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Rabban Shimon ben Gamliel said to them: Let us admit  
them into the study hall. But we will penalize them in that  
we will not cite halakha in their names. They cited statements 
of Rabbi Meir in the name of Aĥerim, meaning: Others, and 
they cited statements of Rabbi Natan in the name of yesh  
omerim, meaning: Some say. Rabbi Meir and Rabbi Natan  
were shown a message in their dreams: Go, appease Rabban 
Shimon ben Gamliel. Rabbi Natan went. Rabbi Meir did not 
go. He said in his heart: Matters of dreams are insignificant. 
When Rabbi Natan went, Rabban Shimon ben Gamliel said 
to him: Although the ornate belt,b i.e., the importance, of  
your father was effective in enabling you to become deputy 
Nasi, as Rabbi Natan’s father was the Babylonian Exilarch, will 
it render you Nasi as well?

Years later, Rabbi Yehuda HaNasi taught Rabban Shimon his 
son that Aĥerim say: If it was considered a substitute,n 

it would not be sacrificed. Rabbi Yehuda HaNasi’s son said to 
him: Who are these Sages whose water we drink but whose 
names we do not mention? Rabbi Yehuda HaNasi said to him: 
They are people who sought to abolish your honor and the 
honor of your father’s house.n

His son said to him, citing the verse: “Their love as well as their 
hatred and their envy is long ago perished” (Ecclesiastes 9:6): 
That was long ago and they have already died. Therefore, there  
is no harm in mentioning their names. Rabbi Yehuda HaNasi 
said to him: But it is also stated: “The enemy are come to an 
end; the wasted places are forever” (Psalms 9:7). Although the 
enemies died, the desolation that they created remains. Therefore, 
although they are dead, their names should not be mentioned. 
Rabban Shimon said to his father: These matters apply in a case 
where their actions were effective. In the case of these Sages, 
their actions were not effective. Rabbi Yehuda HaNasi then 
taught him: The Sages said in the name of Rabbi Meir: If it was 
considered a substitute, it would not be sacrificed. Rava said: 
Even Rabbi Yehuda HaNasi, who is humble, taught: The Sages 
said in the name of Rabbi Meir. But he did not say directly: 
Rabbi Meir said.

§ Rabbi Yoĥanan said: Rabban Shimon ben Gamliel and the 
Rabbis disagreed with regard to this matter.n One said: Sinai, 
i.e., one who is extremely knowledgeable, is preferable; and one 
said: One who uproots mountains, i.e., one who is extremely 
incisive, is preferable.

מְלִיאֵל:  גַּ ן[  בֶּ מְעוֹן  ]שִׁ ן  רַבָּ לָהֶן  אָמַר 

נֵימְרוּ  לָא  דְּ נִיְ נְסִינְהוּ  מִיהוּ  נֵיעַיְילִינְהוּ, 

י מֵאִיר –  י וּ לְרַבִּ מַיְיהוּד אַסִּ ְ מַעֲתָא מִשּׁ שְׁ

אוֹמְרִים״ד  ״יֵשׁ   – נָתָן  י  וּלְרַבִּ ״אֲחֵרִים״, 

ן  יְּיסוּהוּ ]לְרַבָּ חֶלְמַיְיהוּ: זִילוּ ׳ַּ אַחֲווּ לְהוּ בְּ

י  רַבִּ אֲזַל,  נָתָן  י  רַבִּ מְלִיאֵל[,  גַּ ן  בֶּ מְעוֹן  שִׁ

בְרֵי חֲלוֹמוֹת לאֹ  מֵאִיר לָא אֲזַל, אֲמַר: דִּ

י נָתָן, אֲמַר  י אֲזַל רַבִּ מַעֲלִין וְלאֹ מוֹרִידִיןד כִּ

אַהֲנֵי  מְלִיאֵל: נְהִי דְּ ן גַּ מְעוֹן בֶּ ן שִׁ לֵיהּ רַבָּ

ין,  דִּ ית  בֵּ אַב  לְמֶהֱוֵי  אֲבוּךְ  דַּ ַ מְרָא  לָךְ 

יא?! וֵינֵיךְ נַמִי נָשִׂ שְׁ

רֵיהּ, אֲחֵרִים  מְעוֹן בְּ ן שִׁ י לְרַבָּ מַתְנֵי לֵיהּ רַבִּ

מוּרָה אוֹמְרִים: אִילּוּ הָיָה תְּ

NOTES
And one who is accustomed to olives – זֵיתִים  Some say that :וְהָרָגִיל בְּ
the reference is to olives pickled in salt (Meiri). Other say that it refers 
to raw olives that were not pickled (Ya’avetz).

Ten factors are detrimental for Torah study – ים ָ שִׁ בָרִים  דְּ רָה   עֲשָׂ
לְמוּד  .Rabbeinu Yedaya HaPenini explains these factors rationally :לַתַּ
He explains that passing between two women, and similarly, a woman 
passing immodestly between two men, distracts the mind and leads to 
thoughts of transgression. A foul odor of any kind and water that flows 
from a cemetery contain mold that causes damage. With regard to one 
who peers at the face of a corpse and one who reads the writing on a 
gravestone, the reason is that one does this when someone close to 
him has died, which can leave one depressed.

So that he will not distance himself –  ֵלּאֹ יִתְרַח  ,In talmudic times :שֶׁ
people would relieve themselves in fields and open spaces. During the 
day, one had to go a great distance to avoid being seen. Some say that 
in the interest of cleanliness, it is appropriate to relieve oneself before 
prayer even today (Be’er Sheva).

Okatzim – עוָֹ צִין: This is a brief tractate in the order of Teharot that 
discusses the halakhot of the stems and peels of a fruit or vegetable in 
terms of whether they are factored together with the produce to con-
stitute the minimum measure for ritual impurity, or whether impurity 
that comes into contact with the stem renders the entire item impure.

If it was a substitute – מוּרָה  This refers to a dispute with :אִילּוּ הָיָה תְּ
regard to one who errs in separating animal tithe. After mistakenly 
designating the ninth animal as the tenth, he attempts to rectify the 
situation by designating the tenth animal as the ninth and the eleventh 
animal as the tenth. The dispute is with regard to the status of the 
eleventh animal: Is its status that of an animal that was consecrated, 
or is it that of the substitute for the tenth animal?

HALAKHA
When the Nasi enters – יא נִכְנָס שִׂ הַנָּ שֶׁ  When the Nasi enters the study :כְּ
hall, everyone stands and remains standing until he instructs them to 
sit. When the deputy Nasi enters, they create a row on either side of 
the path he takes and they remain standing until he reaches his place. 
When the Ĥakham enters, anyone within four cubits of him stands until 
he reaches his place. The Shakh writes that today, when there is no 
Nasi or Sanhedrin, the custom is to stand before the head of a yeshiva 
and the head of a religious court so that there will be no distinction 
between the Sages (Rambam Sefer HaMadda, Hilkhot Talmud Torah 6:6; 
Shulĥan Arukh, Yoreh De’a 244:15).

May step over the heads of the people – י הָעָם  At :מַ׳ְסִיעִין עַל רָאשֵׁ
a time when the multitudes require their services, Torah scholars and 
their children may step over the people to reach their places. A Torah 
scholar should not enter the court last. If a Torah scholar must leave 

to relieve himself he may return to his place (Rambam Sefer HaMadda, 
Hilkhot Talmud Torah 6:7; Shulĥan Arukh, Yoreh De’a 244:16).

Sons of Torah scholars whose…are appointed – נֵי תַלְמִידֵי חֲכָמִים  בְּ
ים מוּנִּ מְּ  If they have the wisdom to hear and to study, the sons of :שֶׁ
Torah scholars, whose fathers are appointed as community leaders, 
enter and sit before their fathers, and their backs are directed toward 
the people. If they do not have the wisdom to hear and to study they 
enter and sit before their fathers, and their faces are directed toward 
the people (Rambam Sefer HaMadda, Hilkhot Talmud Torah 6:7; Shulĥan 
Arukh, Yoreh De’a 244:17).

LANGUAGE
Hard-boiled egg [beitza megulgelet] – לֶת יצָה מְגוּלְגֶּ -This is a hard :בֵּ
boiled egg. It is called megulgelet, meaning rolled, because a soft-
boiled egg does not roll easily because of the inertia of the liquid 
inside. After the egg is boiled and the liquid congeals, it rolls easily.

Zuhama listeron – זוּהֲמָא לִיסְטְרוֹן: In the Jerusalem Talmud this term 
appears as zumi listeran, which is closer to its Greek origin: ζωμός, 
zomos, meaning juice, soup, or sauce, and λίστρον, listron, meaning 
spoon or tool for leveling. The talmudic expression means ladle.

Zuhama listeron, according to the interpretation of the ge’onim

Attachments [senifin] – סְנִי׳ִין: The primary meaning of this term is 
small pieces of wood that are attached to the end of a large beam. 
Likewise, there is a Hebrew verb sanaf that means to attach one item 
to other items. There are similar roots in Syriac and Arabic, and some 
relate this word to the Hebrew anaf, meaning branch.

Scrap of paper [pitka] – תְָ א  ,From the Greek πιττάκιον, pittakion :׳ִּ
meaning small tablet, scrap of paper, or parchment.

BACKGROUND
Belt – מְרָא ַ:

Golden belt buckle from the reign of the Sassanid king Ardashir I at the beginning of the 
amoraic period

PERSONALITIES
Rabbi Meir – י מֵאִיר  Rabbi Meir was one of the greatest tanna’im :רַבִּ
of the generation that preceded the redaction of the Mishna. While 
there is no definitive information available concerning the identities 
of his parents, the Gemara relates that he descended from a family of 
converts who were related to Roman emperors. Rabbi Meir’s genius 
in Torah study was evident from a very early age. He was a student of 
the two greatest scholars of the previous generation, Rabbi Yishmael 
and Rabbi Akiva. He was the only Sage who continued to study with 
Elisha ben Avuya after the latter’s estrangement from Torah Judaism. 
His primary teacher was Rabbi Akiva, who ordained him when he was 
very young. When he was older he sought a second ordination from 
Rabbi Yehuda ben Bava. In recognition of his outstanding scholarship, 
Rabbi Meir was appointed Ĥakham, literally, scholar, which was the 
third-highest position in the Sanhedrin, after the Nasi and the deputy 
Nasi. The halakhic discussions between Rabbi Meir and his colleagues 
Rabbi Yehuda, Rabbi Yosei, Rabbi Shimon, and Rabbi Elazar constitute a 
large portion of the Mishna. Rabbi Meir’s greatest undertaking appears 
to have been a structured oral redaction of the Oral Law. Apparently, 
Rabbi Yehuda HaNasi continued and expanded upon Rabbi Meir’s 
work, which he incorporated into the Mishna. That is the basis for the 
well-known principle that an unattributed statement in the Mishna is 
ascribed to Rabbi Meir, as presumably it is one of the proto-mishnayot 
that he formulated.

Rabbi Natan – י נָתָן  This is Rabbi Natan the Babylonian, one of the :רַבִּ
prominent tanna’im of the generation before the Mishna was redacted. 
Rabbi Natan was the son of the Exilarch in Babylonia and a descendant 
of the royal family of King David. Because of his erudition in Torah and 
his noble lineage, he was appointed deputy Nasi, the second-highest 
position in the Sanhedrin. Rabbi Natan was famous for his extensive 
knowledge and for his profound understanding of the halakhot gov-
erning monetary matters. He was famous for his piety, and it is related 
that Elijah the prophet would appear to him.

Rabbi Natan redacted several volumes of the Mishna, and Avot 
deRabbi Natan is named for him. Many members of the next genera-
tion were his disciples. The most significant of these was Rabbi Yehuda 
HaNasi.

Rabbi Ya’akov ben Korshei – י ן ָ רְשֵׁ י יַעֲ בֹ בֶּ  When Rabbi Ya’akov is :רַבִּ
named in the Talmud without further specification, it refers to Rabbi 
Ya’akov ben Korshei, a tanna of the generation before the Mishna 
was redacted. Rabbi Ya’akov was well versed in the statements of the 
tanna’im. He was apparently the teacher of Rabbi Yehuda HaNasi, who 
received many halakhic traditions from him. His halakhic and aggadic 
statements appear in both the Mishna and the Talmud. Some hold that 
Rabbi Ya’akov was the son of the daughter of Elisha ben Avuya, Aĥer.

ידד

Perek III
Daf 14 Amud a

לוּ  הַלָּ הֵם  מִי  לוֹ:  אָמַר  ָ רֵבד  הָיָה  לאֹ 

מוֹתָם אֵין אָנוּ  ימֵיהֶם אָנוּ שׁוֹתִים וּשְׁ מֵּ שֶׁ

שׁוּ  ְ ּ בִּ שֶׁ אָדָם  נֵי  בְּ לֵיהּ:  אֲמַר  ירִים?  מַזְכִּ

ית אָבִיךָד בוֹדְךָ וּכְבוֹד בֵּ לַעֲ וֹר כְּ

ם  נְאָתָם גַּ ם שִׂ ם אַהֲבָתָם גַּ אֲמַר לֵיהּ: ״גַּ

בָר אָבָדָה״! אֲמַר לֵיהּ: ״הָאוֹיֵב  ִ נְאָתָם כְּ

י  מּוּ חֳרָבוֹת לָנֶצַח״ד אֲמַר לֵיהּ: הָנֵי מִלֵּ תַּ

נַן לָא אַהֲנוּ  יְיהוּ, רַבָּ אַהֲנוּ מַעֲשַׂ דְּ הֵיכָא 

וּם  יְיהוּ! הֲדַר אַתְנֵי לֵיהּ, אָמְרוּ מִשּׁ מַעֲשַׂ

הָיָה  לאֹ  מוּרָה  תְּ הָיָה  אִילּוּ  מֵאִיר:  י  רַבִּ

עַנְוְותָנָא  דְּ י  רַבִּ אֲ׳ִילּוּ  רָבָא:  אֲמַר  ָ רֵבד 

מֵאִיר״,  י  רַבִּ וּם  מִשּׁ ״אָמְרוּ  נָא  תְּ הוּא, 

י מֵאִיר״ לאֹ אָמַרד ״אָמַר רַבִּ

ן  מְעוֹן בֶּ ן שִׁ הּ רַבָּ לִיגוּ בָּ י יוֹחָנָן: ׳ְּ אֲמַר רַבִּ

נַן, חַד אֲמַר: סִינַי עָדִיב, וְחַד  מְלִיאֵל וְרַבָּ גַּ

אֲמַר: עוֵֹ ר הָרִים עָדִיבד

Belt – מְרָא ַ:

Golden belt buckle from the reign of the Sassanid king Ardashir  I at the 
beginning of the amoraic period

background

If it was a substitute – מוּרָה  This refers to a dispute :אִילּוּ הָיָה תְּ
with regard to one who errs in separating animal tithe. After 
mistakenly designating the ninth animal as the tenth, he 
attempts to rectify the situation by designating the tenth 
animal as the ninth and the eleventh animal as the tenth. The 
dispute is with regard to the status of the eleventh animal: Is 
its status that of an animal that was consecrated, or is it that 
of the substitute for the tenth animal?

notes

Your honor and the honor of your father’s house – ָבוֹדְך  כְּ
ית אָבִיךָ בֵּ  Even if you are willing to overlook the slight :וּכְבוֹד 
to your honor, you cannot forgive the slight to your father’s 
house (Maharsha).

Disagreed with regard to this matter, etc. – הּ וכופ לִיגוּ בָּ  Some :׳ְּ
explain that the statement of Rabbi Yoĥanan is an explanation 
of the incident that he had related concerning Rabban Shimon 
ben Gamliel. Rabban Shimon ben Gamliel was incisive but his 
knowledge was not as extensive as the knowledge of Rabbi 
Meir and Rabbi Natan; therefore, they found a reason to oust 
him. Rabban Shimon ben Gamliel considered incisiveness to 
be a superior quality.

notes
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The Gemara relates that this is not merely a theoretical dispute; 
rather, at one point it had practical ramifications. Rav Yosef p was 
Sinai; Rabbap was one who uproots mountains. They sent a mes-
sage from Babylonia to there, Eretz Yisrael: Which takes prece-
dence? They sent in response: Sinai is preferable, as the Master 
said: Everyone requires the owner of the wheat,n i.e., one who is 
expert in the sources. And even so, Rav Yosef did not accept upon 
himself the appointment of head of the yeshiva. Rabba reigned for 
twenty-two years, and then Rav Yosef reigned. The Gemara relates 
that in all those years that Rabba presided, Rav Yosef did not even 
call a bloodletterb to his home. Rav Yosef did not assume even the 
slightest air of authority, in deference to Rabba, and would go to 
seek out the bloodletter rather than expecting that the bloodletter 
would accommodate him.

The Gemara relates: Abaye, Rava, Rabbi Zeira, and Rabba bar 
Mattanap were sitting and studying in a group and were in need  
of a head for their group. They said: Let anyone who will say a 
matter that is not refuted be the head. Everyone’s statements were 
refuted, and the statement of Abaye was not refuted. Rabba saw 
that Abaye raised his head, i.e., he noticed that his statement was 
not refuted. Rabba said to him: Naĥmani, calling Abaye by his 
name rather than by his nickname, begin and say your lecture.

A dilemma was raised before the Sages: Between Rabbi Zeira  
and Rabba bar Rav Mattana, which of them is preferable? Rabbi 
Zeira is incisive and raises pertinent difficulties, and Rabba bar 
Rav Mattana is moderate and not so incisive, but ultimately he 
draws the appropriate conclusions. What is the conclusion? Which 
is preferable? The Gemara concludes: The dilemma shall stand 
unresolved.

לְחוּ  ה עוֵֹ ר הָרִים, שָׁ רַב יוֹסֵב סִינַי, רַבָּ

לְחוּ לְהוּ:  ן: אֵיזֶה מֵהֶם  וֹדֵם? שָׁ לְתַמָּ

צְרִיכִין  הַכּלֹ  מָר:  אָמַר  דְּ עָדִיב,  סִינַי 

יל  ַ בֵּ לָא  הָכִי  וַאֲ׳ִילּוּ  יָּאד  חִטַּ לְמָרֵי 

י  רִין וְתַרְתֵּ ה עֶשְׂ רַב יוֹסֵב עֲלֵיהּד מָלַךְ רַבָּ

נֵי  שְׁ וְכָל  יוֹסֵבד  רַב  מָלַךְ  וַהֲדַר  נִין,  שְׁ

נָא  אוּמָּ אֲ׳ִילּוּ  יוֹסֵב  רַב  ה,  רַבָּ מָלַךְ  דְּ

לְבֵיתֵיהּ לָא חָלֵיבד

נָה  ר מַתָּ ה בַּ י זֵירָא וְרַבָּ יֵי וְרָבָא וְרַבִּ אַבַּ

ל  א, אָמְרִי: כָּ הָווּ יָתְבִי וְהָווּ צְרִיכִי רֵישָׁ

אד  תָא וְלָא מִ׳ְרִיךְ לֶהֱוֵי רֵישָׁ אָמַר מִלְּ דְּ

יֵי לָא אִי׳ְרִיךְד  אַבַּ הוּ אִי׳ְרִיךְ, דְּ כוּלְּ דְּ

א, אֲמַר  גָבַהּ רֵישָׁ יֵי דְּ ה לְאַבַּ חַזְיֵיהּ רַבָּ

תַח וְאֵימָאד לֵיהּ: נַחְמָנִי, ׳ְּ

רַב  ר  בַּ ה  וְרַבָּ זֵירָא  י  רַבִּ לְהוּ:  עֲיָא  אִיבַּ

י זֵירָא חָרִיב  יְיהוּ עָדִיב? רַבִּ נָה הֵי מִנַּ מַתָּ

מָתוּן  נָה  מַתָּ רַב  ר  בַּ ה  וְרַבָּ ה,  וּמְַ שֶׁ

י וּד  י , מַאי? תֵּ וּמַסִּ

 הדרן עלך כהן משיח 
וסלי א לה מסכת הוריות

NOTES
Your honor and the honor of your father’s house – ית בוֹדְךָ וּכְבוֹד בֵּ  כְּ
 Even if you are willing to overlook the slight to your honor, you :אָבִיךָ
cannot forgive the slight to your father’s house (Maharsha).

Disagreed with regard to this matter, etc. – הּ וכופ בָּ לִיגוּ   Some :׳ְּ
explain that the statement of Rabbi Yoĥanan is an explanation of the 
incident that he had related concerning Rabban Shimon ben Gamliel. 
Rabban Shimon ben Gamliel was incisive but his knowledge was not 
as extensive as the knowledge of Rabbi Meir and Rabbi Natan; there-
fore, they found a reason to oust him. Rabban Shimon ben Gamliel 
considered incisiveness to be a superior quality.

Everyone requires the owner of the wheat – יָּא  :הַכּלֹ צְרִיכִין לְמָרֵי חִטַּ
Everyone is in need of the basic fundamentals, i.e., the mishnayot and 
halakhic rulings (Rashi).

BACKGROUND
Bloodletter – נָא  .Bloodletting was a paramedical profession :אוּמָּ
The act of bloodletting was recognized throughout history as a 
treatment for various illnesses and as a method for bolstering one’s 

health. At times the bloodletter would perform minor surgeries, e.g., 
circumcision.

PERSONALITIES
Rav Yosef – רַב יוֹסֵב: Rav Yosef bar Ĥama was a third-generation Baby-
lonian amora who resided in the city Meĥoza and may have served as 
the rabbi of that community. A student of Rav Sheshet, he studied from 
and taught many other Sages as well. He often engaged in halakhic 
discourse with Rabbi Zeira.

Rav Yosef’s son was the prominent amora Rava. During his father’s 
lifetime, he was already one of the most important Sages. There are 
several instances in the Talmud where Rava makes comments or sug-
gestions to his father with regard to various halakhic matters, speaking 
respectfully, as a son addresses his father.

Rabba – ה -The name of this Sage was Rav Abba, which was con :רַבָּ
tracted to Rabba. In the Jerusalem Talmud he is always called Rabbi 
Abba. Rabba was the son of Naĥmani the priest, and he was among 
the most prominent of the third-generation Babylonian amora’im. 
Rabba was the preeminent disciple of Rav Huna, who was a disciple 
of Rav, and his halakhic approach was based on the statements of Rav. 
He also studied Torah from Rav Yehuda and Rav Naĥman, and was a 
disciple-colleague of Rav Ĥisda. In his youth he was considered the 

sharpest of his contemporaries, and was characterized as one who 
uproots mountains. Rabba engaged in halakhic discourse with the 
great Sages of his generation, and the famous disputes between him 
and his colleague Rav Yosef, which are ruled in accordance with the 
opinion of Rabba in virtually every case, are among the foundations 
of the Babylonian Talmud. All the Sages of the following generation 
were essentially disciples of Rabba, and his nephew Abaye was his 
preeminent disciple. It is known that his private life was filled with 
suffering, and apparently some of his sons died during his lifetime. He 
was impoverished and eked out a livelihood from agricultural labor. 
The residents of his city oppressed him. Rabba died at a relatively 
young age, but managed to become one of the cornerstones of the 
Babylonian Talmud. His son, Rava, son of Rabba, was a prominent Sage 
of the following generation.

Rabba bar Mattana – נָה ר מַתָּ ה בַּ  A fourth-generation Babylonian :רַבָּ
amora, his statements are cited several times in the Talmud, and he is 
known to have been a student of Rabba and Rav Sheshet. Some hold 
that Rabba bar Mattana is the amora typically called Rabbi Abba, who 
may have immigrated to Eretz Yisrael and then returned to Babylonia 
due to religious persecution in Eretz Yisrael. If it is the same person, 
his statements are cited in both the Babylonian Talmud and the Jeru-
salem Talmud.

Rav Yosef – יוֹסֵב  -Rav Yosef bar Ĥama was a third :רַב 
generation Babylonian amora who resided in the city 
Meĥoza and may have served as the rabbi of that com-
munity. A student of Rav Sheshet, he studied from and 
taught many other Sages as well. He often engaged in 
halakhic discourse with Rabbi Zeira.

Rav Yosef’s son was the prominent amora Rava. During 
his father’s lifetime, he was already one of the most impor-
tant Sages. There are several instances in the Talmud where 
Rava makes comments or suggestions to his father with 
regard to various halakhic matters, speaking respectfully, 
as a son addresses his father.

Rabba – ה  The name of this Sage was Rav Abba, which :רַבָּ
was contracted to Rabba. In the Jerusalem Talmud he is 
always called Rabbi Abba. Rabba was the son of Naĥmani 
the priest, and he was among the most prominent of the 
third-generation Babylonian amora’im. Rabba was the pre-
eminent disciple of Rav Huna, who was a disciple of Rav, and 
his halakhic approach was based on the statements of Rav. 
He also studied Torah from Rav Yehuda and Rav Naĥman, 
and was a disciple-colleague of Rav Ĥisda. In his youth he 
was considered the sharpest of his contemporaries, and 
was characterized as one who uproots mountains. Rabba 
engaged in halakhic discourse with the great Sages of his 
generation, and the famous disputes between him and his 
colleague Rav Yosef, which are ruled in accordance with 
the opinion of Rabba in virtually every case, are among the 
foundations of the Babylonian Talmud. All the Sages of the 
following generation were essentially disciples of Rabba, 
and his nephew Abaye was his preeminent disciple. It is 
known that his private life was filled with suffering, and 
apparently some of his sons died during his lifetime. He was 
impoverished and eked out a livelihood from agricultural 
labor. The residents of his city oppressed him. Rabba died at 
a relatively young age, but managed to become one of the 
cornerstones of the Babylonian Talmud. His son, Rava, son of 
Rabba, was a prominent Sage of the following generation.

Rabba bar Mattana – נָה ר מַתָּ בַּ ה   A fourth-generation :רַבָּ
Babylonian amora, his statements are cited several times 
in the Talmud, and he is known to have been a student of 
Rabba and Rav Sheshet. Some hold that Rabba bar Mattana 
is the amora typically called Rabbi Abba, who may have 
immigrated to Eretz Yisrael and then returned to Babylonia 
due to religious persecution in Eretz Yisrael. If it is the same 
person, his statements are cited in both the Babylonian 
Talmud and the Jerusalem Talmud.

Personalities

Everyone requires the owner of the wheat – הַכּלֹ צְרִיכִין 
יָּא  ,Everyone is in need of the basic fundamentals :לְמָרֵי חִטַּ
i.e., the mishnayot and halakhic rulings (Rashi).

notes

Bloodletter – נָא -Bloodletting was a paramedical pro :אוּמָּ
fession. The act of bloodletting was recognized throughout 
history as a treatment for various illnesses and as a method 
for bolstering one’s health. At times the bloodletter would 
perform minor surgeries, e.g., circumcision.

background


