian rulers who were not particular about bloodshed. But 
now there are Greeksb who are particular about bloodshed, and 
they will say: Murder [meradin],l murder, and they will press 
charges against you. Therefore, get up and ascend to Eretz Yisrael 
to study there under Rabbi Yoĥanan, and accept upon yourself 
that you will not raise any difficultiesn to the statements of Rabbi 
Yoĥanan for seven years.

Rav Kahana went to Eretz Yisrael and found Reish Lakish, who 
was sitting and reviewing Rabbi Yoĥanan’s daily lecture in the 
academy for the Rabbis, i.e., the students in the academy. When 
he finished, Rav Kahana said to the students: Where is Reish 
Lakish? They said to him: Why do you wish to see him? Rav 
Kahana said to them: I have this difficulty and that difficulty  
with his review of Rabbi Yoĥanan’s lecture, and this resolution  
and that resolution to the questions he raised. They told this  
to Reish Lakish. Reish Lakish then went and said to Rabbi 
Yoĥanan: A lion has ascended from Babylonia, and the Master 
ought to examine the discourse he will deliver in the academy 
tomorrow, as Rav Kahana may raise difficult questions about the 
material.

The next day, they seated Rav Kahana in the first row, in front of 
Rabbi Yoĥanan. Rabbi Yoĥanan stated a halakha and Rav Kahana 
did not raise a difficulty, in accordance with Rav’s instruction. 
Rabbi Yoĥanan stated another halakha and again, Rav Kahana did 
not raise a difficulty. As a result, they placed Rav Kahana further 
back by one row. This occurred until he had been moved back 
seven rows, until he was seated in the last row. Rabbi Yoĥanan 
said to Rabbi Shimon ben Lakish: The lion you mentioned has 
become a fox, i.e., he is not knowledgeable.

יבְנָא  עֵי אַחֲווּיֵי אַתִּ הֲוָה בָּ בְרָא דַּ הַהוּא גַּ

רַב, אֲמַר לֵיהּ:  יהּ דְּ חַבְרֵיהּ, אֲתָא לְקַמֵּ דְּ

חֲוֵי, אֲמַר לֵיהּ: מַחֲוֵינָא  חֲוֵי וְלָא תַּ לָא תַּ

רַב,  דְּ יהּ  קַמֵּ הֲנָא  כָּ רַב  יָתֵיב  וּמַחֲוֵינָא. 

יהּ. מְטֵיהּ לְקוֹעֵיהּ מִינֵּ שַׁ

כְבוּ  שָׁ פוּ  עֻלְּ נַיִךְ  ״בָּ וֵיהּ:  עִילָּ רַב  קָרֵי 

מַה  מִכְמָר״,  תוֹא  כְּ חוּצוֹת  ל  כָּ ראֹשׁ  בְּ

כְמָר אֵין מְרַחֲמִין  מִּ פַל בַּ נָּ יוָן שֶׁ תּוֹא זֶה כֵּ

פַל  נָּ שֶׁ יוָן  כֵּ רָאֵל  יִשְׂ ל  עָלָיו, אַף מָמוֹן שֶׁ

יַד גּוֹיִם אֵין מְרַחֲמִין עָלָיו. בְּ

הָווּ  הָאִידָנָא  עַד  הֲנָא,  כָּ רַב:  לֵיהּ  אֲמַר 

מִים,  דָּ פִיכוּת  ְ אַשּׁ קָפְדִי  לָא  דְּ רְסָאֵי  פַּ

פִיכוּת  ְ קָפְדוּ אַשּׁ א יְוָונָאֵי דְּ א אִיכָּ תָּ וְהָשְׁ

סַק  קוּם  מְרָדִין״,  ״מְרָדִין  וְאָמְרִי  מִים  דָּ

לָא  דְּ עֲלָךְ  יל  וְקַבֵּ רָאֵל,  יִשְׂ דְּ לְאַרְעָא 

נִין. בַע שְׁ י יוֹחָנָן שְׁ י לְרַבִּ קְשֵׁ תִּ

יָתֵיב וְקָא  חֵיהּ לְרֵישׁ לָקִישׁ דְּ כַּ אָזֵיל אַשְׁ

אֲמַר  נַן,  לְרַבָּ יוֹמָא  דְּ א  מְתִיבְתָּ מְסַיֵּים 

לֵיהּ:  אֲמַרוּ  הֵיכָא?  לָקִישׁ  רֵישׁ  לְהוּ: 

וְהַאי  יָא  קוּשְׁ הַאי  לְהוּ:  אֲמַר  אי?  אַמַּ

ירוּקָא.  פֵּ וְהַאי  ירוּקָא  פֵּ וְהַאי  יָא,  קוּשְׁ

אֲמַרוּ לֵיהּ לְרֵישׁ לָקִישׁ. אֲזַל רֵישׁ לָקִישׁ 

בֶל,  י יוֹחָנָן: אֲרִי עָלָה מִבָּ אֲמַר לֵיהּ לְרַבִּ

לְמָחָר. א דִּ מְתִיבְתָּ לְעַיֵּין מָר בִּ

י  רַבִּ יהּ דְּ א קַמֵּ דָרָא קַמָּ לְמָחָר אוֹתְבוּהּ בְּ

י,  אַקְשֵׁ וְלָא  תָא  מַעְתְּ שְׁ אֲמַר  יוֹחָנָן, 

יהּ אֲחוֹרֵי  י, אַנְחַתֵּ תָא וְלָא אַקְשֵׁ מַעְתְּ שְׁ

תְרָא.  דָרָא בַּ אוֹתְבֵיהּ בְּ רֵי עַד דְּ בַע דָּ שְׁ

ן  בֶּ מְעוֹן  שִׁ י  לְרַבִּ יוֹחָנָן  י  רַבִּ לֵיהּ  אֲמַר 

ה שׁוּעָל! אָמַרְתָּ נַעֲשָׂ לָקִישׁ: אֲרִי שֶׁ

Rav Kahana – הֲנָא  There were several Sages with this :רַב כָּ
name, but here the reference is to Rav Kahana, disciple-
colleague of Rav. Rav Kahana was born in Babylonia dur-
ing the first generation of amora’im. When Rav came to 
Babylonia, Rav Kahana, who was already a Torah luminary 
despite his young age, became Rav’s disciple.

As is evident from the Gemara, Rav Kahana ran afoul of 
the Persian government and was forced into exile in Eretz 
Yisrael, where he lived for a certain period, during which 
he studied Torah from the Sages there. Rabbi Shimon ben 
Lakish praised him, saying: A lion ascended from Baby-
lonia. The rest of the Sages of that generation agreed with 
that assessment, and in the Jerusalem Talmud his name 
is usually cited simply as Kahana. Although Rav Kahana 
later returned to Babylonia, he apparently returned to Eretz 
Yisrael toward the end of his life.

Rav Kahana’s greatness was acknowledged by subse-
quent generations and his statements were considered 
authoritative, to the extent that they were used to chal-
lenge amoraic opinions, as though they were tannaitic 
statements.

Personalities

He dislodged the man’s neck – ּמְטֵיהּ לְקוֹעֵיה  Rav Kahana :שַׁ
was justified in killing this individual because a Jew who 
serves as an informer against other Jews to the gentile 
authorities is deserving of death. This is due to the fact 
that in addition to causing monetary harm to individuals, 
he also endangers the safety of the entire Jewish com-
munity. Consequently, he has the halakhic status of one 
who pursues another with the intent to kill him. This is 
the halakha even when there is no longer a rabbinical 
court that has the authority to impose capital punishment. 
Historically, this extralegal capital punishment was put into 
practice in many Jewish communities over the course of 
the generations.

Accept upon yourself that you will not raise any dif-
ficulties – י קְשֵׁ תִּ לָא  דְּ עֲלָךְ  יל   The Maharsha explains :קַבֵּ
that this was meant as a form of penance for the fact that 
Rav Kahana took action based on his own halakhic ruling 
without consulting his teacher, Rav, who was present. As a 
result, Rav told him not to state his own opinions to Rabbi 
Yoĥanan even when they would not relate to practical 
action. Alternatively, the Iyyun Ya’akov explains that the 
Sages in Eretz Yisrael were more polite than the Sages in 
Babylonia and did not challenge the statements of the 
lecturer to the same degree, and Rav wanted Rav Kahana 
to learn the etiquette of the Sages of Eretz Yisrael.

notes

He dislodged the man’s neck – ּמְטֵיהּ לְקוֹעֵיה  Although :שַׁ
court-imposed capital punishment is no longer adminis-
tered, it is nevertheless permitted to kill an informer. This 
applies to one who is warned not to become an informer, 
and who brazenly announces that he will do so. This also 
applies regardless of whether the informer reveals informa-
tion endangering the lives of others, or merely endanger-
ing their property. Some say that if it is impossible to warn 
an informer in advance, he may nevertheless be killed 
(Maggid Mishne). The Mordekhai notes that if it is possible 
to restrain the informer by injuring him, it is prohibited to 
kill him (Rambam Sefer Nezikin, Hilkhot Ĥovel UMazik 8:10; 
Shulĥan Arukh, Ĥoshen Mishpat 388:10).

halakha

Persians and Greeks – רְסָאֵי וִיְוָונָאֵי  Some versions reverse the :פַּ
chronology, with Rav stating that the earlier rulers were Greeks 
and the contemporary rulers were Persians. Such versions are 
more accurate than the one printed in the Vilna Talmud (see 
Tosafot).

During Rav’s lifetime, after many generations of the empire 
being ruled by the Parthians, the Persian Empire underwent 
a fundamental change, and the new Sassanid emperors from 
central Persia came to power. Although the Parthians were also 
Persian, they had been culturally more influenced by the Greeks, 
who had preceded them in the region of their empire, than the 
Sassanids were. Therefore, the Parthians are referred to here as 
Greeks. The Parthian style of rule was a form of feudalism in 

which the central government exerted loose control, allowing 
a high degree of autonomy both for provincial leaders, often 
called kings, and for different ethnic and religious groups. Aside 
from the collection of taxes, the central government intervened 
only minimally in the internal lives of the inhabitants, leaving 
each group free to govern itself.

This style of rule came to an abrupt end with the rise of the 
Sassanid Persians, whose central government, especially in the 
first years of its rule, was much stronger and tried to impose a 
unified system of law, and at times even religion, over the entire 
empire. Under Parthian rule, murder was a matter left for a 
particular ethnic or religious group, whereas under the Sassanids 
it was adjudicated by the state courts.

background

Murder [meradin] – מְרָדִין: Possibly from the Persian mar-
dan, meaning die. Others suggest that it is a term referring 
to dueling. If so, the sense here is that Rav Kahana fled 
because he was challenged to a duel.

language
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Rav Kahana said to himself: May it be God’s will that these seven 
rows I have been moved should replace the seven years that  
Rav told me to wait before raising difficulties to the statements  
of Rabbi Yoĥanan. He stood up on his feet and said to Rabbi 
Yoĥanan: Let the Master go back to the beginning of the dis-
course and repeat what he said. Rabbi Yoĥanan stated a halakha 
and Rav Kahana raised a difficulty. Therefore, they placed him  
in the first row, and again, Rav Yoĥanan stated a halakha, and  
he raised a difficulty.

Rabbi Yoĥanan was sitting upon seven cushions [bistarkei]l so 
that he could be seen by all the students, and since he could not 
answer Rav Kahana’s questions, he removed one cushion from 
under himself to demonstrate that he was lowering himself out of 
respect for Rav Kahana. He then stated another halakha and Rav 
Kahana raised another difficulty. This happened repeatedly until 
Rabbi Yoĥanan removed all the cushions from underneath him-
self until he was sitting on the ground. Rabbi Yoĥanan was an 
old man and his eyebrows drooped over his eyes. He said to his 
students: Uncover my eyes for me and I will see Rav Kahana, so 
they uncovered his eyes for him with a silver eye brush.

Once his eyes were uncovered, Rabbi Yoĥanan saw that Rav 
Kahana’s lips were splitb and thought that Rav Kahana was smirk-
ing at him. As a result, Rabbi Yoĥanan was offended, and Rav 
Kahana died as punishment for the fact that he offended Rabbi 
Yoĥanan. The next day, Rabbi Yoĥanan said to the Rabbis, his 
students: Did you see how that Babylonian, Rav Kahana, behaved 
in such a disrespectful manner? They said to him: His usual man-
ner of appearance is such, and he was not mocking you. Hearing 
this, Rabbi Yoĥanan went up to Rav Kahana’s burial cave and saw 
that it was

encircled by a serpent [akhna],l which had placed its tail in its 
mouth, completely encircling the cave and blocking the entrance. 
Rabbi Yoĥanan said to it: Serpent, serpent, open your mouth 
and allow the teacher to enter and be near the disciple, but the 
serpent did not open its mouth to allow him entry. He then said: 
Allow a colleague to enter and be near his colleague, but still the 
serpent did not open its mouth. Rabbi Yoĥanan said: Allow the 
disciple to enter and be near the teacher, referring to Rav Kahana 
as his own teacher. The snake then opened its mouth for him to 
allow him entry. Rabbi Yoĥanan requested divine mercy from 
God and raised Rav Kahana from the dead.

Rabbi Yoĥanan said to Rav Kahana: Had I known that this was 
the Master’s manner of appearance, I would not have been 
offended. Now let the Master come with me to the study hall.  
Rav Kahana said to him: If you are able to request divine mercy 
so that I will not die again,n I will go with you, and if not, I will 
not go with you. The Gemara comments: Since the time decreed 
for his death had passed, it had passed.n

Rabbi Yoĥanan then completely awakened him and stood him  
up. Thereafter, he asked him about every uncertainty that he  
had, and Rav Kahana resolved each of them for him. And this  
is the background to that which Rabbi Yoĥanan says to his  
students on several occasions: What I said was yours is in fact 
theirs, i.e., I thought that the Torah scholars in Eretz Yisrael were 
the most advanced, but in fact the scholars of Babylonia are the 
most advanced, as evidenced by Rav Kahana’s knowledge.

לֶהֱווּ  רֵי  דָּ בַע  שְׁ הָנֵי  דְּ רַעֲוָא  יְהֵא  אֲמַ:ר 

קָם  רַב.  לִי  אֲמַר  דַּ נִין  שְׁ בַע  שְׁ חִילּוּף 

א,  רֵישָׁ בְּ מָר  נִהֲדַר  לֵיהּ:  אֲמַר  רְעֵיהּ,  אַכַּ

דָרָא  י, אוֹקְמֵיהּ בְּ תָא וְאַקְשֵׁ מַעְתְּ אֲמַר שְׁ

י. תָא וְאַקְשֵׁ מַעְתְּ א, אֲמַר שְׁ קַמָּ

רְקֵי,  סְתַּ בִּ בַע  ְ אַשּׁ יְתֵיב  הֲוָה  יוֹחָנָן  י  רַבִּ

רְקָא מִתּוּתֵיהּ, אֲמַר  סְתַּ לְפִי לֵיהּ חֲדָא בִּ שַׁ

לֵיהּ  לְפֵי  שַׁ דְּ עַד  לֵיהּ,  י  וְאַקְשֵׁ תָא  מַעְתְּ שְׁ

עַל  יָתֵיב  דְּ עַד  מִתּוּתֵיהּ  רְקֵי  סְתַּ בִּ הוּ  כּוּלְּ

בְרָא סָבָא הֲוָה וּמַסְרְחִי  י יוֹחָנָן גַּ אַרְעָא. רַבִּ

וְאֶחְזְיֵיהּ,  עֵינַי  לִי  לוּ  דְּ לְהוּ:  אֲמַר  בִינֵיהּ,  גְּ

א, כַסְפָּ מַכְחַלְתָא דְּ לוּ לֵיהּ בְּ דְּ

אֲחוּךְ  סָבַר  פְוָותֵיהּ,  שִׂ פְרָטֵיה  דִּ חֲזָא 

יהּ.  נַפְשֵׁ וְנָח  יהּ  עְתֵּ דַּ חֲלַשׁ  יהּ,  בֵּ קָמְחַיֵּיךְ 

חֲזֵיתוּ  נַן:  לְרַבָּ יוֹחָנָן  י  רַבִּ לְהוּ  אֲמַר  לְמָחָר 

יהּ  רְכֵּ לְבַבְלָאָה הֵיכִי עָבֵיד? אֲמַרוּ לֵיהּ: דַּ

הֲוָה א, חֲזָא דַּ י מְעָרְתָּ הָכִי. עַל לְגַבֵּ

NOTES
A Jew whom gentiles coerced – אֲנָסוּהוּ גּוֹיִם רָאֵל שֶׁ -The early com :יִשְׂ
mentaries differ in their interpretations of this Gemara, and conse-
quently, in their rulings with regard to a Jew who facilitates the seizure 
of another Jew’s property. The Rambam and Shulĥan Arukh follow the 
opinion of the Rif, who states that if one actively hands over another 
Jew’s property to gentiles who could not have accessed the property 
otherwise, he is liable to compensate the injured party, even if he was 
coerced to do so by the gentiles. If he merely shows them another 
Jew’s property and then they confiscate it, he is liable to compensate 
the victim only if he showed the property to the gentiles voluntarily, 
but not if he was coerced. Conversely, Rav Hai Gaon, Rabbeinu Ĥananel, 
and Rabbeinu Efrayim hold that one who is coerced is always exempt 
from liability, even if he actively hands over another Jew’s property to 
gentiles; he is liable only if he gives them more than he was coerced 
to give.

The Ra’avad suggests an intermediate opinion, which distinguishes 
between different levels of coercion: If the coercion is in the form of a 
threat that the gentiles will confiscate his own property, and as a result 
he actively hands over another Jew’s property to the gentiles, he is 
liable to compensate the victim. If he was coerced under the threat of 
death or torture, and he did not have money with which to save him-
self and consequently gave them another Jew’s property, he is exempt.

He dislodged the man’s neck – ּמְטֵיהּ לְקוֹעֵיה -Rav Kahana was justi :שַׁ
fied in killing this individual because a Jew who serves as an informer 
against other Jews to the gentile authorities is deserving of death. 
This is due to the fact that in addition to causing monetary harm to 
individuals, he also endangers the safety of the entire Jewish com-
munity. Consequently, he has the halakhic status of one who pursues 
another with the intent to kill him. This is the halakha even when 
there is no longer a rabbinical court that has the authority to impose 
capital punishment. Historically, this extralegal capital punishment 
was put into practice in many Jewish communities over the course 
of the generations.

Accept upon yourself that you will not raise any difficulties – יל  קַבֵּ
י קְשֵׁ לָא תִּ  The Maharsha explains that this was meant as a form :עֲלָךְ דְּ
of penance for the fact that Rav Kahana took action based on his own 
halakhic ruling without consulting his teacher, Rav, who was present. 
As a result, Rav told him not to state his own opinions to Rabbi Yoĥanan 
even when they would not relate to practical action. Alternatively, the 
Iyyun Ya’akov explains that the Sages in Eretz Yisrael were more polite 
than the Sages in Babylonia and did not challenge the statements of 
the lecturer to the same degree, and Rav wanted Rav Kahana to learn 
the etiquette of the Sages of Eretz Yisrael.

HALAKHA
One who renders another’s food ritually impure and one who pours 
another’s wine as a libation, etc. – ךְ וכו׳ א וְהַמְנַסֵּ  Although by :הַמְטַמֵּ
Torah law one is exempt from paying for damage that is not evident, 
the Sages imposed a fine in these cases. Accordingly, one who renders 
another’s food impure, intermingles it with teruma, or pours another’s 
wine as a libation for the purpose of idol worship is liable to reimburse 
the owner for the financial loss that he has caused. There is a dispute 
among the commentaries whether the Sages imposed this fine for all 
forms of damage that are not evident, or only for these three cases 
(Rambam; Ramban; see Shakh). Since the payment is a fine, if the 
individual who caused the damage died without paying it, his heirs 
are not liable to pay. Additionally, the fine is not imposed upon one 
who caused the damage unintentionally or because he was coerced 

(Rambam Sefer Nezikin, Hilkhot Ĥovel UMazik 7:1–3; Shulĥan Arukh, 
Ĥoshen Mishpat 385:1).

Shot an arrow, etc. – זָרַק חֵץ וכו׳: One who shoots an arrow a distance 
of four cubits through the public domain on Shabbat is exempt from 
paying for any damage it causes during its flight. The reason is that he 
is liable to receive the death penalty for his violation of Shabbat, which 
occurs at the same time that he becomes liable to pay monetary com-
pensation, and there is a principle that one who incurs two separate 
penalties simultaneously is subjected only to the harsher of the two 
(Rambam Sefer Nezikin, Hilkhot Geneiva 3:2).

From the time of the lifting, the thief acquires the wine, etc. – עַת ְ  מִשּׁ
הָה קַנְיֵיהּ כו׳  One who poured another’s wine as a libation for idol :הַגְבָּ
worship has thereby rendered it an item from which deriving benefit 
is prohibited, and he is liable to reimburse the owner. Although he is 
also liable to receive the death penalty for the sin of idol worship, he 
is nevertheless liable to reimburse the owner because the monetary 
obligation takes effect when he picks up the wine, which is tantamount 
to stealing it, whereas he becomes liable to receive the death penalty 
only once he pours it (Rambam Sefer Nezikin, Hilkhot Ĥovel UMazik 7:6; 
Shulĥan Arukh, Ĥoshen Mishpat 385:2).

A Jew whom gentiles coerced, etc. – אֲנָסוּהוּ גּוֹיִם וכו׳ רָאֵל שֶׁ  If the :יִשְׂ
king decreed that wine or straw be brought to him, and a Jew informed 
the authorities that another Jew had stores of these commodities in a 
particular location, and these stores were then confiscated, the infor-
mant is liable to reimburse the victim. If he was coerced into doing so 
under the threat of death or torture, he is exempt, but if was threatened 
with monetary loss he is liable (Rema, citing Mordekhai). Others hold 
that even financial extortion suffices to render him exempt, but that 
it is nevertheless prohibited to provide the information ab initio (see 
Shakh).

If one personally handed over the property of another Jew to gen-
tiles, he is liable to pay compensation even if he was coerced. Some 
hold that even in this case he is exempt (Ge’onim; Ra’avad; Shakh). The 
obligation to pay if one personally hands over the property to the gen-
tiles applies only if they could not have seized the property themselves. 
If they could have seized it themselves, even if they were enabled to do 
so by the informant, and they coerce the informant to carry the goods 
to another location, the informant is exempt (Rambam Sefer Nezikin, 
Hilkhot Ĥovel UMazik 8:1–4; Shulĥan Arukh, Ĥoshen Mishpat 388:2–4).

We excommunicate him, etc. – ינַן לֵיהּ וכו׳ מְתִּ  If two parties dispute :מְשַׁ
the ownership of a particular item or parcel of land, and one party gives 
it to government officials or ruffians, he is excommunicated until he 
retrieves the item and agrees to adjudication by a rabbinical court. This 
is in accordance with the opinion of Rava. There is a dispute with regard 
to whether the individual attains the halakhic status of an informer 
(Rambam Sefer Nezikin, Hilkhot Ĥovel UMazik 8:5; Shulĥan Arukh, Ĥoshen 
Mishpat 388:5, and in the comment of Rema; see Shakh).

He dislodged the man’s neck – ּלְקוֹעֵיה מְטֵיהּ  -Although court :שַׁ
imposed capital punishment is no longer administered, it is neverthe-
less permitted to kill an informer. This applies to one who is warned not 
to become an informer, and who brazenly announces that he will do so. 
This also applies regardless of whether the informer reveals information 
endangering the lives of others, or merely endangering their property. 
Some say that if it is impossible to warn an informer in advance, he 
may nevertheless be killed (Maggid Mishne). The Mordekhai notes that 
if it is possible to restrain the informer by injuring him, it is prohibited 
to kill him (Rambam Sefer Nezikin, Hilkhot Ĥovel UMazik 8:10; Shulĥan 
Arukh, Ĥoshen Mishpat 388:10).

BACKGROUND
Persians and Greeks – רְסָאֵי וִיְוָונָאֵי -Some versions reverse the chro :פַּ

nology, with Rav stating that the earlier rulers were Greeks and the 
contemporary rulers were Persians. Such versions are more accurate 
than the one printed in the Vilna Talmud (see Tosafot).

During Rav’s lifetime, after many generations of the empire being 
ruled by the Parthians, the Persian Empire underwent a fundamental 
change, and the new Sassanid emperors from central Persia came 
to power. Although the Parthians were also Persian, they had been 
culturally more influenced by the Greeks, who had preceded them 
in the region of their empire, than the Sassanids were. Therefore, the 
Parthians are referred to here as Greeks. The Parthian style of rule was 
a form of feudalism in which the central government exerted loose 
control, allowing a high degree of autonomy both for provincial leaders, 
often called kings, and for different ethnic and religious groups. Aside 
from the collection of taxes, the central government intervened only 
minimally in the internal lives of the inhabitants, leaving each group 
free to govern itself.

This style of rule came to an abrupt end with the rise of the Sassanid 
Persians, whose central government, especially in the first years of its 
rule, was much stronger and tried to impose a unified system of law, 
and at times even religion, over the entire empire. Under Parthian 
rule, murder was a matter left for a particular ethnic or religious group, 
whereas under the Sassanids it was adjudicated by the state courts.

His lips were split – ּפְוָותֵיה רָטֵיה שִׂ  Some people are born with this :פְּ
defect, and others develop it as the result of an injury. This defect is 
characterized by the corners of the mouth being split, causing the 
mouth to appear to be much wider than the mouth of an average 
person. Consequently, the individual always appears to be smiling.

LANGUAGE
Silks [shira’in] – ירָאִין  From the Greek as σηρικόν, sērikon, meaning :שִׁ
silk or a particular variety of silk.

Officer [parhagna] – רְהַגְנָא  This term is from the Middle Iranian :פַּ
pāhrag-bān where pāhrag means protection and bān signifies a guard. 
In context, this loanword refers to a judge or city official.

Murder [meradin] – מְרָדִין: Possibly from the Persian mardan, meaning 
die. Others suggest that it is a term referring to dueling. If so, the sense 
here is that Rav Kahana fled because he was challenged to a duel.

Cushions [bistarkei] – רְקֵי סְתַּ  This word apparently derives from the :בִּ
Middle Iranian bistarak, meaning bedding or cover.

PERSONALITIES
Rav Kahana – הֲנָא  There were several Sages with this name, but :רַב כָּ
here the reference is to Rav Kahana, disciple-colleague of Rav. Rav 
Kahana was born in Babylonia during the first generation of amora’im. 
When Rav came to Babylonia, Rav Kahana, who was already a Torah 
luminary despite his young age, became Rav’s disciple.

As is evident from the Gemara, Rav Kahana ran afoul of the Persian 
government and was forced into exile in Eretz Yisrael, where he lived 
for a certain period, during which he studied Torah from the Sages 
there. Rabbi Shimon ben Lakish praised him, saying: A lion ascended 
from Babylonia. The rest of the Sages of that generation agreed with 
that assessment, and in the Jerusalem Talmud his name is usually cited 
simply as Kahana. Although Rav Kahana later returned to Babylonia, he 
apparently returned to Eretz Yisrael toward the end of his life.

Rav Kahana’s greatness was acknowledged by subsequent genera-
tions and his statements were considered authoritative, to the extent 
that they were used to challenge amoraic opinions, as though they 
were tannaitic statements.

קי:ז

Perek X
Daf 117  Amud b

הָדְרָא לֵיהּ עַכְנָא. אֲמַר לֵיהּ: עַכְנָא עַכְנָא, 

לְמִיד, וְלָא  נֵס הָרַב אֵצֶל תַּ תַח פּוּמֵיךְ וְיִכָּ פְּ

תַח.  נֵס חָבֵר אֵצֶל חָבֵר״, וְלָא פְּ תַח. ״יִכָּ פְּ

עָא  תַח לֵיהּ, בְּ לְמִיד אֵצֶל הָרַב״, פְּ נֵס תַּ ״יִכָּ

רַחֲמֵי וְאוֹקְמֵיהּ.

מָר  דְּ יהּ  דַרְכֵּ דְּ יָדַעֲנָא  הֲוָה  אִי  לֵיהּ:  אֲמַר 

מָר  לֵיתֵי  א  תָּ הָשְׁ י,  עְתִּ דַּ א  חָלְשָׁ לָא  הָכִי 

הֲדַן, אֲמַר לֵיהּ: אִי מָצֵית לְמִיבְעֵי רַחֲמֵי  בַּ

כֵיבְנָא – אָזֵילְנָא, וְאִי לָא – לָא  תוּ לָא שָׁ דְּ

א חָלֵיף. עְתָּ אָזֵילְנָא, הוֹאִיל וְחָלֵיף שַׁ

סְפֵיקָא  ל  כָּ יְילֵיהּ  שַׁ אוֹקְמֵיהּ,  יְירֵיהּ,  תָּ

אָמַר  טִינְהוּ נִיהֲלֵיהּ. הַיְינוּ דְּ הֲוָה לֵיהּ וּפָשְׁ דַּ

ילְהוֹן הִיא. ילְכוֹן אָמְרִי, דִּ י יוֹחָנָן: דִּ רַבִּ

Cushions [bistarkei] – רְקֵי סְתַּ  This word apparently :בִּ
derives from the Middle Iranian bistarak, meaning bed-
ding or cover.

language

His lips were split – ּפְוָותֵיה שִׂ רָטֵיה   Some people are :פְּ
born with this defect, and others develop it as the result 
of an injury. This defect is characterized by the corners of 
the mouth being split, causing the mouth to appear to be 
much wider than the mouth of an average person. Con-
sequently, the individual always appears to be smiling.

background

Serpent [akhna] – עַכְנָא: This is an Aramaic form of the 
Greek ἔχις, ekhis, meaning viper or snake.

language

That I will not die again – כֵיבְנָא תוּ לָא שָׁ  The simple :דְּ
meaning of this statement is that Rav Kahana said he 
would agree to be revived only if Rabbi Yoĥanan could 
guarantee him eternal life. Rashi disputes this interpreta-
tion and explains that Rav Kahana asked Rabbi Yoĥanan 
to guarantee that he would not become angry with him 
again; otherwise he would not return to Rabbi Yoĥanan’s 
study hall.

Since the time decreed for his death had passed, it had 
passed – א חָלֵיף עְתָּ  This means that since :הוֹאִיל וְחָלֵיף שַׁ
the time for his death as a result of having insulted Rabbi 
Yoĥanan had passed, Rav Kahana would live a long life. 
Alternatively, Rashi explains this as a continuation of Rav 
Kahana’s statement, meaning that if Rabbi Yoĥanan could 
not guarantee that he would not take offense from Rav 
Kahana again, Rav Kahana would not attend his study 
hall, as, since the time of his death would pass once, i.e., it 
would be miraculously reversed, he would not endanger 
himself again.

notes




