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Rava said: There are two responses to this explanation. One is 
that the mishna teaches that this one collects his promissory note 
and that one collects his promissory note, which indicates that 
each actually collects what is owed to him, not that one is entitled 
to collect it but may not do so in practice. And furthermore, let 
him give land to the orphans and return and collect it from  
them, in accordance with the opinion of Rav Naĥman. As Rav 
Naĥman said that Rabba bar Avuh said: With regard to orphans 
who collected land in payment of their father’s debt, a creditor 
may come back and collect it from them. The Gemara comments: 
This does pose a difficulty for the explanation of Rami bar Ĥama.

§ The Gemara asks: And let us establishN the mishna as referring 
to a case where the orphans have inferior-quality land, and he 
himself, the other creditor, has both superior-quality land and 
intermediate-quality land. In this scenario the orphans go and 
collect intermediate-quality land from him, while they give him 
inferior-quality land in payment of the debt owed to him by their 
father. The reason is that even if the halakha is that one assesses 
the quality of land on the basis of the lands of all people, and 
therefore the other creditor should be able to collect intermediate-
quality land from the orphans, there is a principle that one collects 
a debt from the property of orphans only from inferior-quality 
land.

The Gemara answers: This applies only to a case where the lender 
has not as yet seized any land from the orphans in payment of  
his debt. However, where he has seizedN intermediate-quality  
land, he has seized that land. Since he is already in possession of a 
field, it is not taken from him. In these circumstances there is no 
significance to each party collecting from the other.

mishna Eretz Yisrael is divided into three separate 
lands with regard to marriage:H Judea, 

Transjordan, and the Galilee. If a man marries a woman in one of 
these lands he may not removeH her from one town to another 
town in another of these lands or from one city to another city,  
i.e., he cannot compel her to move to another land. However, in 
the same land one may remove her from one town to another 
town or from one city to another city. 

However, even within the same land one may not force his wife to 
move from a town to a city, nor from a city to a town.

The mishna adds: One may remove his wife from a noxious  
residence to a pleasant residence, even if it is in another land. 
However, one may not compel his wife to move from a pleasant 
residence to a noxious residence. Rabban Shimon ben Gamliel 
says: One may also not remove her from a noxious residenceH  
to a pleasant residence, because a pleasant residence tests the  
individual, i.e., one accustomed to certain environments can suffer 
even in more comfortable living quarters.

gemara With regard to the statement in the mishna 
that one may not force one’s spouse to 

move from a city to a town or from a town to a city, the Gemara 
asks: Granted, one may not remove her from a city to a town,  
as all items are readily available in a city, whereas in a town all  
items are not as available, and therefore the wife can argue that 
living in a town is inconvenient for her. However, what is the 
reason that the husband cannot compel her to move from a town 
to the city?

בָו; חֲדָא –  דָּ שׁוּבוֹת בַּ י תְּ תֵּ אֲמַו וָבָאד שְׁ

ינְףוּ  זֶף גּוֹבֶף וְזֶף גּוֹבֶף ָ תָנֵי, וְעוֹדד לַגְבִּ דְּ

יְיףוּ,  ינְףוּ מִינַּ אַוְעָא לְיָתְמֵי, וְלִיףֲדַו וְלִיגְבִּ

ף  וַבָּ אָמַו  נַחְמָן  וַב  אָמַו  דְּ נַחְמָן,  דְוַב  כִּ

חוֹבַת  בוּ ַ וְַ ע בְּ גָּ ו אֲבוּףּד יְתוֹמִים שֶׁ בַּ

עַל חוֹב חוֹזֵו וְגוֹבֶף אוֹתָן מֵףֶן,  אֲבִיףֶן – בַּ

יָא! ַ שְׁ

אִית לְףוּ לְיָתְמֵי זִיבּוּוִית וְאִית  וְלוְֹ מָףּ דְּ

אָזְלֵי יָתְמֵי  ית וּבֵינוֹנִית, דְּ לֵיףּ לְדִידֵיףּ עִידִּ

אִי נַמִי  ינוֹנִית וּמַגְבּוּ לֵיףּ זִיבּוּוִית. דְּ בוּ בֵּ גָּ

מִין – ףָא אֵין נִ׳ְוָעִין  ל אָדָם ףֵן שָׁ ל כָּ שֶׁ בְּ

א מִזִּיבּוּוִית! כְֵ י יְתוֹמִים אֶלָּ מִנִּ

ףֵיכָא  אֲבָל  ׳ַ ,  תָּ לָא  דְּ ףֵיכָא  י  מִילֵּ ףָנֵי 

׳ַ . תָ׳ַ  – תָּ דְּ

וּאִיןד יְףוּדָף,  לשֹׁ אֲוָצוֹת לְנִשּׂ מתניפ שָׁ
לִיל. אֵין מוֹצִיאִין מֵעִיו  ן, וְףַגָּ וְעֵבֶו ףַיַּוְדֵּ

אוֹתָףּ ףָאָוֶץ  וַךְ לִכְוַךְ, אֲבָל בְּ לְעִיו וּמִכְּ

וַךְ לִכְוַךְ, מוֹצִיאִין מֵעִיו לְעִיו וּמִכְּ

NOTES
And let us establish, etc. – וכופ מָףּ ְ :וְלוֹ Some explain that the Gemara 
is asking why Rami bar Ĥama’s explanation is rejected, as he could
establish the mishna in a different manner. Others maintain that this 
is a general question as to why the mishna is not explained in this
fashion (see Rivan and Ritva). 

Where he seized etc. – תָ׳ַ וכופ :ףֵיכָא דְּ Some explain that as he was 
able to collect intermediate-quality land from the father’s estate while 
he was alive, it is not taken away from him at a later stage (Ra’avad). 
Others note that although by Torah law a creditor collects from inferior-
quality land, nevertheless the Sages issued a decree that if one did seize 
intermediate-quality land from orphans it is not taken away from him, 
so that people not be discouraged from issuing loans (Ramban). 

HALAKHA
One who produces a promissory note, etc. – טַו חוֹב וכופ In :ףַמּוֹצִיא שְׁ
a case where one produces a promissory note that another owes him 
money, and that other person produces a document that the lender 
sold him a field, if this occurred in a place where the buyer first gives 
the money and then the seller writes him a document of sale, this
promissory note is nullified, as the lender should certainly have seized 
the money transferred to him as payment of the debt owed instead 
of as payment for the sale of the property. If, however, the due date 
on the promissory note had not yet arrived, this argument is rejected. 
If the borrower claimed that the promissory note was a forgery, some 
say that he is not deemed credible (Rosh), while others maintain that 
he is deemed credible (Ran). 

If this occurred in a place where the document of sale is written first 
and the money is transferred afterward, the promissory note is valid, as 
the lender can argue that he sold the land so that he could collect from 
the borrower a known plot of land to which no other earlier claimant 
has rights. If he sold the land after the due date on the promissory
note had passed, the borrower can say that he should have come
and seized the land from him without delay, in accordance with the 
opinion of the Rabbis. Some write that these halakhot apply only to 
the sale of land, whereas the sale of movable property constitutes no 
evidence for the payment of debts (Rambam Sefer Mishpatim, Hilkhot 
Malve VeLoveh 24:11; Shulĥan Arukh, Ĥoshen Mishpat 85:1, and in the
comment of Rema). 

Two people who each produced a promissory note, etc. – נַיִם שְׁ
טַו חוֹב וכופ ףוֹצִיאוּ שְׁ :שֶׁ If two people each produce a promissory note 
against the other, the one holding the note with the later date can-
not refuse to pay, saying to the other: If I owe you money, why did
you borrow from me? Rather, each collects the debt owed him, in
accordance with the opinion of the Rabbis in the mishna (Rambam). 
However, other authorities rule in accordance with the opinion of

Admon that the argument of the later borrower is accepted (Shulĥan 
Arukh). Others (Rema, based on Teshuvot HaRosh) add that this is the 
case only if there are no problems with the document. However, if
there is any claim against the authenticity of the document, the first 
lender can reply to the other that he borrowed money from him due 
to a concern that he would not be able to collect the money owed him 
from that promissory note (Rambam Sefer Mishpatim, Hilkhot Malve
VeLoveh 24:10; Shulĥan Arukh, Ĥoshen Mishpat 85:3). 

Superior-quality land and superior-quality land – ית וְעִידִּ ית If two :עִידִּ
individuals each produced a promissory note that the other owes him 
money, and the two notes bear the same amount, each retains his own 
property and no exchange need take place. This is the case regardless 
of whether both own superior-quality land, intermediate-quality land, 
or inferior-quality land, or even whether one has high- or intermediate-
quality land and the other has inferior-quality land. The halakha is in 
accordance with the opinion of Rav Sheshet (Rambam Sefer Mishpatim,
Hilkhot Malve VeLoveh 24:10; Shulĥan Arukh, Ĥoshen Mishpat 85:3).

Based on whose property does one assess – מִין שָׁ מִי ל שֶׁ :בְּ In a case 
where a borrower possesses only inferior- and intermediate-quality
land, but he had superior-quality land at the time the loan was issued 
and subsequently sold it, he must repay from his intermediate-quality 
land. Some maintain that this is the ruling of the Rambam (Beit Yosef ). 
If he never had superior-quality land at all, he repays his debt from
his inferior-quality land, as the assessment of the quality of his land 
is relative to his own properties, in accordance with the opinion of
Rav Naĥman (Rambam Sefer Mishpatim, Hilkhot Malve VeLoveh 19:4;
Shulĥan Arukh, Ĥoshen Mishpat 102:4).

This one…for ten and that one for five – ׁלְחָמֵש וְזֶף ו לְעֶשֶׂ :זֶף Even
if the promissory note produced by the first person was due prior to 
the note in the possession of the second person, each collects the
sum of the note in his possession. If the due date of one was prior to 
the loan date of the other some argue that if the first document was 
authentic the lender should have collected on it prior to taking out a 
loan. However, some (Shakh) rule that in any event each collects the 
note in his possession, an opinion accepted by the majority of the early 
commentaries (Shulĥan Arukh, Ĥoshen Mishpat 85:3). 

On that day when the five years were completed – ףַףוּא יוֹמָא בְּ
חָמֵשׁ לַם מִשְׁ :דְּ Even if the second person borrowed on the due date of 
the promissory note, i.e., Levi loaned money to Yehuda for five years, 
and on the day the loan was due Levi came and borrowed from him, 
Yehuda cannot say to him: Why did you obligate yourself for one day? 
Rather, each collects on the note in his possession (Shulĥan Arukh,
Ĥoshen Mishpat 85:2) 

Here we are dealing with orphans – ינַן ִ ְ יָתְמֵי עָ :ףָכָא בְּ If one of the 
two creditors died and left behind minor orphans, each party keeps 
what he has, even if the orphans’ father left them with nothing. The 
reason is that if they try to collect from the other creditor, he may like-

wise collect what they took from him, in keeping with the ordinance 
of the ge’onim that a creditor may collect debts from the movable
property of an orphan. This is in accordance with the conclusion of
the Gemara that what a debtor has seized remains with him (Shulĥan 
Arukh, Ĥoshen Mishpat 85:4–5).

Three lands with regard to marriage – וּאִין לְנִשּׂ אֲוָצוֹת לשֹׁ :שָׁ The entire 
inhabited area of Eretz Yisrael is divided into separate territories with 
regard to the halakhot of forced relocation after marriage: Judea, Tran-
sjordan, and the Galilee. The commentaries add that every kingdom 
constitutes its own land as far as these halakhot are concerned (Rivash). 
Furthermore, if one kingdom is subdivided into separate counties, even 
in name only, each is considered a separate land (Be’er Heitev; Rambam 
Sefer Nashim, Hilkhot Ishut 13:16; Shulĥan Arukh, Even HaEzer 75:1).

One may not remove, etc. – אֵין מוֹצִיאִין וכופ: If a man from one of these 
three lands married a woman from another land, she must relocate to 
his place of residence, as she married him under this condition, even if 
it was not expressly stated. If they were from the same land, he cannot 
force her to relocate to a different country. However, he can compel 
her to move from one town to another, or from one city to another, 
within the same land. Some claim that with regard to moving from one 
town to another, each spouse can force the other to relocate (Rema). 
Some authorities (Terumat HaDeshen) claim that if he is unable to earn 
a living where they are, she must relocate with him, while others (Beit 
Yosef ) dispute this (Rambam Sefer Nashim, Hilkhot Ishut 13:17; Shulĥan 
Arukh, Even HaEzer 75:1). 

LANGUAGE
Pack [matrata] – מַטְוָתָא: Some claim that this is from the Greek
μετρητής, metrētēs, meaning yardstick or measure. According to
this opinion, the expression means that if two items are of the same 
measure, there is no reason to exchange them. Others explain that
this refers to a saddlebag placed on a donkey, with two equal bags on 
either side. In this scenario, it does not matter which bag is on which 
side (ge’onim; see Arukh). 

BACKGROUND
Land of superior, intermediate, and inferior quality – ינוֹנִית בֵּ ית, עִידִּ
:וְזִיבּוּוִית Landed property falls into three categories: Superior quality; 
intermediate quality; and inferior quality. If one is obligated to make 
a payment and he does not have money, his land may be confiscated. 
Generally speaking, in such circumstances the following principles
apply: Compensation for damage must be paid from the superior-
quality land, debts must be paid from land that is at least of intermedi-
ate quality, and one’s obligations to his wife resulting from her marriage 
contract may be paid from inferior-quality land. 
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וַךְ לְעִיו. אֲבָל לאֹ מֵעִיו לִכְוַךְ וְלאֹ מִכְּ

אֲבָל  ףַיָּ׳ָף,  לְנָוֶף  ףָוָעָף  וֶף  מִנָּ מוֹצִיאִין 

מְעוֹן  ן שִׁ וֶף ףַיָּ׳ָף לְנָוֶף ףָוָעָף. וַבָּ לאֹ מִנָּ

וָעָף  וֶף  מִנָּ לאֹ  אַה  אוֹמֵוד  מְלִיאֵל  גַּ ן  בֶּ

וֶף ףַיָּ׳ָף בּוֹדֵ . ףַנָּ נֵי שֶׁ לְנָוֶף יָ׳ָף, מִ׳ְּ

וַךְ  בַכְּ דְּ  – לְעִיו  וַךְ  מִכְּ לָמָא  שְׁ בִּ גמפ 
ל  כָּ כִיחִי  שְׁ לָא  עִיו  בָּ י,  מִילֵּ ל  כָּ כִיחִי  שְׁ

א מֵעִיו לִכְוַךְ מַאי טַעֲמָא? י. אֶלָּ מִילֵּ

And let us establish, etc. – וְלוְֹ מָףּ וכופ: Some explain that 
the Gemara is asking why Rami bar Ĥama’s explanation 
is rejected, as he could establish the mishna in a different 
manner. Others maintain that this is a general question 
as to why the mishna is not explained in this fashion (see 
Rivan and Ritva). 

Where he seized etc. – תָ׳ַ  וכופ דְּ  Some explain :ףֵיכָא 
that as he was able to collect intermediate-quality land 
from the father’s estate while he was alive, it is not taken 
away from him at a later stage (Ra’avad). Others note that 
although by Torah law a creditor collects from inferior-
quality land, nevertheless the Sages issued a decree that 
if one did seize intermediate-quality land from orphans it 
is not taken away from him, so that people not be discour-
aged from issuing loans (Ramban). 

NOTES

Three lands with regard to marriage – אֲוָצוֹת לשֹׁ  שָׁ
וּאִין  The entire inhabited area of Eretz Yisrael is divided :לְנִשּׂ
into separate territories with regard to the halakhot of 
forced relocation after marriage: Judea, Transjordan, and 
the Galilee. The commentaries add that every kingdom 
constitutes its own land as far as these halakhot are 
concerned (Rivash). Furthermore, if one kingdom is sub-
divided into separate counties, even in name only, each 
is considered a separate land (Be’er Heitev; Rambam Sefer 
Nashim, Hilkhot Ishut 13:16; Shulĥan Arukh, Even HaEzer 
75:1).

One may not remove, etc. – אֵין מוֹצִיאִין וכופ: If a man 
from one of these three lands married a woman from 
another land, she must relocate to his place of residence, 
as she married him under this condition, even if it was 
not expressly stated. If they were from the same land, 
he cannot force her to relocate to a different country. 
However, he can compel her to move from one town to 
another, or from one city to another, within the same land. 
Some claim that with regard to moving from one town 
to another, each spouse can force the other to relocate 
(Rema). Some authorities (Terumat HaDeshen) claim that 
if he is unable to earn a living where they are, she must 
relocate with him, while others (Beit Yosef ) dispute this 
(Rambam Sefer Nashim, Hilkhot Ishut 13:17; Shulĥan Arukh, 
Even HaEzer 75:1). 

HALAKHA

Also not from a noxious residence – וֶף וָעָף מִנָּ  :אַה לאֹ 
When a man seeks to relocate with his wife from town 
to town or from city to city in the same land, he cannot 
take her from a pleasant to a noxious residence or vice 
versa, in accordance with the opinion of Rabban Shimon 
ben Gamliel (Rambam Sefer Nashim, Hilkhot Ishut 13:19; 
Shulĥan Arukh, Even HaEzer 75:2).

HALAKHA

Bold = translation      Normal = explanation 
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The Gemara answers: This supports the opinion of Rabbi Yosei 
bar Ĥanina, as Rabbi Yosei bar Ĥanina said: From where is it 
derived that dwelling in cities is difficult?N As it is stated: “And 
the people blessed all the men who willingly offered themselves 
to dwell in Jerusalem” (Nehemiah 11:2). This shows that living in 
a city is difficult, due to the noise and the general hubbub of an 
urban area.

§ The mishna taught: Rabban Shimon ben Gamliel says that a 
pleasant residence tests the individual. The Gemara asks: What is 
the meaning of the term tests in this context? The Gemara explains: 
This is in accordance with the opinion of Shmuel, as Shmuel  
said: A change in one’s eating habits [veset]LB or in one’s place of 
residence is the start of intestinal disease. Similarly, it is written 
in Sefer Ben Sira:B All the days of the poor are terrible. And  
yet there are Shabbatot and Festivals, when even the poor eat  
well. Once again, the Gemara answers: This is in accordance with  
the opinion of Shmuel, as Shmuel said: A change in one’s eating 
habits or in one’s place of residence is the start of intestinal disease, 
and as a result the poor suffer even from a change for the better.

Since the Gemara quoted from Sefer Ben Sira, it cites the rest of the 
passage concerning the terrible days of the poor. Ben Sira says: 
Even the nights of the poor are bad. His roof is at the low point 
of the roofs, i.e., his residence is at the lowest point in the city, and 
his vineyard is at the mountain peaks, at the highest point of the 
slope, which means that the rain of roofs washes down to his roof, 
and the soil of his vineyard to other vineyards, i.e., the rain washes 
away the soil in his vineyard and carries it away to the vineyards 
below.

mishna All may force their family to ascend to Eretz 
Yisrael,H i.e., one may compel his family and 

household to immigrate to Eretz Yisrael, but all may not remove 
others from Eretz Yisrael, as one may not coerce one’s family to 
leave. Likewise, all may force their family to ascend to Jerusalem,H 
and all may not, i.e., no one may, remove them from Jerusalem. 
Both men and women may force the other spouse to immigrate to 
Eretz Yisrael or to move to Jerusalem.

The mishna lists other halakhic distinctions between various geo-
graphic locations: If one married a woman in Eretz Yisrael and 
divorced her in Eretz Yisrael, and the currency of the sum in the 
marriage contract was not specified, he gives her the sum of her 
marriage contract in the currency of Eretz Yisrael. If one married 
a woman in Eretz Yisrael and divorced her in Cappadocia,B where 
the currency holds greater value, he gives her the currency of 
Eretz Yisrael. If one married a woman in Cappadocia and 
divorced her in Eretz Yisrael, he likewise gives her the currency 
of Eretz Yisrael. Rabban Shimon ben Gamliel says: He gives her 
the currency of Cappadocia. Everyone agrees that if one married 
a woman in Cappadocia and divorced her in Cappadocia, he 
gives her the currency of Cappadocia. 

אָמַו  ו חֲנִינָא, דְּ י יוֵֹ י בַּ מְַ יַּיע לֵיףּ לְוַבִּ

יבַת  יְּשִׁ שֶׁ יִן  מִנַּ חֲנִינָאד  ו  בַּ יוֵֹ י  י  וַבִּ

ףָעָם  ״וַיְבָוְכוּ  אֱמַו  נֶּ שֶׁ  – ף  ָ שָׁ ים  וַכִּ כְּ

בֶת  לָשֶׁ בִים  תְנַדְּ ףַמִּ ים  ףָאֲנָשִׁ לְכֹל 

לַיִם״. יווּשָׁ בִּ

כופ.  אוֹמֵו״  מְלִיאֵל  גַּ ן  בֶּ מְעוֹן  שִׁ ן  ״וַבָּ

מוּאֵלד  אָמַו שְׁ מוּאֵל, דְּ דִשְׁ מַאי בּוֹדֵ ? כְּ

תוּב  כָּ מֵעַיִם.  חוֹלִי  ת  חִלַּ תְּ וֶֶ ת  ינּוּי  שִׁ

וָעִים״.  עָנִי  יְמֵי  ל  ״כָּ ִ יוָאד  ן  בֶּ ֵ ׳ֶו  בְּ

טוֹבִים!  וְיָמִים  תוֹת  בָּ שַׁ א  וְףָאִיכָּ

ינּוּי וֶֶ ת  מוּאֵלד שִׁ אָמַו שְׁ מוּאֵל, דְּ דִשְׁ כְּ

ת חוֹלִי מֵעַיִם. חִלַּ תְּ

ים  גִּ ׳ֶל גַּ שֶׁ ן ִ יוָא אוֹמֵוד ״אַה לֵילוֹת, בְּ בֶּ

ים לְגַגּוֹ  גִּ וְמוֹ, מִמְטַו גַּ גּוֹ וּבִמְווֹם ףָוִים כַּ גַּ

וָמִים״. וְמוֹ לַכְּ וּמֵעֲ׳ַו כַּ

וָאֵל וְאֵין  מתניפ ףַכּלֹ מַעֲלִין לְאֶוֶץ יִשְׂ
לַיִם  לִיווּשָׁ מַעֲלִין  ףַכּלֹ  מוֹצִיאִין,  ףַכּלֹ 

ים וְאֶחָד  וְאֵין ףַכּלֹ מוֹצִיאִין, אֶחָד ףָאֲנָשִׁ

ים. שִׁ ףַנָּ

ףּ  וְגֵוְשָׁ וָאֵל  יִשְׂ אֶוֶץ  בְּ ף  ָ אִשּׁ א  נָשָׂ

עוֹת אֶוֶץ  וָאֵל – נוֹתֵן לָףּ מִמְּ אֶוֶץ יִשְׂ בְּ

וָאֵל  יִשְׂ אֶוֶץ  בְּ ף  ָ אִשּׁ א  נָשָׂ וָאֵל.  יִשְׂ

עוֹת  מִמְּ לָףּ  נוֹתֵן   – ַ ׳ּוֹטְִ יָּא  בְּ ףּ  וְגֵוְשָׁ

ַ ׳ּוֹטְִ יָּא –  ף בְּ ָ א אִשּׁ וָאֵל, נָשָׂ אֶוֶץ יִשְׂ

עוֹת  וָאֵל – נוֹתֵן לָףּ מִמְּ אֶוֶץ יִשְׂ ףּ בְּ וְגֵוְשָׁ

מְלִיאֵל  גַּ ן  בֶּ מְעוֹן  שִׁ ן  וַבָּ וָאֵל.  יִשְׂ אֶוֶץ 

א  עוֹת ַ ׳ּוֹטְִ יָּא. נָשָׂ אוֹמֵוד נוֹתֵן לָףּ מִמְּ

ַ ׳ּוֹטְִ יָּא –  ףּ בְּ ַ ׳ּוֹטְִ יָּא וְגֵוְשָׁ ף בְּ ָ אִשּׁ

עוֹת ַ ׳ּוֹטְִ יָּא. נוֹתֵן לָףּ מִמְּ

Dwelling in cities is difficult – ף ים ָ שָׁ וַכִּ כְּ יבַת   Some :יְשִׁ
explain that this is due to the congested conditions of the 
city, the tight housing, the number of people, and the lack 
of open spaces and fresh air (Rivan; Rid). Others claim that 
the cost of living is higher in the cities (Rabbeinu Ĥananel). 
Yet others add that one must adopt a higher standard of 
living when residing in a city (Talmidei Rabbeinu Yona). 

NOTES

Habits [veset] – וֶֶ ת: From the Greek ἔθος, ethos, meaning 
custom or habit.

LANGUAGE

A change in habits – ינּוּי וֶֶ ת -A sudden change in eating hab :שִׁ
its, e.g., a change in one’s diet or the quantity of food consumed, 
may adversely affect one’s digestion. Although this is unlikely 
to cause a full-fledged illness, it might lead to discomfort and 
even severe pain. 

Sefer Ben Sira – ן ִ יוָא  Sefer Ben Sira is one of the books of :ֵ ׳ֶו בֶּ
the Apocrypha. It was added to the canon of biblical literature 
in the Septuagint. This book is unique in that it is cited by the 
Sages by name, at times with the same introductory language 
as the books of the Writings of the Bible. Since this book was 
not sanctified as part of the biblical canon, there were many 
different editions available, as can be seen from translations and 
manuscripts. It is possible that a different, and less reliable, book: 
The Alphabet of Ben Sira, was added to the apocryphal work 

mentioned above, which lead the Sages to treat the entire work 
with a measure of suspicion. The passage cited here does not 
appear either in the translations or in the Hebrew manuscripts of 
the book, although it does appear as a gloss in one manuscript. 
This passage is based on a verse in the Bible: “All the days of the 
poor are evil” (Proverbs 15:15), and it is followed by additional 
observations attributed to ben Sira. 

Cappadocia – ׳ּוֹטְִ יָּא ַ: This refers to the province καππαδοκία, 
Kappathokia, located in Asia Minor, bordering the Euphrates. 
Cappadocia was once an independent country, which became 
a Roman province in the time of the Talmud. As mentioned here, 
the coins of Cappadocia were greater in value than those of Eretz 
Yisrael due to their higher content of precious metals.

BACKGROUND

All may force their family to ascend to Eretz Yisrael, 
etc. – וָאֵל וכופ יִשְׂ  All of these halakhot :ףַכּלֹ מַעֲלִים לְאֶוֶץ 
concerning the relocation of a married couple refer only 
to a move either within the borders of Eretz Yisrael or 
between different countries abroad. However, one can 
coerce a spouse to move from abroad to Eretz Yisrael, even 
from a pleasant residence to a noxious one, and even from 
a place in which the majority of residents are Jews to a 
place where the majority are gentiles. One cannot coerce 
a spouse to leave Eretz Yisrael even if it would be a move 
from a noxious residence to a pleasant one, or from a place 
where the majority of residents are gentiles to one where 
the majority is Jewish (Rambam Sefer Nashim, Hilkhot Ishut 
13:19; Shulĥan Arukh, Even HaEzer 75:3).

All may force their family to ascend to Jerusalem – ֹףַכּל 
לַיִם  The same halakha that applies to Eretz :מַעֲלִין לִיווּשָׁ
Yisrael vis-à-vis other countries also applies with regard to 
Jerusalem vis-à-vis the rest of Eretz Yisrael: All may force 
their family to move to Jerusalem and none may coerce 
them to leave the city (Rambam Sefer Nashim, Hilkhot Ishut 
13:20; Shulĥan Arukh, Even HaEzer 75:4). 

HALAKHA
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gemara The mishna stated: All can force the 
members of their family to ascend. The 

Gemara asks: This inclusive phrase serves to include what case? 
The Gemara answers: It comes to include slaves,NH i.e., Hebrew 
slaves as well may be coerced to immigrate to Eretz Yisrael with 
their master’s family against their will.

The Gemara asks: And according to the one whose text of the 
mishna expressly teaches the case of slaves, this phrase comes 
to include what case? As stated later in the Gemara, there are 
some editions of the mishna that state that this halakha applies 
equally to men, women, and slaves. The Gemara answers: It 
comes to include one who moves from a pleasant residence to 
a noxious residence, i.e., one may coerce his family to ascend to 
Eretz Yisrael even from a good residence abroad to an inferior 
one in Eretz Yisrael.

§ The mishna further taught: But all may not remove others. 
Once again the Gemara asks: This phrase comes to include what 
case? The Gemara answers: It comes to include a Canaanite 
slave who ran away from his master and came from outside 
Eretz Yisrael to Eretz Yisrael, as we say to the master: Sell your 
slave here, in Eretz Yisrael, and then you may go and return 
abroad, but you may not take the slave abroad with you, due to 
the mitzva of settling Eretz Yisrael.

§ The mishna taught: All may force others to ascend to Jeru-
salem. The Gemara asks once again: This phrase comes to 
include what case? The Gemara answers: It comes to include a 
move from a pleasant residence elsewhere in Eretz Yisrael to a 
noxious residence in Jerusalem. 

§ The mishna taught: And all may not remove them from  
Jerusalem. The Gemara asks: This phrase comes to include what 
case? The Gemara answers: It comes to include even a move 
from a noxious residence to a pleasant residence. The Gemara 
adds: And since the tanna of the mishna taught: But one may 
not remove, in the first clause, he also taught: But one may not 
remove, in the latter clause, despite the fact that this halakha 
could have been inferred from the first clause.

§ The Sages taught: If the husband says that he wishes to 
ascend,H i.e., to immigrate to Eretz Yisrael, and his wife says  
that she does not wish to ascend, one forces her to ascend. And 
if she will not do so, as she resists all attempts to force her to 
make the move, she is divorced without receiving her marriage 
contract, i.e., she forfeits her rights to the benefits outlined in 
the marriage contract. If she says that she wishes to ascend to 
Eretz Yisrael and he says that he does not wish to ascend, one 
forces him to ascend. And if he does not wish to immigrate,  
he must divorce her and give her the marriage contract.

If she says that she wishes to leave Eretz Yisrael, and he says  
that he does not wish to leave, one forces her not to leave.  
And if she does not wish to stay in Eretz Yisrael and resists all 
attempts to force her to stay, she is divorced without receiving 
her marriage contract. If he says that he wishes to leave Eretz 
Yisrael and she says that she does not wish to leave, one forces 
him not to leave. And if he does not wish to stay in Eretz Yisrael, 
he must divorce her and give her the marriage contract.

§ The mishna taught that if one married a woman in Eretz 
Yisrael and divorced her in Cappadocia, he must pay her the 
marriage contract in the currency of Eretz Yisrael. The same is 
true if he married her in Cappadocia and divorced her in Eretz 
Yisrael. The Gemara asks: This matter itself is difficult, i.e.,  
there is an internal contradiction in the rulings provided by the 
mishna.

גמפ ״ףַכּלֹ מַעֲלִין״ לְאַתּוּיֵי מַאי? לְאַתּוּיֵי 
עֲבָדִים.

לְאַתּוּיֵי  ףֶדְיָא,  בְּ עֲבָדִים  תָנֵי  דְּ וּלְמַאן 

וֶף ףַיָּ׳ָף לְנָוֶף ףָוָעָף. מַאי? לְאַתּוּיֵי מִנָּ

מַאי?  לְאַתּוּיֵי  מוֹצִיאִין״  ףַכּלֹ  ״וְאֵין 

וַח מִחוּצָף לָאָוֶץ לָאָוֶץ,  בָּ לְאַתּוּיֵי עֶבֶד שֶׁ

וּם  מִשּׁ וְזִיל,  ףָכָא  נֵיףּ  זַבְּ לֵיףּד  אָמְוִינַן  דְּ

וָאֵל. יבַת אֶוֶץ יִשְׂ יְשִׁ

מַאי?  לְאַתּוּיֵי  לַיִם״  לִיווּשָׁ מַעֲלִין  ״ףַכּלֹ 

וֶף ףַיָּ׳ָף לְנָוֶף ףָוָעָף. לְאַתּוּיֵי מִנָּ

מַאי?  לְאַתּוּיֵי  מוֹצִיאִין״  ףַכּלֹ  ״וְאֵין 

ףַיָּ׳ָף.  לְנָוֶף  ףָוָעָף  וֶף  מִנָּ אֲ׳ִילּוּ  לְאַתּוּיֵי 

נָא  א ״אֵין מוֹצִיאִין״, תָּ תָנָא וֵישָׁ וְאַיְּידֵי דְּ

ֵ י׳ָא נַמִי ״אֵין מוֹצִיאִין״.

נַןד ףוּא אוֹמֵו לַעֲלוֹת וְףִיא אוֹמֶוֶת  נוּ וַבָּ תָּ

לּאֹ לַעֲלוֹת – כּוֹ׳ִין אוֹתָףּ לַעֲלוֹת, וְאִם  שֶׁ

אוֹמֶוֶת  ףִיא  ף.  תוּבָּ כְּ לאֹ  בְּ צֵא  תֵּ  – לָאו 

לּאֹ לַעֲלוֹת – כּוֹ׳ִין  לַעֲלוֹת וְףוּא אוֹמֵו שֶׁ

ן  וְיִתֵּ יוֹצִיא   – לָאו  וְאִם  לַעֲלוֹת,  אוֹתוֹ 

ף. תוּבָּ כְּ

לּאֹ  שֶׁ אוֹמֵו  וְףוּא  לָצֵאת  אוֹמֶוֶת  ףִיא 

לּאֹ לָצֵאת, וְאִם  לָצֵאת – כּוֹ׳ִין אוֹתָףּ שֶׁ

אוֹמֵו  ףוּא  ף.  תוּבָּ כְּ לאֹ  בְּ צֵא  תֵּ  – לָאו 

לּאֹ לָצֵאת – כּוֹ׳ִין  לָצֵאת וְףִיא אוֹמֶוֶת שֶׁ

יוֹצִיא   – לָאו  וְאִם  לָצֵאת,  לּאֹ  שֶׁ אוֹתוֹ 

ף. תוּבָּ ן כְּ וְיִתֵּ

יָא; ף״ כופ. ףָא גּוּ׳ָא ַ שְׁ ָ א אִשּׁ ״נָשָׂ

To include slaves – לְאַתּוּיֵי עֲבָדִים: Rashi explains that this 
refers to Hebrew slaves, while the statement later in the 
Gemara, that a slave is included in the halakha that none 
may force anyone to leave Eretz Yisrael, refers even to a 
Canaanite slave. However, others maintain that here, as else-
where, the term slaves refers to Canaanite slaves (Ra’avad). 
Accordingly, as a Canaanite slave is obligated in the perfor-
mance of mitzvot to the same degree as a woman, he must 
fulfill the mitzva of settling Eretz Yisrael, as discussed later 
in the Gemara. Consequently, he may coerce his master to 
resettle there or to emancipate him. 

NOTES

To include slaves – עֲבָדִים  If a Canaanite slave :לְאַתּוּיֵי 
expressed a wish to immigrate to Eretz Yisrael, his mas-
ter must either take the slave there himself or sell him to 
someone who will take him there. If they were living in Eretz 
Yisrael and the master wished to leave, he may not forcibly 
take his slave with him. This halakha applies at all times, 
even when Eretz Yisrael is under foreign control (Rambam 
Sefer Kinyan, Hilkhot Avadim 8:9; Shulĥan Arukh, Yoreh De’a 
267:85). 

He says to ascend, etc. – ףוּא אוֹמֵו לַעֲלוֹת וכופ: If a man 
wishes to ascend to Eretz Yisrael and his wife does not wish 
to do so, he may divorce her without paying the marriage 
contract. Similarly, if she wishes to ascend to Eretz Yisrael 
and the husband does not wish to do so, he must divorce 
her and pay her the marriage contract. Some say that this 
halakha applies only when the move does not entail dan-
ger (Rashbatz). In general, the halakhic authorities debate 
whether or not the mitzva to immigrate to Eretz Yisrael 
applies nowadays. Since this debate remains unresolved, 
one may not force an unwilling spouse to make the move 
(Be’er HaGola). Others (Pitĥei Teshuva) cite several responsa 
that conclude that there is a mitzva to immigrate to Eretz 
Yisrael even in contemporary times (Rambam Sefer Nashim, 
Hilkhot Ishut 13:20; Shulĥan Arukh, Even HaEzer 75:4–5). 
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The Gemara elaborates: The mishna first teaches that if one 
married a woman in Eretz YisraelH and divorced her in  
Cappadocia, he gives her the currency of Eretz Yisrael. Appar-
ently, one follows the customs of the place of the lien, i.e., he 
pays with the currency of the location of the wedding, where the 
obligation came into force. Now, say the latter clause of the 
mishna: If one married a woman in Cappadocia and divorced 
her in Eretz Yisrael, he likewise gives her currency of Eretz 
Yisrael. Apparently, one follows the place of the collection of 
the money.

Rabba said: The Sages taught here one of the leniencies that 
apply to a marriage contract. The leniency is that the husband 
pays with the less valuable currency of Eretz Yisrael in both cases, 
whether the wedding or the divorce occurred there. This is 
because the tanna of this mishna holds that a marriage contract 
applies by rabbinic law.

§ The mishna taught that Rabban Shimon ben Gamliel says 
that if one married a woman in Cappadocia and divorced her  
in Eretz Yisrael, he pays her the marriage contract in the  
currency of Cappadocia. The Gemara explains that Rabban 
Shimon ben Gamliel holds that a marriage contract applies  
by Torah law, which means that its debt must be paid according 
to its highest possible value. Consequently, one follows the place 
in which the obligation was formed, which is the halakha for  
all deeds and contracts, and there is no room for leniency in  
this matter.

§ The Sages taught: With regard to one who produces a prom-
issory note against another,H if Babylonia is written in it, he 
pays it with the currency of Babylonia; if Eretz Yisrael is  
written in it, he pays it with currency of Eretz Yisrael. In a  
case where it is written without specification as to where the 
document was written, if he produced it in Babylonia he pays 
it with the currency of Babylonia and if he produced it in Eretz 
Yisrael he pays it with currency of Eretz Yisrael. If the note 
mentions money without specification of what type of coins 
are to be used, the borrower may pay it with any type of coin 
he likes, even the smallest denomination available. However, 
this is not the case with regard to a marriage contract.

The Gemara asks: With regard to this last statement, that this is 
not the case with regard to a marriage contract: To which part 
of the baraita is this referring? Rav Mesharshiyya said: It is 
referring back to the first clause, that if the promissory note 
mentions Babylonia one pays with Babylonian currency. This 
indicates that one invariably pays based on the place where the 
document was written. The tanna adds that this principle does 
not apply to a marriage contract, as one pays based on the place 
where a marriage contract was written only if this would lead  
to a leniency, as explained above (Rid). This ruling comes to 
exclude the opinion of Rabban Shimon ben Gamliel, who  
said that that a marriage contract applies by Torah law and  
must always be paid in the currency of the place in which the 
obligation was first formed.

ף  וְגֵוְשָׁ וָאֵל  יִשְׂ אֶוֶץ  בְּ ף  ָ אִשּׁ א  נָשָׂ ָ תָנֵיד 

וָאֵל –  עוֹת אֶוֶץ יִשְׂ ַ ׳ּוֹטְִ יָּא נוֹתֵן לָףּ מִמְּ בְּ

יעְבּוּדָא אָזְלִינַן. אֵימָא ֵ י׳ָאד  תַו שִׁ אַלְמָא בָּ

וָאֵל  אֶוֶץ יִשְׂ ףּ בְּ ַ ׳ּוֹטְִ יָּא וְגֵוְשָׁ ף בְּ ָ א אִשּׁ נָשָׂ

תַו  בָּ אַלְמָא  וָאֵל,  יִשְׂ אֶוֶץ  עוֹת  מִמְּ לָףּ  נוֹתֵן 

גּוּבַיְינָא אָזְלִינַן!

ָ ָ בַו  אן,  כָּ נוּ  שָׁ ף  תוּבָּ כְּ י  מִּ וּלֵּ ףד  וַבָּ אֲמַו 

נַן. וַבָּ ף דְּ תוּבָּ כְּ

נוֹתֵן  אוֹמֵוד  מְלִיאֵל  גַּ ן  בֶּ מְעוֹן  שִׁ ן  ״וַבָּ

ף  תוּבָּ כְּ ָ ָ בַוד  ַ ׳ּוֹטְִ יָּא״.  עוֹת  מִמְּ לָףּ 

אוֹוַיְיתָא. דְּ

תוּב  טַו חוֹב עַל חֲבֵיווֹ, כָּ נַןד ףַמּוֹצִיא שְׁ נוּ וַבָּ תָּ

תוּב בּוֹ אֶוֶץ  בֶל, כָּ עוֹת בָּ ףוּ מִמְּ בֶל – מַגְבֵּ בּוֹ בָּ

תוּב  וָאֵל. כָּ עוֹת אֶוֶץ יִשְׂ ףוּ מִמְּ וָאֵל – מַגְבֵּ יִשְׂ

עוֹת  מִמְּ ףוּ  מַגְבֵּ  – בָבֶל  בְּ ףוֹצִיאוֹ  ְ תָם,  בּוֹ 

עוֹת  ףוּ מִמְּ וָאֵל – מַגְבֵּ אֶוֶץ יִשְׂ בֶל, ףוֹצִיאוֹ בְּ בָּ

מַף   – ְ תָם  ֶ ה  כֶּ בּוֹ  תוּב  כָּ וָאֵל.  יִשְׂ אֶוֶץ 

ף. כְתוּבָּ ן בִּ אֵין כֵּ ֶ ףוּ, מַף שּׁ יִּוְצֶף לוֶֹף מַגְבֵּ ֶ שּׁ

א, לְאַ׳ּוֵּ י  יָּאד אַוֵישָׁ וְשִׁ אַףַיָּיא? אָמַו וַב מְשָׁ

ף  תוּבָּ כְּ אָמַו  דְּ מְלִיאֵל,  גַּ ן  בֶּ מְעוֹן  שִׁ ן  וַבָּ מִדְּ

אוֹוַיְיתָא. דְּ

One married a woman in Eretz Yisrael, etc. – אֶוֶץ ף בְּ ָ א אִשּׁ  נָשָׂ
וָאֵל וכופ  In a case of one who married a woman in one place :יִשְׂ
and divorced her elsewhere, and no specific currency was men-
tioned in the marriage contract, if the currency of the place 
where they were married is more valuable, he pays her with the 
currency of the place where they were divorced. This is the case 
only if she was with him at the time of the divorce; however, if 
he had to send her bill of divorce to the place where they were 
married, this halakha does not apply (Beit Yosef, citing Rashba). 
If the money of the place where they were divorced is more 
valuable, he pays her with the currency of the location where 

they were wed. The halakha is in accordance with the opinion 
of the Rabbis that a marriage contract applies by rabbinic law, 
and therefore the Sages were lenient in these matters. In any 
event, the husband may not pay her less than the minimum 
value of a marriage contract fixed by the Sages (Maggid Mishne). 
Needless to say, if a given currency was noted in the marriage 
contract she collects the money in that currency (Rambam Sefer 
Nashim, Hilkhot Ishut 16:6; Shulĥan Arukh, Even HaEzer 100:5).

One who produces a promissory note, etc. – טַו  ףַמּוֹצִיא שְׁ
 With regard to one who produces a promissory note :חוֹב וכופ

against another, if it was written in Babylonia he pays the debt 
in Babylonian currency, and if it was written in Eretz Yisrael, he 
pays the debt in currency from Eretz Yisrael. If the location was 
not stated in the document, the debt is paid in the currency 
of the location where the document was produced by the 
creditor. If the note did not mention any specific denomina-
tion of currency or location, the borrower may pay with the 
currency of his choice, as stated in the baraita (Rambam Sefer 
Mishpatim, Hilkhot Malve VeLoveh 17:9; Shulĥan Arukh, Ĥoshen 
Mishpat 42:14). 

HALAKHA
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§ The Gemara continues to analyze the baraita, which teaches: 
If the note mentions money [kesef ] without specification, the 
borrower may pay it with any type of coin he likes. The Gemara 
asks: But can’t one say that perhaps the document was not speak-
ing of coins but of silver [kesef ] strips?H Rabbi Elazar said: The 
baraita is referring to a case in which it is written in the docu-
ment: Coins, although it does not specify which ones. The 
Gemara further asks: And can’t one say that one may pay off  
the debt with perutot, a small denomination? Rav Pappa said: 
People do not ordinarily mint perutot of silver,B as they reserve 
silver for larger denominations.

§ In relation to the basic point raised by the mishna concerning 
living in Eretz Yisrael, the Sages taught: A person should always 
reside in Eretz Yisrael,H even in a city that is mostly populated 
by gentiles, and he should not reside outside of Eretz Yisrael, 
even in a city that is mostly populated by Jews. The reason is 
that anyone who resides in Eretz Yisrael is considered as  
one who has a God, and anyone who resides outside of Eretz 
Yisrael is considered as one who does not have a God. As it is 
stated: “To give to you the land of Canaan, to be your God” 
(Leviticus 25:38).

The Gemara expresses surprise: And can it really be said that 
anyone who resides outside of Eretz Yisrael has no God? 
Rather, this comes to tell you that anyone who resides outside 
of Eretz Yisrael is considered as though he is engaged in idol 
worship. And so it says with regard to David: “For they have 
driven me out this day that I should not cleave to the inheri-
tance of the Lord, saying: Go, serve other gods” (I Samuel 
26:19). But who said to David: Go, serve other gods? Rather, 
this comes to tell you that anyone who resides outside of  
Eretz Yisrael is considered as though he is engaged in idol 
worship.

§ The Gemara relates: Rabbi ZeiraP was avoiding being seen  
by his teacher, Rav Yehuda, as Rabbi Zeira sought to ascend  
to Eretz Yisrael and his teacher disapproved. As Rav Yehuda 
said: Anyone who ascends from Babylonia to Eretz Yisrael 
transgresses a positive mitzva, as it is stated: 

לוֶֹף  יִּוְצֶף  ֶ שּׁ מַף  ְ תָם  ֶ ה  כֶּ בּוֹ  תוּב  ״כָּ

י אֶלְעָזָוד  ףוּ״. וְאֵימָא נְַ כָא? אָמַו וַבִּ מַגְבֵּ

וִיטֵי? אֲמַו  ׳ְּ וְאֵימָא  עַ.  יףּ מַטְבֵּ בֵּ כְתִיב  דִּ

י. א לָא עָבְדֵי אֱינָשֵׁ כְַ ׳ָּ וִיטֵי דְּ אד ׳ְּ ׳ָּ וַב ׳ַּ

וָאֵל,  אֶוֶץ יִשְׂ נַןד לְעוֹלָם יָדוּו אָדָם בְּ נוּ וַבָּ תָּ

חוּצָף  ףּ גּוֹיִם וְאַל יָדוּו בְּ ווּבָּ עִיו שֶׁ אֲ׳ִילּוּ בְּ

ל  כָּ וָאֵל. שֶׁ ףּ יִשְׂ ווּבָּ עִיו שֶׁ לָאָוֶץ וַאֲ׳ִילּוּ בְּ

לוֹ  יֵּשׁ  שֶׁ מִי  כְּ דּוֹמֶף  וָאֵל  יִשְׂ אֶוֶץ  בְּ ו  ףַדָּ

מִי  חוּצָף לָאָוֶץ דּוֹמֶף כְּ ו בְּ , וְכָל ףַדָּ אֱלוֹףַּ

אֱמַו ״לָתֵת לָכֶם אֶת  נֶּ שֶׁ  , אֵין לוֹ אֱלוֹףַּ שֶׁ

נַעַן לִףְיוֹת לָכֶם לֵאלףִֹים״. אֶוֶץ כְּ

א  ?! אֶלָּ אָוֶץ אֵין לוֹ אֱלוֹףַּ ו בָּ אֵינוֹ דָּ וְכָל שֶׁ

אִילּוּ  חוּצָף לָאָוֶץ – כְּ ו בְּ ל ףַדָּ לוֹמַו לְךָד כָּ

י  דָוִד ףוּא אוֹמֵו ״כִּ עוֹבֵד עֲבוֹדָף זָוָף, וְכֵן בְּ

נַחֲלַת ףפ לֵאמֹו  חַ בְּ ׳ֵּ גֵוְשׁוּנִי ףַיּוֹם מֵףְִ תַּ

אָמַו  מִי  וְכִי  אֲחֵוִים״,  אֱלףִֹים  עֲבוֹד  לֵךְ 

א  לוֹ לְדָוִדד לֵךְ עֲבוֹד אֱלףִֹים אֲחֵוִים? אֶלָּ

אִילּוּ  חוּצָף לָאָוֶץ – כְּ ו בְּ ל ףַדָּ לוֹמַו לְךָד כָּ

עוֹבֵד עֲבוֹדָף זָוָף.

וַב  דְּ יףּ  מִינֵּ יט  מֵּ תַּ ָ מִשְׁ ףֲוָף  זֵיוָא  י  וַבִּ

וָאֵל.  יִשְׂ לְאֶוֶץ  לְמִיַ    בְעָא  דִּ יְףוּדָף, 

בֶל לְאֶוֶץ  ל ףָעוֹלֶף מִבָּ אָמַו וַב יְףוּדָףד כָּ דְּ

אֱמַו נֶּ ף, שֶׁ עֲשֵׂ וָאֵל – עוֹבֵו בַּ יִשְׂ

NOTES
Dwelling in cities is difficult – ף ים ָ שָׁ וַכִּ יבַת כְּ  Some explain that :יְשִׁ
this is due to the congested conditions of the city, the tight housing, 
the number of people, and the lack of open spaces and fresh air (Rivan; 
Rid). Others claim that the cost of living is higher in the cities (Rabbeinu 
Ĥananel). Yet others add that one must adopt a higher standard of 
living when residing in a city (Talmidei Rabbeinu Yona). 

To include slaves – לְאַתּוּיֵי עֲבָדִים: Rashi explains that this refers to 
Hebrew slaves, while the statement later in the Gemara, that a slave 
is included in the halakha that none may force anyone to leave Eretz 
Yisrael, refers even to a Canaanite slave. However, others maintain that 
here, as elsewhere, the term slaves refers to Canaanite slaves (Ra’avad). 
Accordingly, as a Canaanite slave is obligated in the performance of 
mitzvot to the same degree as a woman, he must fulfill the mitzva of 
settling Eretz Yisrael, as discussed later in the Gemara. Consequently, 
he may coerce his master to resettle there or to emancipate him. 

HALAKHA
Also not from a noxious residence – וֶף וָעָף  When a man :אַה לאֹ מִנָּ
seeks to relocate with his wife from town to town or from city to city 
in the same land, he cannot take her from a pleasant to a noxious 
residence or vice-versa, in accordance with the opinion of Rabban 
Shimon ben Gamliel (Rambam Sefer Nashim, Hilkhot Ishut 13:19; Shulĥan 
Arukh, Even HaEzer 75:2).

All can force to ascend to Eretz Yisrael, etc. – וָאֵל  ףַכּלֹ מַעֲלִים לְאֶוֶץ יִשְׂ
-All of these halakhot concerning the relocation of a married cou :וכופ
ple refer only to a move either within the borders of Eretz Yisrael or 
between different countries abroad. However, one can coerce a spouse 
to move from abroad to Eretz Yisrael, even from a pleasant residence to 
a noxious one, and even from a place in which the majority of residents 
are Jews to a place where the majority are gentiles. One cannot coerce 
a spouse to leave Eretz Yisrael even if it would be a move from a noxious 
residence to a pleasant one, or from a place where the majority of 
residents are gentiles to one where the majority is Jewish (Rambam 
Sefer Nashim, Hilkhot Ishut 13:19; Shulĥan Arukh, Even HaEzer 75:3).

All may force to ascend to Jerusalem – לַיִם לִיווּשָׁ מַעֲלִין   The :ףַכּלֹ 
same halakha that applies to Eretz Yisrael vis-à-vis other countries 
also applies with regard to Jerusalem vis-à-vis the rest of Eretz Yisrael: 
All may force their family to move to Jerusalem and none may coerce 
them to leave the city (Rambam Sefer Nashim, Hilkhot Ishut 13:20; 
Shulĥan Arukh, Even HaEzer 75:4). 

To include slaves – לְאַתּוּיֵי עֲבָדִים: If a Canaanite slave expressed a 
wish to immigrate to Eretz Yisrael, his master must either take the slave 
there himself or sell him to someone who will take him there. If they 
were living in Eretz Yisrael and the master wished to leave, he may 
not forcibly take his slave with him. This halakha applies at all times, 
even when Eretz Yisrael is under foreign control (Rambam Sefer Kinyan, 
Hilkhot Avadim 8:9; Shulĥan Arukh, Yoreh De’a 267:85). 

He says to ascend, etc. – ףוּא אוֹמֵו לַעֲלוֹת וכופ: If a man wishes to 
ascend to Eretz Yisrael and his wife does not wish to do so, he may 
divorce her without paying the marriage contract. Similarly, if she 
wishes to ascend to Eretz Yisrael and the husband does not wish to do 
so, he must divorce her and pay her the marriage contract. Some say 
that this halakha applies only when the move does not entail danger 
(Rashbatz). In general, the halakhic authorities debate whether or not 

the mitzva to immigrate to Eretz Yisrael applies nowadays. Since this 
debate remains unresolved, one may not force an unwilling spouse 
to make the move (Be’er HaGola). Others (Pitĥei Teshuva) cite several 
responsa that conclude that there is a mitzva to immigrate to Eretz 
Yisrael even in contemporary times (Rambam Sefer Nashim, Hilkhot 
Ishut 13:20; Shulĥan Arukh, Even HaEzer 75:4–5). 

One married a woman in Eretz Yisrael, etc. – וָאֵל אֶוֶץ יִשְׂ ף בְּ ָ א אִשּׁ  נָשָׂ
 In a case of one who married a woman in one place and divorced :וכופ
her elsewhere, and no specific currency was mentioned in the mar-
riage contract, if the currency of the place where they were married is 
more valuable, he pays her with the currency of the place where they 
were divorced. This is the case only if she was with him at the time of 
the divorce; however, if he had to send her bill of divorce to the place 
where they were married, this halakha does not apply (Beit Yosef, citing 
Rashba). If the money of the place where they were divorced is more 
valuable, he pays her with the currency of the location where they were 
wed. The halakha is in accordance with the opinion of the Rabbis that 
a marriage contract applies by rabbinic law, and therefore the Sages 
were lenient in these matters. In any event, the husband may not pay 
her less than the minimum value of a marriage contract fixed by the 
Sages (Maggid Mishne). Needless to say, if a given currency was noted 
in the marriage contract she collects the money in that currency (Ram-
bam Sefer Nashim, Hilkhot Ishut 16:6; Shulĥan Arukh, Even HaEzer 100:5).

One who produces a promissory note, etc. – טַו חוֹב וכופ  :ףַמּוֹצִיא שְׁ
With regard to one who produces a promissory note against another, 
if it was written in Babylonia he pays the debt in Babylonian currency, 
and if it was written in Eretz Yisrael, he pays the debt in currency 
from Eretz Yisrael. If the location was not stated in the document, the 
debt is paid in the currency of the location where the document was 
produced by the creditor. If the note did not mention any specific 
denomination of currency or location, the borrower may pay with the 
currency of his choice, as stated in the baraita (Rambam Sefer Mishpa-
tim, Hilkhot Malve VeLoveh 17:9; Shulĥan Arukh, Ĥoshen Mishpat 42:14). 

But one can say it refers to strips – וְאֵימָא נְַ כָא: If it is stated in a 
document that one borrowed silver from another, he may repay the 
loan with the smallest available weight of silver. If it is stated that he 
borrowed a silver coin, he may repay with the smallest silver coin 
available, even if it is a peruta (Rambam Sefer Mishpatim, Hilkhot Malve 
VeLoveh 17:9; Shulĥan Arukh, Ĥoshen Mishpat 42:13). 

A person should always reside in Eretz Yisrael – אֶוֶץ  לְעוֹלָם יָדוּו אָדָם בְּ
וָאֵל  One should always reside in Eretz Yisrael, even in a town which :יִשְׂ
is populated predominantly by gentiles, rather than outside Eretz 
Yisrael, even in a predominantly Jewish town. All who leave Eretz Yisrael 
to reside elsewhere are considered as though they are engaged in idol 
worship (Rambam Sefer Shofetim, Hilkhot Melakhim 5:12). 

PERSONALITIES
Rabbi Zeira – י זֵיוָא  Born in Babylonia, Rabbi Zeira, known in the :וַבִּ
Jerusalem Talmud as Rabbi Ze’ira, became one of the great third-
generation amora’im of Eretz Yisrael. His father was a Persian govern-
ment tax collector who was praised as one of the few who performed 
that function honestly. When Rabbi Zeira ascended to Eretz Yisrael he 
decided to identify himself entirely with the Torah of Eretz Yisrael. The 
Gemara relates that he undertook one hundred fasts to forget the Torah 
he studied in Babylonia. 

Rabbi Zeira was renowned for his sharp intellect and authored many 
incisive halakhot. He was also known as an extremely God-fearing man, 
as attested by several stories. Due to his modesty, he did not even wish 

to be ordained with the title Rabbi. He relented only after being told 
that ordination atones for one’s sins.

The Gemara relates that he undertook one hundred additional 
fasts so that the fire of Gehenna would not harm him, and he would 
test himself by entering a fiery furnace. On one occasion his legs 
were scorched, and from then on he was called: The little man with 
the scorched legs (Bava Metzia 85a). Rabbi Zeira was a contemporary 
of Rav Ĥisda, Rav Sheshet, and Rabba in Babylonia, and he was a 
contemporary of the disciples of Rabbi Yoĥanan in Eretz Yisrael, with 
whom he engaged in extensive halakhic discourse. Apparently, he was 
a flax merchant in Eretz Yisrael, and it is likely that for business reasons 
he returned to Babylonia several times.

The text of the beginning of Rabbi Zeira’s eulogy is preserved in 
the Talmud: The land of Shinar, i.e., Babylonia, conceived and gave 
birth; the land of splendor, i.e., Eretz Yisrael, raised her delight. Woe to 
me, said Rakkath, i.e., Tiberias, as she has lost her beloved instrument 
(Megilla 6a).

Rabbi Zeira’s son, Rabbi Ahava, was a Sage in the following 
generation.

LANGUAGE
Habits [veset] – וֶֶ ת: From the Greek ἔθος, ethos, meaning custom 
or habit.

BACKGROUND
Change of habit – ינּוּי וֶֶ ת  A sudden change in eating habits, e.g., a :שִׁ
change in one’s diet or the quantity of food consumed, may adversely 
affect one’s digestion. Although this is unlikely to cause a full-fledged 
illness, it might lead to discomfort and even severe pain. 

Ben Sira – ן ִ יוָא  .Sefer Ben Sira is one of the books of the Apocrypha :בֶּ
It was added to the canon of biblical literature in the Septuagint. This 
book is unique in that it is cited by the Sages by name, at times with the 
same introductory language as the books of the Writings of the Bible. 
Since this book was not sanctified as part of the biblical canon, there 
were many different editions available, as can be seen from transla-
tions and manuscripts. It is possible that a different, and less reliable, 
book: The Alphabet of Ben Sira, was added to the apocryphal work 
mentioned above, which lead the Sages to treat the entire work with 
a measure of suspicion. The passage cited here does not appear either 
in the translations or in the Hebrew manuscripts of the book, although 
it does appear as a gloss in one manuscript. This passage is based on 
a verse in the Bible: “All the days of the poor are evil” (Proverbs 15:15), 
and it is followed by additional observations attributed to ben Sira. 

Cappadocia – ׳ּוֹטְִ יָּא ַ: This refers to the province καππαδοκία, Kap-
pathokia, located in Asia Minor, bordering the Euphrates. Cappadocia 
was once an independent country, which became a Roman province 
in the time of the Talmud. As mentioned here, the coins of Cappadocia 
were greater in value than those of Eretz Yisrael due to their higher 
content of precious metals.

Perutot of silver – א כְַ ׳ָּ וִיטֵי דְּ  Since the value of silver coins in the :׳ְּ
ancient world was approximately equal to the value of the precious 
metals they contained, silver coins of very low denominations were not 
useful. A peruta was worth less than half a gram of silver, and a coin 
of this value would have been very small in size. For a certain period 
of time small silver coins were used in Greece, but this practice was 
abandoned and copper coins were adopted instead. 

But one can say it refers to strips – נְַ כָא  If it :וְאֵימָא 
is stated in a document that one borrowed silver from 
another, he may repay the loan with the smallest available 
weight of silver. If it is stated that he borrowed a silver coin, 
he may repay with the smallest silver coin available, even 
if it is a peruta (Rambam Sefer Mishpatim, Hilkhot Malve 
VeLoveh 17:9; Shulĥan Arukh, Ĥoshen Mishpat 42:13). 

A person should always reside in Eretz Yisrael – לְעוֹלָם 
וָאֵל יִשְׂ אֶוֶץ   One should always reside in Eretz :יָדוּו אָדָם בְּ
Yisrael, even in a town which is populated predominantly 
by gentiles, rather than outside Eretz Yisrael, even in a 
predominantly Jewish town. All who leave Eretz Yisrael 
to reside elsewhere are considered as though they are 
engaged in idol worship (Rambam Sefer Shofetim, Hilkhot 
Melakhim 5:12). 

HALAKHA

Perutot of silver – א כְַ ׳ָּ וִיטֵי דְּ  Since the value of silver coins :׳ְּ
in the ancient world was approximately equal to the value of 
the precious metals they contained, silver coins of very low 
denominations were not useful. A peruta was worth less than 

half a gram of silver, and a coin of this value would have been 
very small in size. For a certain period of time small silver coins 
were used in Greece, but this practice was abandoned and cop-
per coins were adopted instead. 

BACKGROUND

Rabbi Zeira – י זֵיוָא  Born in Babylonia, Rabbi Zeira, known :וַבִּ
in the Jerusalem Talmud as Rabbi Ze’ira, became one of the 
great third-generation amora’im of Eretz Yisrael. His father was 
a Persian government tax collector who was praised as one of 
the few who performed that function honestly. When Rabbi 
Zeira ascended to Eretz Yisrael he decided to identify himself 
entirely with the Torah of Eretz Yisrael. The Gemara relates that 
he undertook one hundred fasts to forget the Torah he studied 
in Babylonia. 

Rabbi Zeira was renowned for his sharp intellect and 
authored many incisive halakhot. He was also known as an 
extremely God-fearing man, as attested by several stories. Due 
to his modesty, he did not even wish to be ordained with the 
title Rabbi. He relented only after being told that ordination 
atones for one’s sins.

The Gemara relates that he undertook one hundred addi-
tional fasts so that the fire of Gehenna would not harm him, and 

he would test himself by entering a fiery furnace. On one occa-
sion his legs were scorched, and from then on he was called: The 
little man with the scorched legs (Bava Metzia 85a). Rabbi Zeira 
was a contemporary of Rav Ĥisda, Rav Sheshet, and Rabba in 
Babylonia, and he was a contemporary of the disciples of Rabbi 
Yoĥanan in Eretz Yisrael, with whom he engaged in extensive 
halakhic discourse. Apparently, he was a flax merchant in Eretz 
Yisrael, and it is likely that for business reasons he returned to 
Babylonia several times.

The text of the beginning of Rabbi Zeira’s eulogy is preserved 
in the Talmud: The land of Shinar, i.e., Babylonia, conceived and 
gave birth; the land of splendor, i.e., Eretz Yisrael, raised her 
delight. Woe to me, said Rakkath, i.e., Tiberias, as she has lost 
her beloved instrument (Megilla 6a).

Rabbi Zeira’s son, Rabbi Ahava, was a Sage in the following 
generation.

PERSONALITIES
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 “They shall be taken to Babylonia and there they shall remain 
until the day that I recall them, said the Lord” ( Jeremiah 27:22). 
Based on that verse, Rav Yehuda held that since the Babylonian 
exile was imposed by divine decree, permission to leave Babylonia 
for Eretz Yisrael could be granted only by God. The Gemara asks: 
And how does Rabbi Zeira interpret that verse? The Gemara 
answers that Rabbi Zeira maintains that that verse is written 
about the Temple service vessels, and it does not refer to the 
Jewish people, as the previous verse states: “Thus says the Lord 
of Hosts, the God of Israel, concerning the vessels that remain in 
the house of the Lord” ( Jeremiah 27:21). Consequently, Rabbi 
Zeira sought to ascend to Eretz Yisrael.

The Gemara asks: And how does Rav Yehuda respond to this 
argument? The verse is clearly referring to the Temple vessels, not 
to the people. The Gemara answers that another verse is written: 

“I adjure you, O daughters of Jerusalem, by the gazelles and by 
the hinds of the field, that you not awaken or stir up love, until 
it please” (Song of Songs 2:7). Rabbi Yehuda derived from here 
that no act of redemption should be performed until a time 
arrives when it pleases God to bring about the redemption.

And Rabbi Zeira maintains that the oath mentioned in that verse 
means that the Jews should not ascend to Eretz Yisrael as a  
wall,N i.e., en masse, whereas individuals may immigrate as they 
wish. The Gemara asks: And what does Rav Yehuda reply to this? 
The Gemara answers that this command is derived from another 
verse in which “I adjure you” (Song of Songs 3:5) is written. The 
Gemara asks: And how does Rabbi Zeira explain the repetition 
of this oath in these verses?

The Gemara explains: That verse is necessary for that which was 
taught by Rabbi Yosei, son of Rabbi Ĥanina, who said: Why are 
these three oaths (Song of Songs 2:7, 3:5, 8:4) needed? One, so 
that the Jews should not ascend to Eretz Yisrael as a wall, but 
little by little. And another one, that the Holy One, Blessed be 
He, adjured the Jews that they should not rebel against the rule 
of the nations of the world. And the last one is that the Holy 
One, Blessed be He, adjured the nations of the world that they 
should not subjugate the Jews excessively.

And how does Rav Yehuda respond? It is written: “That you  
not awaken or stir up love” (Song of Songs 2:7), which serves  
to amplify and include a prohibition against Jews immigrating  
to Eretz Yisrael. The Gemara asks: And how does Rabbi Zeira 
explain the extra emphasis of this phrase? 

The Gemara explains: He needs this phrase for that which was 
taught by Rabbi Levi, who said: These six oaths, i.e., the afore-
mentioned three verses containing oaths, each of which contains 
the phrase “That you not awaken or stir up,” why are they neces-
sary? Three are those that we said and explained above. The 
other three oaths are as follows: That those who know should 
not reveal the end of days; and that they should not distance 
the end of days by saying that it is still distant; and that they 
should not reveal the secretNB of the Jews to the nations.

§ The Gemara discusses a phrase in the verse cited above. “I 
adjure you, O daughters of Jerusalem, by the gazelles and by  
the hinds of the field” (Song of Songs 2:7). Rabbi Elazar said: 
The Holy One, Blessed be He, said to the Jewish people: If  
you fulfill the oath, it is good, and if not, I will abandon your 
flesh and all will devour you like the gazelles and like the hinds 
of the field.

 יא.

Perek XIII
Daf 111 Amud a

ְ דִי אוֹתָם  ף יִףְיוּ עַד יוֹם ׳ָּ מָּ בֶלָף יוּבָאוּ וְשָׁ ״בָּ

תִיב. וֵת כְּ כְלֵי שָׁ י זֵיוָא – ףַףוּא בִּ נְאֻם ףפ״. וְוַבִּ

י  עְתִּ בַּ ״ףִשְׁ אַחֲוִינָא  ְ וָא  תִיב  כְּ יְףוּדָףד  וְוַב 

אַיְלוֹת  בְּ צְבָאוֹת אוֹ  בִּ לַיִם  יְווּשָׁ נוֹת  בְּ אֶתְכֶם 

דֶף״ וגופ. ףַשָּׂ

חוֹמָף.  וָאֵל בְּ לּאֹ יַעֲלוּ יִשְׂ י זֵיוָאד ףַףוּא שֶׁ וְוַבִּ

י  וְוַבִּ תִיב.  כְּ אַחֲוִינָא  י״  עְתִּ בַּ ״ףִשְׁ יְףוּדָףד  וְוַב 

זֵיוָאד

חֲנִינָא.  י  וַבִּ בְּ יוֵֹ י  י  לְכִדְוַבִּ לֵיףּ  עֵי  מִיבָּ ףַףוּא 

 – אַחַת  ף?  לָמָּ לוּ  ףַלָּ בוּעוֹת  שְׁ לשֹׁ  שָׁ אָמַוד  דְּ

יעַ  בִּ ףִשְׁ חוֹמָף, וְאַחַת – שֶׁ וָאֵל בְּ לּאֹ יַעֲלוּ יִשְׂ שֶׁ

יִמְוְדוּ  לּאֹ  שֶׁ וָאֵל  יִשְׂ אֶת  ףוּא  ווּךְ  בָּ דוֹשׁ  ףַּ ָ

דוֹשׁ  ףַּ ָ יעַ  בִּ ףִשְׁ שֶׁ וְאַחַת –  אוּמּוֹת ףָעוֹלָם,  בְּ

ףֶן  בָּ דוּ  עְבְּ תַּ יִשְׁ לּאֹ  שֶׁ ףַגּוֹיִם  אֶת  ףוּא  ווּךְ  בָּ

אי. וָאֵל יוֹתֵו מִדַּ יִשְׂ בְּ

תִיב.  כְּ עוֹוְווּ״  תְּ וְאִם  עִיווּ  תָּ ״אִם  יְףוּדָףד  וְוַב 

י זֵיוָאד וְוַבִּ

בוּעוֹת  שׁ שְׁ אָמַוד שֵׁ י לֵוִי, דְּ עֵי לֵיףּ לְכִדְוַבִּ מִיבָּ

לּאֹ  ךְד שֶׁ אֲמָוַן, אִינָּ לָתָא – ףָנֵי דַּ ף? תְּ לוּ לָמָּ ףַלָּ

לּאֹ  ץ, וְשֶׁ לּאֹ יְוַחֲ וּ אֶת ףַּ ֵ ץ, וְשֶׁ יְגַלּוּ אֶת ףַּ ֵ

יְגַלּוּ ףַּ וֹד לְגוֹיִם.

י  וַבִּ אָמַו  דֶף״  ףַשָּׂ אַיְלוֹת  בְּ אוֹ  צְבָאוֹת  ״בִּ

וָאֵלד  ווּךְ ףוּא לְיִשְׂ דוֹשׁ בָּ אֶלְעָזָוד אָמַו לָףֶם ףַּ ָ

מוּטָב,   – בוּעָף  ְ ףַשּׁ אֶת  מְַ יְּימִין  ם  אַתֶּ אִם 

צְבָאוֹת  כִּ וְכֶם  שַׂ בְּ אֶת  יו  מַתִּ אֲנִי   – לָאו  וְאִם 

דֶף. וּכְאַיְלוֹת ףַשָּׂ

The Jews should not ascend as a wall – ּלּאֹ יַעֲלו  שֶׁ
חוֹמָף וָאֵל בְּ  Rashi explains that they should not :יִשְׂ
immigrate all together, in a forceful manner. Oth-
ers maintain that this refers to a literal wall, i.e., they 
should not engage in rebuilding the walls and the 
fortifications of the country without permission from 
the ruling authorities (Maharsha). 

That they should not reveal the secret – ּלּאֹ יְגַלּו  שֶׁ
 Some explain that this refers to the secrets :אֶת ףַּ וֹד
of the intercalation of the calendar (Rashi in his first 
interpretation; Rabbeinu Tam). The Ritva indicates 
that his text actually contained the phrase: The secret 
of the intercalation of the calendar, and he states, cit-
ing Rabbeinu Tam, that this must not be revealed to 
gentiles. Others interpret this statement homiletically, 
that one should not reveal the secret of these oaths 
to the nations of the world (Eshel Avraham). 

NOTES

To reveal the secret – לְגַלּוֹת אֶת ףַּ וֹד: Most commen-
taries explain that this refers to secrets of the Torah, 
either secrets regarding the meaning of the Torah 
itself, which were exclusively for Jews, or the secrets 
of the calculation of the calendar, i.e., traditions and 
details that are not part of the basic calculations but 
are essential for the intercalation of the calendar. 
However, it is possible that this refers to other secrets 
that are not necessarily connected to the Torah. On 
an inscription discovered at Ein Gedi a curse is pro-
nounced upon one who reveals the city’s secrets. 
This possibly refers to matters of security, e.g., secret 
routes into the city and the like. Alternatively, the 
Gemara might be speaking of professional secrets, 
as it is stated elsewhere that Jewish artisans who 
revealed their professional trade secrets would be 
ousted from their trades, while those who kept trade 
secrets were allowed to remain in their professions. 

Mosaic found in Ein Gedi pronouncing a curse upon one who reveals 
the city’s secrets

BACKGROUND
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Rabbi Elazar said: Anyone who resides in Eretz Yisrael dwellsH 
without transgression, as it is stated: “And the inhabitant shall 
not say: I am sick; the people that dwell there shall be forgiven 
their iniquity” (Isaiah 33:24). Rava said to Rav Ashi: We learned 
this promise with regard to those who suffer from sickness.  
The phrase “I am sick” indicates that they are the ones who are 
forgiven their sins. 

Rav Anan said: Anyone who is buried in Eretz YisraelH is con-
sidered as though he is buried beneath the altar. It is stated here: 

“An altar of earth [adama] you shall make for Me” (Exodus 
20:21), and it is stated there: “For He does avenge the blood  
of His servants, and renders vengeance to His adversaries, and 
atones for the land of [admato] His people” (Deuteronomy 
32:43). This teaches that one who is buried in the earth of Eretz 
Yisrael is considered as though he is buried beneath the altar in 
the Temple.

§ The Gemara relates: UllaP was accustomed to ascend to Eretz 
Yisrael from time to time. However, he died outside of Eretz 
Yisrael. They came and said to Rabbi Elazar that Ulla had passed 
away. He said: Woe for you Ulla, as through you a verse was  
fulfilled: “You shall die in an unclean land” (Amos 7:17). They 
said to him: But his coffin is coming for burial in Eretz Yisrael. 
He said to them: Even so, one who was absorbed by the soil of 
Eretz Yisrael while he was yet alive is not similarH to one who 
was absorbed only after death.

The Gemara relates with regard to a certain man from Eretz  
Yisrael that a yevama, i.e., a woman whose childless husband died 
and left a surviving brother, happened before him, the surviving 
brother, for levirate marriage. This yevama was living in the district 
of Bei Ĥoza’a, far away in southeast Babylonia. The man came 
before Rabbi Ĥanina and said to him: What is the halakha as  
to whether I may descend to Babylonia to enter into levirate 
marriage with this woman? 

Rabbi Ĥanina said to him: His brother married a Samaritan 
woman [kutit] and died. Rabbi Ĥanina described the man’s late 
brother in these terms because he had left Eretz Yisrael to marry, 
and for the same reason he called his wife a Samaritan. Blessed 
be the Omnipresent who killed him. And yet the brother wishes 
to follow in his footsteps and descend after him? Better that he 
stay in Eretz Yisrael.

§ Rav Yehuda said that Shmuel said: Just as it is prohibited to 
leave Eretz Yisrael and go to Babylonia, so too, is it prohibited 
to leave BabyloniaHN for any of the other lands. Rabba and Rav 
Yosef both say: Even to go from Pumbedita to Bei Kuvei,B which 
is located beyond the border of Babylonia proper, is not permitted. 
The Gemara relates: A certain man left Pumbedita to live in Bei 
Kuvei, and Rav Yosef excommunicated him. A certain man left 
Pumbedita to live in Astonia,B which also lay beyond the borders 
of Babylonia proper, and he died. Abaye said: Had this Torah 
scholar wanted, he would still be alive, as he could have stayed 
in Babylonia.

וָאֵל  אֶוֶץ יִשְׂ ו בְּ ל ףַדָּ י אֶלְעָזָוד כָּ אָמַו וַבִּ

כֵן  אֱמַו ״וּבַל יאֹמַו שָׁ נֶּ לאֹ עָוֹן, שֶׁ ווּי בְּ שָׁ

ףּ נְשׂוּא עָוֹן״. אָמַו  ב בָּ חָלִיתִי ףָעָם ףַיּוֹשֵׁ

יד אֲנַן בְּ וֹבְלֵי חֲלָאִים  לֵיףּ וָבָא לְוַב אַשִׁ

מַתְנִינַן לָףּ.

וָאֵל –  אֶוֶץ יִשְׂ בוּו בְּ ל ףַּ ָ אָמַו וַב עָנָןד כָּ

תִיב ףָכָא  חַ, כְּ זְבֵּ חַת ףַמִּ אִילּוּ ָ בוּו תַּ כְּ

ףָתָם  וּכְתִיב  לִי״  ף  עֲשֶׂ תַּ אֲדָמָף  ח  ״מִזְבַּ

ו אַדְמָתוֹ עַמּוֹ״. ״וְכִ׳ֶּ

לְאֶוֶץ  ָ לֵי   ףֲוָף  דַּ וָגִיל  ףֲוָף  א  עוּלָּ

אָתוּ  לָאָוֶץ.  חוּץ  בְּ יףּ  נַ׳ְשֵׁ נָח  וָאֵל,  יִשְׂ

אַנְתְּ  אֲמַוד  אֶלְעָזָו,  י  לְוַבִּ לֵיףּ  אָמְווּ 

מוּת״. אָמְווּ  א ״עַל אֲדָמָף טְמֵאָף תָּ עוּלָּ

דּוֹמֶף  אֵינוֹ  לָףֶםד  אָמַו  א.  בָּ אֲווֹנוֹ  לוֹד 

 וֹלַטְתּוֹ מֵחַיִּים לְ וֹלַטְתּוֹ לְאַחַו מִיתָף.

י  בֵּ יְבָמָף  לֵיףּ  נָ׳ְלָף  דְּ בְוָא  גַּ ףַףוּא 

י חֲנִינָא, אָמַו  וַבִּ יףּ דְּ חוֹזָאָף, אֲתָא לְַ מֵּ

מָףּ? לֵיףּד מַףוּ לְמֵיחַת וּלְיַבְּ

ווּךְ  א כּוּתִית וּמֵת – בָּ אָמַו לֵיףּד אָחִיו נָשָׂ

ףֲוָגוֹ, וְףוּא יֵוֵד אַחֲוָיו? ףַמָּ וֹם שֶׁ

ם  שֵׁ כְּ מוּאֵלד  שְׁ אָמַו  יְףוּדָף  וַב  אָמַו 

לְבָבֶל –  וָאֵל  יִשְׂ אָ וּו לָצֵאת מֵאֶוֶץ  שֶׁ

אָו אֲוָצוֹת.  בֶל לִשְׁ ךְ אָ וּו לָצֵאת מִבָּ כָּ

אֲ׳ִילּוּ  וְוַיְיףוּד  תַּ אָמְוִי  דְּ יוֵֹ ה  וְוַב  ף  וַבָּ

נָ׳ַ   דְּ ףַףוּא  כּוּבֵי.  לְבֵי  דִיתָא  מִ׳ּוּמְבְּ

יףּ וַב יוֵֹ ה.  מְתֵּ דִיתָא לְבֵי כּוּבֵי, שַׁ מִ׳ּוּמְבְּ

דִיתָא לְאְַ תּוֹנְיָא –  נָ׳ַ  מִ׳ּוּמְבְּ ףַףוּא דְּ

עֵי ףַאי צוּוְבָא  בָּ יֵיד אִי  כֵיב. אֲמַו אַבַּ שְׁ

נַן ףֲוָף חַיֵּי. מֵוַבָּ

Anyone who resides in Eretz Yisrael dwells, etc. – ו ל ףַדָּ  כָּ
ווּי וכופ וָאֵל שָׁ אֶוֶץ יִשְׂ  All those who live in Eretz Yisrael have :בְּ
their sins forgiven, as stated by Rabbi Elazar (Rambam Sefer 
Shofetim, Hilkhot Melakhim 5:11). 

Anyone who is buried in Eretz Yisrael – אֶוֶץ בְּ בוּו  ל ףַּ ָ  כָּ
וָאֵל  All those who are buried in Eretz Yisrael achieve :יִשְׂ
atonement. The spot where the dead are laid to rest is 
likened to the altar of atonement, as stated by Rav Anan 
(Rambam Sefer Shofetim, Hilkhot Melakhim 5:11).

One who was absorbed while alive is not similar, etc. –  
וכופ מֵחַיִּים  דּוֹמֶף  וֹלַטְתּוֹ   The verse “You shall die in :אֵינוֹ 
an unclean land” (Amos 7:17) teaches that one who was 
absorbed by Eretz Yisrael only after he died cannot be com-
pared to a person who actually lived there, in accordance 
with the opinion of Rabbi Elazar. Nevertheless, the greatest 
of the Sages would bring their dead to Eretz Yisrael for 
burial, as can be derived from the instructions of Jacob and 
Joseph (Rambam Sefer Shofetim, Hilkhot Melakhim 5:11).

It is prohibited to leave Babylonia, etc. – בֶל  אָ וּו לָצֵאת מִבָּ
 Just as it is prohibited to leave Eretz Yisrael for other :וכופ
lands, so too, it is prohibited to leave Babylonia, as it is 
stated: “They shall be carried to Babylon and there they 
shall be” (Jeremiah 27:22). Some commentaries maintain 
that according to the opinion of the Rambam even Eretz 
Yisrael is included in the list of prohibited destinations 
(Rambam Sefer Shofetim, Hilkhot Melakhim 5:12, and Kesef 
Mishne there).

HALAKHA

Ulla – א  Ulla was an amora of Eretz Yisrael and the most :עוּלָּ
important of the emissaries of the Sages. Apparently, his 
full name was Ulla bar Yishmael. Ulla was a disciple of Rabbi 
Yoĥanan and a regular messenger who brought the Torah of 
Eretz Yisrael to Babylonia. He would likewise transfer innova-
tive Torah ideas of the Babylonian Sages back to Eretz Yisrael. 
Ulla would journey to and from the two countries frequently 
and would even go from place to place to teach Torah. For this 
reason Yalta, wife of Rav Naĥman, would call him mahadurei, 
meaning peddler. Ulla was held in very high esteem by the 

Sages of Babylonia; Rav Ĥisda would call him: Our Sages who 
come from Eretz Yisrael, and Rav Yehuda sent his son to Ulla to 
learn from his customs. In the Jerusalem Talmud Ulla is usually 
called by his full name, Rabbi Ulla bar Yishmael, or Ulla Naĥuta, 
the one who descends. Many Sages of the next generation were 
his disciples. Little is known of Ulla’s personal life, although it is 
possible that the amora Rabba bar Ulla was his son. Ulla passed 
away on one of his journeys to Babylonia, and he was brought 
back to be buried in Eretz Yisrael. 

PERSONALITIES

So too, is it prohibited to leave Babylonia – ךְ אָ וּו  כָּ
בֶל  Rashi explains that this is because Babylonia :לָצֵאת מִבָּ
was a place of Torah (see Meiri). Others contend that if this 
was the reason for the prohibition, when the schools of 
Babylonia closed, then that country should no longer have 
any advantage over other locations; conversely, this prin-
ciple should apply to other places of Torah (Rabbi Ya’akov 
Emden). However, the Rambam indicates that the source of 
the prohibition is the special decree “They shall be carried 
to Babylon and there they shall be” (Jeremiah 27:22).

NOTES

Bei Kuvei – י כּוּבֵי  ,Bei Kuvei was a village six parasangs :בֵּ
about 24 km, from Pumbedita. 

Astonia – אְַ תּוֹנְיָא: Some maintain that this is not the name 
of place but a term derived from the Persian ōstān, meaning 
province. Accordingly, it means the city that was host to 
the seat of the regional government. Based on the context, 
other commentaries suggest that it refers to the city Firuz 
Shabur, which was near Pumbedita. 

BACKGROUND
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Rabba and Rav Yosef both say: With regard to the worthy of 
Babylonia, Eretz Yisrael absorbs them; with regard to the wor-
thy of other lands, Babylonia absorbs them. The Gemara asks: 
With regard to what matter did they issue this statement? If  
we say that they were referring to matters of lineage, didn’t  
the Master say: Lineage of residents of all lands are muddled 
compared to that of Eretz Yisrael, and lineage of residents of 
Eretz Yisrael is muddled compared to that of Babylonia. This 
means that the lineage of Babylonians was purer than that of  
the residents of Eretz Yisrael. Rather, they taught this with regard 
to matters of burial, i.e., the worthy of Babylonia are buried in 
Eretz Yisrael.

Rav Yehuda said: With regard to anyone who resides in Babylon, 
it is as though he is residing in Eretz Yisrael, as it is stated: “Ho 
Zion, escape, you who dwells with the daughter of Babylon” 
(Zechariah 2:11). This verse equates the two countries. Abaye said: 
We have a tradition that Babylonia will not see the pangs of  
the Messiah, i.e., it will be spared the suffering that will be preva-
lent at the time of his arrival. Abaye interpreted this statement in 
reference to the city of Hutzal deVinyaminB in Babylonia, and as 
a result people call it Karna deShizavta, Horn of Salvation, as its 
residents will not endure the travails of the time of the Messiah.

§ Rabbi Elazar said: The dead of the lands outside of Eretz 
Yisrael will not come alive and be resurrected in the future, as it 
is stated: “And I will set glory [tzvi] in the land of the living” 
(Ezekiel 26:20). This teaches that with regard to a land which 
contains My desire [tzivyoni], its dead will come alive; however, 
with regard to a land which does not contain My desire, i.e., 
outside of Eretz Yisrael, its dead will not come alive.

Rabbi Abba bar Memel raised an objection from a different 
verse: “Your dead shall live; my dead bodies shall arise” (Isaiah 
26:19). What, is it not the case that the phrase “Your dead shall 
live” is referring to the dead of Eretz Yisrael, whereas the subse-
quent phrase “My dead bodies shall arise” is referring to the dead 
of the lands outside of Eretz Yisrael? And if so, what is the mean-
ing of the verse “And I will set glory [tzvi] in the land of the 
living”? This verse is written with regard to Nebuchadnezzar, as 
the Merciful One states: I will bring upon you a king who is as 
swift as a deer [tzvi]. 

Rabbi Elazar said to Rabbi Abba bar Memel: My teacher, I teach 
it from a different verse, as it is stated: “He gives breath to the 
people upon it, and spirit to they who walk there” (Isaiah 42:5). 
This indicates that the future resurrection is specifically for those 
who dwell in Eretz Yisrael. Rabbi Abba retorted: But isn’t it writ-
ten: “My dead bodies shall arise”? How do you interpret this 
verse? Rabbi Elazar replied: That verse is not referring to those 
living outside Eretz Yisrael; rather, it is written with regard to 
stillborns, as they too will merit resurrection. 

The Gemara asks: And what does Rabbi Abba bar Memel do 
with this verse “He gives breath to the people upon it”? The 
Gemara answers: He requires that verse for that which was taught 
by Rabbi Abbahu. As Rabbi Abbahu said: Even a Canaanite 
maidservant in Eretz Yisrael is assured a place in the World- 
to-Come. It is written here: “To the people [la’am] upon it,” 
and it is written there: “Abide you here with [im] the donkey” 
(Gene sis 22:5). This verse in Genesis is traditionally interpreted 
to mean: A people [am] that is similar to a donkey, from which 
it may be inferred that even the members of this people merit a 
share in the world to come.

With regard to the aforementioned verse “And spirit to they who 
walk there” (Isaiah 42:5), Rabbi Yirmeya bar Abba said that 
Rabbi Yoĥanan said: Anyone who walks four cubitsH in Eretz 
Yisrael is assured of a place in the World-to-Come.

בָבֶל –  בְּ וִין שֶׁ שֵׁ וְוַיְיףוּד כְּ אָמַו תַּ ף וְוַב יוֵֹ ה דְּ וַבָּ

אָו אֲוָצוֹת –  שְׁ בִּ וִין שֶׁ שֵׁ ן, כְּ וָאֵל  וֹלַטְתָּ אֶוֶץ יִשְׂ

ן. לְמַאי? אִילֵימָא לְיוֹחֲִ ין – וְףָאָמַו  בֶל  וֹלַטְתָּ בָּ

וְאֶוֶץ  וָאֵל,  יִשְׂ לְאֶוֶץ  ף  עִיּ ָ ףָאֲוָצוֹת  ל  כָּ מָוד 

א לְעִנְיַן ְ בוּוָף. ף לְבָבֶל! אֶלָּ וָאֵל עִיּ ָ יִשְׂ

ו  דָּ אִילּוּ  כְּ  – בָבֶל  בְּ ו  ףַדָּ ל  כָּ יְףוּדָףד  וַב  אָמַו 

בֶת  לְטִי יוֹשֶׁ אֱמַו ״ףוֹי צִיּוֹן ףִמָּ נֶּ וָאֵל, שֶׁ אֶוֶץ יִשְׂ בְּ

חַזְיָא  לָא  בֶל  בָּ נְָ טִינַן,  יֵיד  אַבַּ אֲמַו  בֶל״.  בָּ ת  בַּ

וְָ ווּ  בִנְיָמִין  דְּ ל  אַףוּצַּ מָףּ  וְגְּ תִּ יחַ.  מָשִׁ דְּ חֶבְלֵי 

א״. יזַבְתָּ שִׁ לֵיףּ ״ַ וְנָא דְּ

אֵינָם  לָאָוֶץ  חוּץ  בְּ שֶׁ מֵתִים  אֶלְעָזָוד  י  וַבִּ אָמַו 

אֶוֶץ  חַיִּים״  אֶוֶץ  בְּ צְבִי  י  ״וְנָתַתִּ אֱמַו  נֶּ שֶׁ חַיִּים, 

ףּ –  אֵין צִבְיוֹנִי בָּ ףּ – מֵתֶיףָ חַיִּים, שֶׁ בְיוֹנִי בָּ צִּ שֶׁ

אֵין מֵתֶיףָ חַיִּים.

נְבֵלָתִי  מֵתֶיךָ  ״יִחְיוּ  מֶמֶלד  ו  בַּ א  אַבָּ י  וַבִּ מְתִיב 

אֶוֶץ  בְּ יְ וּמוּן״ מַאי לָאו ״יִחְיוּ מֵתֶיךָ״ – מֵתִים שֶׁ

חוּץ לָאָוֶץ,  בְּ וָאֵלד ״נְבֵלָתִי יְ וּמוּן״ – מֵתִים שֶׁ יִשְׂ

ו  בוּכַד נֶצַּ אֶוֶץ חַיִּים״ – אַנְּ י צְבִי בְּ וּמַאי ״וְנָתַתִּ

עֲלַיְיףוּ  מַיְיתִינָא  וַחֲמָנָאד  אָמַו  דְּ כְתִיב,  דִּ ףוּא 

י טַבְיָא! יל כִּ ַ לִּ א דְּ מַלְכָּ

״נוֹתֵן  דּוֹוֵשׁ  אֲנִי  אַחֵו  מְִ וָא  י  וַבִּ לֵיףּד  אָמַו 

א  וְאֶלָּ ףּ״.  בָּ לַףוֹלְכִים  וְווּחַ  עָלֶיףָ  לָעָם  מָף  נְשָׁ

ףוּא  נְ׳ָלִים  בִּ ףַףוּא  יְ וּמוּן״?  ״נְבֵלָתִי  ףָכְתִיב 

כְתִיב. דִּ

לָעָם  מָף  נְשָׁ ״נוֹתֵן  ףַאי  מֶמֶל,  ו  בַּ א  אַבָּ י  וְוַבִּ

י  לְכִדְוַבִּ לֵיףּ  עֵי  מִיבָּ לֵיףּ?  עָבֵיד  מַאי  עָלֶיףָ״ 

נַעֲנִית  ׳ְחָף כְּ ףוּד אֲ׳ִילּוּ שִׁ י אַבָּ אָמַו וַבִּ ףוּ. דְּ אַבָּ

ת ףָעוֹלָם  ףִיא בַּ וָאֵל מוּבְטָח לָףּ שֶׁ אֶוֶץ יִשְׂ בְּ שֶׁ

ףָתָם  וּכְתִיב  עָלֶיףָ״  ״לָעָם  ףָכָא  תִיב  כְּ א,  ףַבָּ

ףַדּוֹמֶף  עַם   – ףַחֲמוֹו״  עִם  ׳ּףֹ  לָכֶם  בוּ  ״שְׁ

לַחֲמוֹו.

א  ו אַבָּ י יִוְמְיָף בַּ ףּ״ – אָמַו וַבִּ ״וְווּחַ לַףוֹלְכִים בָּ

אֶוֶץ  ע אַמּוֹת בְּ ךְ אַוְבַּ ל ףַמְףַלֵּ י יוֹחָנָןד כָּ אָמַו וַבִּ

א. ן ףָעוֹלָם ףַבָּ ףוּא בֶּ וָאֵל מוּבְטָח לוֹ שֶׁ יִשְׂ

Hutzal deVinyamin – בִנְיָמִין דְּ ל   The city of :ףוּצַּ
Hutzal was near Neharde’a, on the River Euphrates. 
This was an ancient city, as the Talmud states that 
it was walled in the days of Joshua and that it had 
a Jewish population from the days of Jehoiachin. It 
was called Hutzal deVinyamin, Hutzal of Benjamin, 
because its original settlers were exiles from the 
tribe of Benjamin. It has been said that the Divine 
Presence rests on its synagogue. For many genera-
tions, Hutzal was an important center of Torah and 
some of the last tanna’im were Hutzalites. Further-
more, in the times of the amora’im it Hutzal was 
apparently home to an independent school where 
several Sages studied.

BACKGROUND

Anyone who walks four cubits, etc. – ְך ל ףַמְףַלֵּ  כָּ
ע אַמּוֹת וכופ  Even one who merely walks four :אַוְבַּ
cubits in Eretz Yisrael has earned for himself a place 
in the World-to-Come, as stated by Rabbi Yoĥanan 
(Rambam Sefer Shofetim, Hilkhot Melakhim 5:11). 

HALAKHA
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The Gemara asks: And according to the opinion of Rabbi Elazar, 
will the righteous outside of Eretz Yisrael not come alive at the 
time of the resurrection of the dead? Rabbi Ile’a said: They will 
be resurrected by means of rolling, i.e., they will roll until they 
reach Eretz Yisrael, where they will be brought back to life. Rabbi 
Abba Salla Rava strongly objects to this: Rolling is an ordeal 
that entails suffering for the righteous. Abaye said: Tunnels are 
prepared for them in the ground, through which they pass to 
Eretz Yisrael.

§ The verse states that Jacob commanded Joseph: “You shall
carry me out of Egypt and bury me in their burying-place” 
(Genesis 47:30). Karna said: There are inner matters here, i.e.,  
a secret meaning: Our Patriarch Jacob knew that he was  
completely righteous, and if the dead of the lands outside of 
Eretz Yisrael come alive, why did he trouble his sons to bring 
him to Eretz Yisrael? The reason is that he was concerned lest he 
not merit the tunnels.

On a similar note, you say: “And Joseph took an oath of the 
children of Israel, saying: God will surely remember you, and 
you shall carry up my bones from here” (Genesis 50:25). Rabbi 
Ĥanina said: There are inner matters here. Joseph knew con-
cerning himself that he was completely righteous, and if the 
dead of the lands outside of Eretz Yisrael come alive, why did he 
trouble his brothers to carry his coffin four hundreds parasangs 
to Eretz Yisrael? The reason is that he was concerned lest he not 
merit the tunnels.

§ Rabba’s brothers sent him a letter to Babylonia from Eretz 
Yisrael, in which they mentioned this idea that Jacob knew that 
he was completely righteous, as detailed above. They continued 
by writing that Ilfa adds matters to this statement: An incident 
occurred involving one who was suffering through his love for 
a certain woman he desired to marry, and he sought to descend 
from Eretz Yisrael. When he heard this idea concerning the  
tremendous significance of living in Eretz Yisrael, he suffered 
without leaving the country until the day he died.

Rabba’s brothers further wrote in their letter: And although you 
are a great Sage, one who studies by himself is not similar to 
one who studies from his teacher, and therefore you should 
come to Eretz Yisrael. And if you say that you do not have a 
teacher in Eretz Yisrael, in fact you do have a teacher. And who 
is he? He is Rabbi Yoĥanan.

And if you do not ascend to Eretz Yisrael, be careful in three 
matters: Do not sit excessively, as sitting is harmful with regard 
to hemorrhoids; do not stand excessively, as standing is harm-
ful with regard to heart trouble; and do not walk excessively, as 
walking is harmful with regard to eye problems. Rather, divide 
your time: One-third for sitting, one-third for standing, and  
one-third for walking.

Rabba’s brothers offered him more advice in their letter: With 
regard to any sitting that is without support, i.e., an object on 
which to lean, standing is more comfortable than that position. 
The Gemara asks: Can it enter your mind that standing is better 
than sitting? Didn’t you say that standing is harmful with regard 
to heart trouble? Rather, with regard to sitting

without support, standing with a support, i.e. an object against 
which one can lean, is better than it.

חוּץ לָאָוֶץ אֵינָם  בְּ שֶׁ יִ ים  צַדִּ י אֶלְעָזָו  וּלְוַבִּ

לְגּוּל.  גִּ יְדֵי  עַל  אֶילְעָאד  י  וַבִּ אָמַו  חַיִּים?! 

לְגּוּל  גִּ וָבָאד  א  ַ לָּ א  אַבָּ י  וַבִּ לָףּ  מַתְִ יה 

מְחִילּוֹת  יֵיד  אַבַּ אָמַו  ףוּא!  צַעַו  יִ ים  דִּ לַצַּ

וְַ ע. ַ ּ נַעֲשׂוֹת לָףֶם בַּ

ְ בוּוָתָם״  בִּ נִי  וְּ בַוְתַּ צְוַיִם  מִמִּ אתַנִי  ״וּנְשָׂ

יַעֲ בֹ  ףָיָף  יוֹדֵעַ  גוֹ,  בְּ בָוִים  דְּ ַ וְנָאד  אָמַו 

מֵתִים  וְאִם  ףָיָף,  מוּו  גָּ י   דִּ צַּ שֶׁ אָבִינוּ 

אֶת  ףִטְוִיחַ  ף  לָמָּ  – חַיִּים  לָאָוֶץ  חוּצָף  בְּ שֶׁ

ף לִמְחִילּוֹת. א לאֹ יִזְכֶּ מָּ נָיו? שֶׁ בָּ

ע יוֵֹ ה אֶת  בַּ ף אוֹמֵו ״וַיַּשְׁ בָו אַתָּ דָּ יּוֹצֵא בַּ כַּ

גוֹ,  בָוִים בְּ י חֲנִינָאד דְּ וָאֵל״ וגופ. אָמַו וַבִּ נֵי יִשְׂ בְּ

ףָיָף,  מוּו  גָּ י   דִּ צַּ שֶׁ עַצְמוֹ  בְּ יוֵֹ ה  ףָיָף  יוֹדֵעַ 

ף  לָמָּ  – חַיִּים  לָאָוֶץ  חוּצָף  בְּ שֶׁ מֵתִים  וְאִם 

א  מָּ וְָ ף? שֶׁ ע מֵאוֹת ׳ַּ ףִטְוִיחַ אֶת אֶחָיו אַוְבַּ

ף לִמְחִילּוֹת. לאֹ יִזְכֶּ

יַעֲ בֹ  ףָיָף  יוֹדֵעַ  ףד  לְוַבָּ אֲחוּףִי  לֵיףּ  לְחוּ  שָׁ

ףּ  בָּ מוִֹ יה  אִילְ׳ָא  וכופ.  ףָיָף  מוּו  גָּ י   דִּ צַּ שֶׁ

עַל  מִצְטַעֵו  ףָיָף  שֶׁ אֶחָד  בְּ ף  מַעֲשֶׂ בָוִיםד  דְּ

מַע  ָ שּׁ שֶׁ יוָן  כֵּ לֵיוֵד,  שׁ  וּבִיּ ֵ אַחַת  ף  ָ אִשּׁ

עַצְמוֹ עַד יוֹם מוֹתוֹ. ל בְּ לְגֵּ זאֹת – גִּ כָּ

דּוֹמֶף  אֵינוֹ   – ף  אַתָּ דוֹל  גָּ חָכָם  שֶׁ י  ׳ִּ עַל  אַה 

לוֹמֵד מֵעַצְמוֹ לַלּוֹמֵד מֵוַבּוֹ. וְאִם תּאֹמַוד אֵין 

י יוֹחָנָן. לְךָ וַב – יֵשׁ לְךָ וַב, וּמַנּוּ – וַבִּ

ף  לשָֹׁ שְׁ בִּ ףִזָּףֵו   – עוֹלֶף  ף  אַתָּ אֵין  וְאִם 

ף  יבָף ָ שָׁ יְּשִׁ יבָף – שֶׁ ישִׁ ף בִּ וְבֶּ בָוִיםד אַל תַּ דְּ

עֲמִידָף  עֲמִידָף – שֶׁ ף בַּ וְבֶּ חְתּוֹנִיּוֹת, וְאַל תַּ לַתַּ

ףֲלִיכָף  ףֲלִיכָף – שֶׁ ף בַּ וְבֶּ ב, וְאַל תַּ ף לַלֵּ ָ שָׁ

לִישׁ  יבָף, שְׁ ישִׁ לִישׁ בִּ א, שְׁ ף לָעֵינַיִם. אֶלָּ ָ שָׁ

ףִילּוּךְ. לִישׁ בְּ עֲמִידָף, שְׁ בַּ

ף ְ מִיכָף – עֲמִידָף נוֹחָף  אֵין עִמָּ יבָף שֶׁ ל יְשִׁ כָּ

ד  וְףָאָמְוַתְּ ךְ?  עְתָּ דַּ ָ לְָ א  עֲמִידָף  ף.  ףֵימֶנָּ

יבָף אד יְשִׁ ב! אֶלָּ ף לַלֵּ עֲמִידָף ָ שָׁ

NOTES
That they should not ascend as a wall – חוֹמָף בְּ יַעֲלוּ לּאֹ  Rashi :שֶׁ
explains that they should not immigrate all together, in a forceful
manner. Others maintain that this refers to a literal wall, i.e., they should 
not engage in rebuilding the walls and the fortifications of the country 
without permission from the ruling authorities (Maharsha). 

That they should not reveal the secret – וֹד ּ ףַ יְגַלּוּ אֶת לּאֹ  :שֶׁ Some
explain that this refers to the secrets of the intercalation of the calendar 
(Rashi in his first interpretation; Rabbeinu Tam). The Ritva indicates that 
his text actually contained the phrase: The secret of the intercalation 
of the calendar, and he states, citing Rabbeinu Tam, that this must not 
be revealed to gentiles. Others interpret this statement homiletically, 
that one should not reveal the secret of these oaths to the nations of 
the world (Eshel Avraham). 

So too, is it prohibited to leave Babylonia – בֶל וּו לָצֵאת מִבָּ ךְ אָ :כָּ
Rashi explains that this is because Babylonia was a place of Torah
(see Meiri). Others contend that if this was the reason for the prohibi-
tion, when the schools of Babylonia closed, then that country should 
no longer have any advantage over other locations; conversely, this
principle should apply to other places of Torah (Rabbi Ya’akov Emden). 
However, the Rambam indicates that the source of the prohibition is 
the special decree “They shall be carried to Babylon and there they
shall be” (Jeremiah 27:22).

HALAKHA
Anyone who resides in Eretz Yisrael dwells, etc. – וָאֵל אֶוֶץ יִשְׂ ו בְּ ףַדָּ ל כָּ
וכופ ווּי :שָׁ All those who live in Eretz Yisrael have their sins forgiven, as 
stated by Rabbi Elazar (Rambam Sefer Shofetim, Hilkhot Melakhim 5:11). 

Anyone who is buried in Eretz Yisrael – וָאֵל יִשְׂ אֶוֶץ  בְּ בוּו  ָּ ףַ ל :כָּ All
those who are buried in Eretz Yisrael achieve atonement. The spot
where the dead are laid to rest is likened to the altar of atonement, as 
stated by Rav Anan (Rambam Sefer Shofetim, Hilkhot Melakhim 5:11).

One who was absorbed while alive is not similar, etc. – דּוֹמֶף אֵינוֹ
וכופ מֵחַיִּים וֹלַטְתּוֹ : The verse “You shall die in an unclean land” (Amos 
7:17) teaches that one who was absorbed by Eretz Yisrael only after
he died cannot be compared to a person who actually lived there, in 
accordance with the opinion of Rabbi Elazar. Nevertheless, the greatest 
of the Sages would bring their dead to Eretz Yisrael for burial, as can 
be derived from the instructions of Jacob and Joseph (Rambam Sefer 
Shofetim, Hilkhot Melakhim 5:11).

It is prohibited to leave Babylonia, etc. – וכופ בֶל מִבָּ לָצֵאת וּו :אָ Just 
as it is prohibited to leave Eretz Yisrael for other lands, so too, it is
prohibited to leave Babylonia, as it is stated: “They shall be carried to 
Babylon and there they shall be” (Jeremiah 27:22). Some commentaries 
maintain that according to the opinion of the Rambam even Eretz
Yisrael is included in the list of prohibited destinations (Rambam Sefer 
Shofetim, Hilkhot Melakhim 5:12, and Kesef Mishne there).

One who walks four cubits, etc. – ע אַמּוֹת וכופ ךְ אַוְבַּ :ףַמְףַלֵּ Even one 

who merely walks four cubits in Eretz Yisrael has earned for himself a 
place in the World-to-Come, as stated by Rabbi Yoĥanan (Rambam
Sefer Shofetim, Hilkhot Melakhim 5:11). 

BACKGROUND
To reveal the secret – וֹד ּ ףַ :לְגַלּוֹת אֶת Most commentaries explain that 
this refers to secrets of the Torah, either secrets regarding the meaning 
of the Torah itself, which were exclusively for Jews, or the secrets of 
the calculation of the calendar, i.e., traditions and details that are not 
part of the basic calculations but are essential for the intercalation of 
the calendar. However, it is possible that this refers to other secrets
that are not necessarily connected to the Torah. On an inscription
discovered at Ein Gedi a curse is pronounced upon one who reveals 
the city’s secrets. This possibly refers to matters of security, e.g., secret 
routes into the city and the like. Alternatively, the Gemara might be 
speaking of professional secrets, as it is stated elsewhere that Jewish 
artisans who revealed their professional trade secrets would be ousted 
from their trades, while those who kept trade secrets were allowed to 
remain in their professions. 

Mosaic found in Ein Gedi pronouncing a curse upon one who reveals the city’s secrets

Bei Kuvei – כּוּבֵי י :בֵּ Bei Kuvei was a village six parasangs, about 24 km, 
from Pumbedita. 

Astonia – תּוֹנְיָא ְ :אַ Some maintain that this is not the name of place 
but a term derived from the Persian ōstān, meaning province. Accord-
ingly, it means the city that was host to the seat of the regional govern-
ment. Based on the context, other commentaries suggest that it refers 
to the city Firuz Shabur, which was near Pumbedita. 

Hutzal deVinyamin – בִנְיָמִין דְּ :ףוֹצֵל The city of Hutzal was near
Neharde’a, on the River Euphrates. This was an ancient city, as the
Talmud states that it was walled in the days of Joshua and that it had 
a Jewish population from the days of Jehoiachin. It was called Hutzal 
deVinyamin, Hutzal of Benjamin, because its original settlers were
exiles from the tribe of Benjamin. It has been said that the Divine
Presence rests on its synagogue. For many generations, Hutzal was an 
important center of Torah and some of the last tanna’im were Hutza-
lites. Furthermore, in the times of the amora’im it Hutzal was apparently 
home to an independent school where several Sages studied.

PERSONALITIES
Ulla – א :עוּלָּ Ulla was an amora of Eretz Yisrael and the most important 
of the emissaries of the Sages. Apparently, his full name was Ulla bar 
Yishmael. Ulla was a disciple of Rabbi Yoĥanan and a regular messenger 
who brought the Torah of Eretz Yisrael to Babylonia. He would likewise 
transfer innovative Torah ideas of the Babylonian Sages back to Eretz 
Yisrael. Ulla would journey to and from the two countries frequently 
and would even go from place to place to teach Torah. For this reason 
Yalta, wife of Rav Naĥman, would call him mahadurei, meaning ped-
dler. Ulla was held in very high esteem by the Sages of Babylonia; Rav 
Ĥisda would call him: Our Sages who come from Eretz Yisrael, and Rav 
Yehuda sent his son to Ulla to learn from his customs. In the Jerusalem 
Talmud Ulla is usually called by his full name, Rabbi Ulla bar Yishmael, or 
Ulla Naĥuta, the one who descends. Many Sages of the next generation 
were his disciples. Little is known of Ulla’s personal life, although it is 
possible that the amora Rabba bar Ulla was his son. Ulla passed away 
on one of his journeys to Babylonia, and he was brought back to be 
buried in Eretz Yisrael. 

יאד

Perek XIII
Daf 111 Amud b

ףּ  בָּ יֵּשׁ  שֶׁ עֲמִידָף  ְ מִיכָף,  ףּ  בָּ אֵין  שֶׁ

ף. ְ מִיכָף נוֹחָף ףֵימֶנָּ
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