Deuteronomy 20 (NRSV)

When you go out to war against your enemies, and see horses and chariots, an
army larger than your own, you shall not be afraid of them; for the LORD your
God is with you, who brought you up from the land of Egypt. 2Before you
engage in battle, the priest shall come forward and speak to the troops, 3and
shall say to them: ‘Hear, O Israel! Today you are drawing near to do battle
against your enemies. Do not lose heart, or be afraid, or panic, or be in dread of
them; “for it is the LORD your God who goes with you, to fight for you against
your enemies, to give you victory.” °Then the officials shall address the troops,
saying, ‘Has anyone built a new house but not dedicated it? He should go back
to his house, or he might die in the battle and another dedicate it. ®Has anyone
planted a vineyard but not yet enjoyed its fruit? He should go back to his house,
or he might die in the battle and another be first to enjoy its fruit. "Has anyone
become engaged to a woman but not yet married her? He should go back to his
house, or he might die in the battle and another marry her.” ¥The officials shall
continue to address the troops, saying, ‘Is anyone afraid or disheartened? He
should go back to his house, or he might cause the heart of his comrades to fail
like his own.” ®*When the officials have finished addressing the troops, then the
commanders shall take charge of them.

OWhen you draw near to a town to fight against it, offer it terms of peace. If
it accepts your terms of peace and surrenders to you, then all the people in it
shall serve you in forced labour. *?If it does not submit to you peacefully, but
makes war against you, then you shall besiege it; *and when the LORD your
God gives it into your hand, you shall put all its males to the sword. #You
may, however, take as your booty the women, the children, livestock, and
everything else in the town, all its spoil. You may enjoy the spoil of your
enemies, which the LORD your God has given you. **Thus you shall treat all
the towns that are very far from you, which are not towns of the nations

here. 1°But as for the towns of these peoples that the LORD your God is giving
you as an inheritance, you must not let anything that breathes remain

alive. Y ou shall annihilate them—the Hittites and the Amorites, the
Canaanites and the Perizzites, the Hivites and the Jebusites—just as

the LORD your God has commanded, 8so that they may not teach you to do all
the abhorrent things that they do for their gods, and you thus sin against

the LORD your God.

91f you besiege a town for a long time, making war against it in order to take
it, you must not destroy its trees by wielding an axe against them. Although
you may take food from them, you must not cut them down. Are trees in the
field human beings that they should come under siege from you? 2°You may
destroy only the trees that you know do not produce food; you may cut them
down for use in building siege-works against the town that makes war with
you, until it falls.
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MI S H N A With regard to the priest who was anointed

for war, at the time that he would speak
to the nation,"" he would speak to them in the sacred tongue,
Hebrew, as it is stated: “And it shall be, when you draw near to
the battle, that the priest shall approach and speak to the people’
(Deuteronomy 20:2). This priest identified in the verse is the priest
anointed for war, the priest who is inaugurated specifically to serve
this function. “And speak to the people”; he addresses them in the
sacred tongue, Hebrew.

The Torah dictates the priest’s address: “And he shall say to them:
Hear Israel, you draw near today to battle against your enemies;
let not your heart faint; fear not, nor be alarmed, and do not
be terrified of them” (Deuteronomy 20:3). The priest expounds:
“Against your enemies” and not against your brothers." This is
not a war of the tribe of Judah against Simon and not Simon
against Benjamin, such that if you fall into their hands your
brothers will have mercy on you, as it is stated with regard to a
war between Judah and Israel: “And the men that have been men-|
tioned by name rose up, and took the captives, and with the spoil
clothed all that were naked among them, and arrayed them, and
shod them, and gave them to eat and to drink, and anointed
them, and carried all the feeble of them upon donkeys, and
brought them to Jericho, the city of palm trees, unto their breth-
ren; then they returned to Samaria” (11 Chronicles 28:15). Rather,
you are marching to war against your enemies, and if you fall
into their hands, they will not have mercy on you.

The priest continues: “Let not your heart faint; fear not, nor be
alarmed, and do not be terrified of them” (Deuteronomy 20:3).
“Let not your heart faint” due to the neighing of horses and the
sharpening of the enemy’s swords. “Fear not” due to the knock-
ing of shields [terisin]* and the noise of their boots [ calgassin].\"
“Nor be alarmed” by the sound of trumpets.® “Do not be terrified”
due to the sound of shouts.

The priest explains why the soldiers need not be terrified. “For the
Lord your God is He that goes with you, to fight for you against
your enemies, to save you” (Deuteronomy 20:4). Remember that
they come to war championed by flesh and blood, and you are
coming championed by the Omnipresent. The Philistines came
championed by Goliath. What was his end? In the end, he fell
by the sword, and they fell with him (see 1 Samuel, chapter 17).
The Ammonites came championed by Shobach. What was his
end? In the end, he fell by the sword, and they fell with him (see
11 Samuel, chapter 10). But as for you, you are not so, reliant upon
the strength of mortals: “For the Lord your God is He that goes
with you, to fight for you against your enemies, to save you”; this
verse is referring to the camp of the Ark of the Covenant that
accompanies them out to war.

When the priest anointed for war would spea

1379w Ayw3a: When the army is organizing and preparing to gé
to war, the priest anointed for war stands on a high place and
says to them in Hebrew: “Hear Israel, you draw near today to
For the Lord your God is the one that goes with you, to
fight for you against your enemies, to save you” (Deuteronomy
20:3—4). Thereafter, the priest anointed for war says: “What man
is there that has built a new house, and has not dedicated it?

battle...

Let him go and return to his house, lest he die i
another man dedicate it. And what man is there t

vineyard, and has not used the fruit thereof? Let hi
unto his house, lest he die in the battle and another man use the

HALAKHA

k- ngg’?p mwn  fruitthereof. And what man is there that has betrothed a wife, and
has not taken her? Let him go and return to his house, lest he die
in the battle, and another man take her” (Deuteronomy 20:5-7).
One commentary wonders: Why does the priest anointed for
war repeat those statements that he already said at the border?
He answers that no one returns from the camp upon hearing
of their release at the border until they hear it a second time,
at the front (Kesef Mishne). An alternative opinion sides with
Rashi’s interpretation that the release is issued only one time,
at the border, although the Tosefta seems to support the opin-
ion of the Rambam (Rambam Sefer Shofetim, Hilkhot Melakhim

n the battle, and
hat has planted a
im go and return

UMilhemoteihem 7:3).

NOTES

At the time that he would speak to the nation - ywa
uy'l'm 33713w: According to the Meiri, a priest anointed

for war would be appointed for each war, whether for
wars whose mandate is a mitzva or optional wars. How-
ever, in the case of wars whose mandate is a mitzva, the

priest would say only the words of encouragement,
and he would not mention the other matters that do

not relate to this.

And not against your brothers — u;*nr_g’?x_l N"?l: Some
commentaries discuss whether or not the mishna is
spelling out the content of the priest’s speech. Accord-
ing to one opinion, the priest recites only the words
written in the Torah, and the mishna is simply interpret-
ing and explaining those verses for didactic purposes
(Beer Sheva). However, some understand that the priest
would elaborate and interpret the verses.

The noise of [shifat] their boots — I":’%’?T‘.’U nysw:
According to Rashi and the Arukh, based on the root
shin, peh, ayin, meaning abundance, the menace
identified here is the sheer volume of enemy soldiers.
However, an alternative interpretation, based on the
textual variant in which shifat is spelled shin, yod, peh,
tav, argues it is the noise made by various weapons
(Rambam'’s Commentary on the Mishna; Meiri).

LANGUAGE
Shields [terisin] — po»I: From the Greek Qupedg,
thureos, which means, among other things, an elon-
gated shield.

Boots [calgassin] - ppg’?,‘g: From the Latin caliga, which
in its linguistic declension assumes the accusative form
caligas, meaning shoe, specifically the combat boot of
Roman soldiers. Apparently, the word was also used as
a nickname for the soldiers themselves, both by the
Sages and by the Romans; the nickname of the Emperor
Caligula derives from this word. In this usage, the term
implicitly refers to the men who wear combat boots.

BACKGROUND

Trumpets — nia3p: The trumpets used by the Roman
army were called cornua, and the soldier blowing one
of the cornua was called a cornice.

Roman cornice

AnqTnPS - SOTA - PEREK VIII- 42A 253


elapi
Polygonal Line


This file may not be reproduced or distributed in any form without express permission from the publisher

NOTES

It was not for nothing that Pinehas went, etc. - x5
=10l 'ﬁ:j ugn’?: If, as the Gemara states, Pinehas
was the priest anointed for war, there need not be any
other reason for him to be selected to participate in
the war; he simply went out to war in this appointed
role. The Tosefot HaRash offers two resolutions. First, it
is possible that this statement contradicts the previ-
ous one, stating that Pinehas was sent for the per-
sonal reason described here and not as the anointed
priest. Alternatively, Pinehas was in fact the anointed
priest, and this statement is suggesting why he was
singled out for this role.

The Maharal insists that the selection of Pinehas
was not meant, as it would seem at first glance, to
allow him to settle a personal grievance. After all, this
war was waged hundreds of years after Joseph was
sold into slavery, and all the relevant parties were long
dead. Rather, the fact that the Midianites had sold
Joseph was relevant to this war only insofar as that
event demonstrated a natural opposition between
Midian, a nation characterized by promiscuity, and
Joseph, a man characterized by sexual self-control.
Joseph’s descendant, Pinehas, shared his forebear’s
strong personal resistance to promiscuity, and he
was therefore chosen to lead this campaign, whose
objective was to avenge the Midianites luring the
Jewish people into crimes of promiscuity and idolatry.

HALAKHA

One who builds - 731273 11%: If one has builta home,
a barn for cattle, a shed for wood, or a warehouse, if
it has the potential to serve as a domicile, he returns
from the military ranks. This applies not only to one
who has built the house himself but also to one who
has purchased or inherited a house, or was given a
house as a gift.

However, if he has built a gateway, a veranda, a
balcony, or a house that is smaller than four by four
cubits, he does not return from the military ranks.
The Kesef Mishne suggests that the omission of a
storehouse for straw from this list may be due to
a scribal error (Rambam Sefer Shofetim, Hilkhot
Melakhim UMilhemoteihem 7:5).

One who plants — yia7 K If one planted a vine-
yard or five fruit trees, even from five different species,

he returns home from the military ranks. This applies

equally whether he planted a tree, or bent a vine into

the ground, or grafted different trees together. There

is no difference whether one planted the trees him-
self or whether he bought them, or inherited them, or
if a vineyard was given to him as a gift. However, one

who planted four fruit trees or five non-fruit bearing

trees does not return (Rambam Sefer Shofetim, Hilkhot
Melakhim UMilhemoteihem 7:6).

One who betroths — D17 1K If one betrothed a
woman, whether she is a virgin or a widow, or if one
isin line for alevirate marriage, he returns home from
the military ranks (Rambam Sefer Shofetim, Hilkhot
Melakhim UMilhemoteihem 7:7).
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A tanna taught: It was not for nothing that specifically Pinehas
went" to war with Midian; rather, it was to exact the rightful
judgment of his mother’s father, Joseph, as it is stated: “And
the Midianites sold him into Egypt to Potiphar, an officer of
Pharaoh’s” (Genesis 37:36). The Gemara asks: Is this to say that
Pinehas came, on his mother’s side, from the family of Joseph?
But it is written: “And Elazar, Aaron’s son, took himself a wife
from the daughters of Putiel; and she bore him Pinehas” (Exodus
6:25). What, is it not that Pinehas came from the family of Yitro,
who was also called Putiel because he fattened [pittem] calves
for idol worship? They answer: No; he was descended from
Joseph, who mocked [pitpet] his desire by resisting the advances
of Potiphar’s wife.

The Gemara asks: But is it not the case that, according to an oral
tradition, the tribes were denigrating Pinehas after he killed Zimri,
saying: Did you see this son of Puti, the son whose mother’s
father fattened cows for idol worship? Should this man kill a
prince of Israel? Evidently, his grandfather Puti was Yitro, not
Joseph. The Gemara answers: Rather, Pinehas was descended
from both Joseph and Yitro. If his mother’s father descended
from Joseph, his mother’s mother descended from Yitro. And if
his mother’s mother descended from Joseph, his mother’s father
descended from Yitro. The Gemara confirms this resolution: The
language is also precise, as it is written: Elazar took a wife “from
the daughters of Putiel,” which implies that she came from two
daughters of men named Putiel. The Gemara concludes: You may

learn from the verse that this is so.
M I S H N The mishna continues its discussion of
the speech given before battle. “And the
officers shall speak to the people, saying: What man is there
that has built a new house, and has not dedicated it? Let him go
and return to his house, lest he die in the battle, and another man
dedicate it” (Deuteronomy 20:5). He is sent home if he is one who
builds" a storehouse for straw, a barn for cattle, a shed for wood,
or a warehouse. Similarly, it applies if he is one who builds, or if
he is one who purchases, or if he is one who inherits, or if he is
one to whom it is given as a gift. In all these instances, the man
returns from the war encampment.

The next verse states: “And what man is there that has planted a
vineyard, and has not used the fruit thereof? Let him go and
return unto his house, lest he die in the battle and another man use
the fruit thereof” (Deuteronomy 20:6). He is sent home if he is
one who plants" a whole vineyard of many vines, or if he is one
who plants as few as five fruit trees of another variety, and even
if these five are from the five species. The produce need not be all
of one species. The same applies if he is one who plants, or if he
is one who layers the vine, bending a branch into the ground so
that it may take root and grow as a new vine, or if he is one who
grafts different trees onto one another. And it applies if he is one
who purchases a vineyard, or if he is one who inherits a vineyard,
or if he is one to whom the vineyard is given as a gift.

The next verse states: “And what man is there that has betrothed
awife, and has not taken her? Let him go and return to his house,
lest he die in the battle, and another man take her” (Deuteronomy
20:7). He is sent home ifhe is one who betroths" a virgin, or if he
is one who betroths a widow. This applies even if his yevama, his
late brother’s wife, is a widow waiting for him as her yavam to
perform levirate marriage; and even if he heard that his brother
died in the war and the widow begins to wait for him only then,
he returns and goes home. Each of these men, although they are
exempt, still hear the address of the priest and the regulations
of war at the local camp, and thereafter they return to their respec-
tive homes. However, they still support the war effort, and they
provide water and food for the soldiers and repair the roads.
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And these are the men who do not return to their homes: One
who builds a gateway,® or an enclosed veranda [akhsadra],' or
a balcony;® or one who plants no more than four fruit trees or
even five or more non-fruit bearing trees; or one who remarries
his divorced wife." Nor is there an exemption for one who has
betrothed a woman whom he is not permitted to marry: With
regard to a widow betrothed to a High Priest" (see Leviticus 21:7);
a divorcée or a yevama who performed halitza [halutza], in
lieu of entering into a levirate marriage, betrothed to a common
priest (see Leviticus 21:13-15); a mamzeret or a Gibeonite woman
betrothed to an Israelite; or an Israelite woman betrothed to a
mamzer or a Gibeonite (see Deuteronomy 23:3); such a man
does not return to his home. Rabbi Yehuda says: Even one who
rebuilds a house as it stood originally would not return. Rabbi
Eliezer says: Even one who builds a new brick house in the
Sharon would not return because these houses are not stable and
are expected to collapse periodically.

These are the men who do not even move from their places"
because they do not even report to the camp: One who built
a house and dedicated it within the year; one who planted a
vineyard and used its fruit for less than a year; one who marries
his betrothed and one who marries his yevama, his brother’s
widow who must enter into a levirate marriage or perform halitza,
as it is stated: “When a man takes a new wife, he shall not go out
with the army... he shall be free for his house one year, and shall
cheer his wife whom he has taken” (Deuteronomy 24:5). The
mishna interprets the verse as follows: “For his house”; this
means his house that he built. “He shall be”; this term includes
his vineyard. “And shall cheer his wife”; this is his wife. “Whom
he has taken”; this phrase comes to include his yevama, who is
considered his wife with respect to this halakha although he has
not yet married her. Those who are exempt for these reasons do
not even provide water and food to the soldiers, and they do
not repair the roads.

G E M ARA The Sages taught: “And the officers shall

speak...What man is there that has built
a new house, and has not dedicated it? Let him go and return to
his house, lest he die in the battle, and another man dedicate it”
(Deuteronomy 20:5). One might have thought that they say their
own words and that the priest does not issue these proclamations.
However, when it says: “And the officers shall speak further”
(Deuteronomy 20:8), their own words are mentioned only in
this latter verse. Evidently, then, the priest is the speaker in the
earlier verse. How then do I realize the meaning of: “And the
officers shall speak” in the first verse? The verse is speaking of
the words of the priest anointed for war. How so? The priest
speaks" in an undertone, and an officer calls out the priest’s
words so that they are audible to the assembled.

HALAKHA

One who remarries his divorced wife — inwms ny mmam:
If one remarried his ex-wife or married a woman who is
forbidden to him, e.g,, a High Priest who married a widow
or an Israelite who married a mamzeret, he does not return
home from the ranks (Rambam Sefer Shofetim, Hilkhot Melakhim
UMilhemoteihem 7:8).

These are the men who do not even move from their places —
JipRn 1 PRy ﬂ’?t;:The following people do not go out to war
at all and are not charged with any war-related tasks: One who
built a house and dedicated it; one who married his betrothed;
one who performed a levirate marriage; and one who redeemed
the fruits of his vineyard. These people do not go out to war until
one year after the enumerated events. Furthermore, not only
do they not go out to war, but they also are not responsible for
providing food and water to the soldiers, they do not guard the

walls, and they do not contribute to the fortification of the city
or to the military provisions (Rambam Sefer Shofetim, Hilkhot
Melakhim UMilhemoteihem 7:10—11).

The priest speaks - 13711772: The priest who has been anointed
for war says, in Hebrew: “Hear Israel. ..
to save you,” and another priest calls out his address to all the
assembled. Then the priest anointed for war says: “What man is
there that has built a new house, and has not dedicated it? Let
him go and return to his house, lest he die in the battle, and
another man dedicate it," and an officer calls out his statement
to all the assembled. Thereafter, an officer arises and says: “What
man is there that is fearful and fainthearted” and another officer
calls out his words to all the assembled (Rambam Sefer Shofetim,
Hilkhot Melakhim UMilhemoteihem 7:3).

let not your heart faint. ...

BACKGROUND

Gateway — W ma: The gateway mentioned here is a
small structure built at the entryway of a courtyard. It is
meant to delay people, so that they cannot enter sud-
denly and directly into the courtyard. Normally, it is a very
small open structure whose back wall is the gate to the
courtyard. If there was a guard, he would occasionally
sit in the gateway. Nevertheless, it cannot be properly
defined as a living space in any way because it is so small
and open on one side.

Balcony [mirpeset] — noga: The Hebrew root of this word
is reish, peh, samekh, which means tread or trample. The
term indicates a wooden board or a stone structure built as
an extension at the top of a staircase to provide access to
apartments located on the upper floor of a house. As such,
the balcony serves as a type of open hallway alongside
the house.

Some passageways of this type are roofed, and they
generally have some sort of wall to prevent people from
falling. Nevertheless, even when the passage is largely
enclosed, it is built to be a passageway and is not truly
habitable.

LANGUAGE

Veranda [akhsadra] - 717702%: From the Greek £¢8pa,
exedra, denoting a roofed entrance in front of a home.

Veeranda in front of an ancient Greek house in Delos, Greece

NOTES ———
A widow betrothed to a High Priest — ")1"15 m’:’? ngrg'?tg:
Some see this as proof that the priests were also com-
manded to participate in wars, although they do not have
their own territory in Eretz Yisrael. However, some contend
that the priests are merely permitted to volunteer, but they
are not obligated to fight (Birkei Yosef; Minha Hareva).
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The Sages taught with regard to the verse: “He shall not go out
with the army” (Deuteronomy 24:5); one might have thought it
is with the army that he does not go out, but he does go to supply
water and food to the army and to repair the roads for them.
Therefore, the verse states: “Neither shall he be charged with
any business.” One might have thought that I include even one
who has built a house and has not dedicated it, or one who
has planted a vineyard and has not used its fruit, or one who has
betrothed a woman and has not taken her as his wife? The verse
states: “Neither shall he be charged with any business”; you do
not charge him with any responsibilities, but you do charge
others. The Gemara asks: And since the Torah states: “Neither
shall he be charged with any business,” why do I need to be
taught: “He shall not go out with the army”? The Gemara
answers: The Torah adds this clause so that he will violate two
prohibitions" if he goes out to war: “He shall not go out with
the army,” and: “Neither shall he be charged.”

MI S H NA The mishna continues its discussion of]

the speech given before battle. “And the
officers shall speak further to the people, and they shall say:
What man is there that is fearful and fainthearted? Let him go
and return unto his house” (Deuteronomy 20:8). Rabbi Akiva
says: “Thatis fearful and fainthearted™ is to be understood as it
indicates, that the man is unable to stand in the battle ranks" and
to see a drawn sword because it will terrify him. Rabbi Yosei
HaGelili says: “That is fearful and fainthearted”; this is one who
is afraid because of the sins that he has; he, too, returns. There
fore, the Torah provided him with all these additional reasons
for exemption from the army so he can ascribe his leaving to one
of them. In this way, the sinner may leave the ranks without having
to publicly acknowledge that he is a sinner.

Rabbi Yosei says: With regard to one who has betrothed a
woman forbidden to him, including a widow betrothed to a High
Priest; a divorcée or a yevama who performed halitza [ halutza)
betrothed to a common priest; a mamzeret or a Gibeonite
woman betrothed to an Israelite; or a daughter of an Israelite
betrothed to a mamzer or a Gibeonite; this man is he whom the
verse calls “fearful and fainthearted.” He fears that his sin will
jeopardize his safety in the war.

The mishna continues its discussion. The verse states: “And it shall
be, when the officers conclude speaking to the people, that
captains of legions shall be appointed at the head of the people’
(Deuteronomy 20:9). The mishna adds: As well as at the rear
of the people. The officers station guards [zekifin]™ in front of
them," and other guards behind them, and they have iron rods
[kashilin]" in their hands. And with regard to anyone who
attempts to turn back and flee from the war, the guard has license
to beat [lekape’ah]* his legs

because the beginning of fleeing is a downfall on the battlefield,
as it is stated: “Israel has fled before the Philistines, and there
has been also a great slaughter among the people” (1 Samuel
4:17), and likewise it says further on: “And the men of Israel fled

from before the Philistines, and fell down slain in Mount Gilboa”

(1 Samuel 31:1).

HALAKHA

So that he will violate two prohibitions — 1"712 ~n:w'7
]’1&5 nwa: A newly married man does not go to war
during the first year of marriage; he need not aid the
soldiers, and he is not charged with the various obliga-
tions and taxes of the city. If he does become involved
in these matters he violates two prohibitions: “He shall
not go out with the army,” and: “Neither shall he be
charged” (Rambam Sefer Shofetim, Hilkhot Melakhim
UMilhemoteihem 7:11).

That is fearful and fainthearted — :;’yn TN P
If one is deemed incapable of standing among the
military ranks, he may be considered fearful and
fainthearted, thereby allowing him to return from war.
This is in accordance with the opinion of Rabbi Akiva,
whose opinions are preferred over those of his con-
temporaries (Rambam Sefer Shofetim, Hilkhot Melakhim
UMilhemoteihem 7:15).

Station guards — P&yt pPRYR: After all of the
exempted men leave the military ranks, the leaders
of the army stand at the head of the nation and posi-
tion stout guards behind every platoon. These guards
are armed with iron rods, and they are permitted to
beat the thighs of anyone who attempts to leave the
ranks from that point onward (Rambam Sefer Shofetim,
Hilkhot Melakhim UMilhemoteihem 7:4).

——  —  NOTES
Battle ranks [kishrei] -mn’vmnwv Following Rashi's
lead, the commentaries explaln that the phalanx, or
knots [kishrei] of the war, denotes groups of soldiers
bound and tied together in battle. For Rabbi Akiva, the
fearful and fainthearted soldier is the one who sees this
mass of enemy soldiers and becomes terrified. Accord-
ing to the alternative text in the Jerusalem Talmud, the
soldier fears the difficulty [kishui] of war.

Guards in front of them — imsh povpy: Both Rashi
and the Meiri explain that guards are stationed in the
front to support the fighters and help the fighters back
to their feet in the event that they fall. Another row of
guards behind the fighters serves the purpose of pre-
venting soldiers from fleeing. According to an alternate
opinion, the two rows of guards are there to ensure that
no one deserts (Arukh).

LANGUAGE
Guards [zekifin] — 91 The root zayin, kuf, peh means
erect or cause to stand. The job of these zekifin is to
stand steadfast at the edge of the military ranks and
keep the soldiers standing together in place so that
they will not flee and cause the ranks to collapse.

Iron rods [kashilin] - i’!?’W?i This biblical word is also
used in the Mishna, and it seems to refer to a type of
heavy axe or pickaxe.

Beat [lekape’ah] - rggr_)'?: This verb seems to be bor-
rowed from the Aramaic root whose primary meaning
is hit and break.
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HALAKHA

In wars whose mandate is a mitzva everyone goes -
PRy Yo mgn ninmaa: Whatever is said with regard
to the men who return from the ranks applies only to
elective wars. However, everyone goes out to wars
whose mandate is a mitzva, even a groom from his
room and a bride from her wedding canopy (Rambam
Sefer Shofetim, Hilkhot Melakhim UMilhemoteihem 7:4).

If one spoke between donning the phylactery of the
arm and the phylactery of the head — '1'7*51'1 pany
15’51'1'7 Itis prohibited to speak between donmng the
phylactery of the arm and that of the head, and one
who does 5o is required to recite the blessing: Blessed
are You. ..about the mitzva of phylacteries. The custom
of most Ashkenazim is to recite this blessing for the
phylactery of the head ab initio, although they follow
the blessing by saying: Blessed be the name of His
glorious kingdom forever and all time. This utterance is
commonly recited in order to avoid mentioning God’s
name in vain, and implicitly acknowledges that the
blessing for the head phylactery may be superfluous.
The Rema notes that according to this custom, if one
spoke before donning the phylactery of the head, he
must subsequently recite both of the blessings: Blessed
are You...To don phylacteries, and: Blessed are You...
about the mitzva of phylacteries (Rambam Sefer Ahava,
Hilkhot Tefillin 4:6; Shulhan Arukh, Orah Hayyim 25:9).

BACKGROUND

Urine was trickling down his knees — '7:_7 + poniv om
1312: People may experience any of a number of com-
mon physiological responses when they enter a state of
extreme fear. Aside from trembling or shaking, a com-
mon response is the loss of control over certain muscles.
This may lead to the loss of control over the excretory
system, causing either urination or defecation.
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The mishna adds: In what case are all of these statements, with
regard to the various exemptions from war, said? They are said
with regard to elective wars. But in wars whose mandate is a
mitzva, everyone goes," even a groom from his room and a
bride from her wedding canopy." Rabbi Yehuda said: In what
case are all of these statements, with regard to the various exemp-
tions from war, said? They are said with regard to wars whose
mandate is a mitzva. But in obligatory wars, everyone goes,
even a groom from his room and a bride from her wedding
canopy.

The Gemara asks: With regard to their
GEMARA . o reg .

understanding that the “fearful and faint-
hearted” is referring to one harboring sins, what difference is
there between the opinion of Rabbi Yosei and the opinion of
Rabbi Yosei HaGelili? The Gemara answers: There is a practical
difference between them with regard to a sin which violates a
prohibition by rabbinic law. According to Rabbi Yosei HaGelili,
one who has violated a rabbinic law returns home, whereas Rabbi
Yosei maintains that one returns home only if he has violated a
Torah law, as in the case of a priest who has married a divorcée.

The Gemara asks: In accordance with whose opinion is that
which is taught in a baraita: If one spoke between donning the
phylactery of the arm and the phylactery of the head,"™ he has a
sin on his hands, and due to that sin he returns from the ranks
of soldiers waging war. In accordance with whose opinion does
this man return? It is in accordance with the opinion of Rabbi
Yosei HaGelili, who maintains that one returns even due to a
minor transgression.

The Gemara asks: Who is the tanna who taught this halakha
that the Sages taught in a baraita: If one heard the sound of
trumpets and trembled; or he heard the knocking of shields and
he trembled; or he heard the sharpening of swords, and urine
was trickling down his knees® in fear, he returns from the battle-
front. In accordance with whose opinion is this? Shall we say
that it is the opinion of Rabbi Akiva, who interprets “fearful and
fainthearted” literally, and it is not the opinion of Rabbi Yosei
HagGelili? The Gemara answers: In this case even Rabbi Yosei
HaGelili would concede that he should return, because it is
“What man is there that is fearful and fainthearted? Let
him go and return...lest his brethren’s heart melt as his heart”
(Deuteronomy 20:8). Someone so clearly frightened invariably
spreads his fear to those around him.

written:

NOTES

A bride from her wedding canopy - An2mn ﬁ'?;: Some com-
mentaries find the mishna’s statement surprising: Are we to
understand from this singular, passing reference that women
are supposed to go to war? They explain that the mishna does
not say that the bride goes out to fight, but rather, that women
are obligated to provide non-combat assistance in the war effort
(Rashash; Tiferet Yisrael). Others write that the mishna does not
mean to require women to participate in the war at all, asserting
that the tanna is simply employing a turn of phrase from the
Bible (see Joel 2:16).

If one spoke between donning the phylactery of the arm and
the phylactery of the head - n’y:n:b .'I'?’;J; 13 ne: According
to Rashi, this is a case of one who spoke between donning the
phylactery of the arm and that of the head; his sin was that he did
not subsequently recite a blessing for the phylactery of the head.
However, many commentaries challenge Rashi’s interpretation.
One commentary contends that the omission of a blessing on
the phylactery of the head cannot be the sin, as the mere act of
speaking is a sin in that it forces one to recite an extra blessing
unnecessarily (Tosefot HaRosh).

Early commentaries discuss this fundamental issue of whether
the blessing for the phylactery of the head is always mandated.
Sephardic authorities presume that the blessing is mandated
only in the instance of an interruption between donning the
phylactery of the arm and that of the head. By contrast, Rabbeinu
Tam marshals a number of proofs to demonstrate that the bless-
ing for the phylactery of the head is to be recited as a matter of
course, even without any interruptions. Accordingly, this practice
is accepted in most Ashkenazi communities. Significantly, accord-
ing to this opinion, in the event of an interruption one is then
required to recite two blessings over the phylactery of the head.
Therefore, according to both opinions, an interruption requires an
additional blessing to be said unnecessarily.

[t seems that the Rambam understands, in contrast to Rashi’s
opinion, that the mere act of speaking between the donning of
the two phylacteries is itself a sin. This is in accordance with the
explanation of the Ran, which is as follows: Since the verse con-
nects the two phylacteries: “And it shall be for a sign upon your
hand, and for frontlets between your eyes” (Exodus 13:16), appar-
ently the phylactery of the head must be donned immediately
after that of the hand (Keren Ora).


elapi
Polygonal Line


This file may not be reproduced or distributed in any form without express permission from the publisher

917 T N1 DY HbD3 ey
5>rmw o1’ ,”nB’s: 1on ronmw
Non” XK B span oy -t’-nsz
oy o g

ninabna - oypmx 0M3T TR
JZYT MY 0 937 K 13 T
1 2277 ¥R AT 27T MY KT it

STV 9377 130 X077

a1 - wash i ninnbn x21 K
- -mm") M3 mnn’m main ‘7:1
o) )uum'v - w%s . 5:-1 a7
2130, T 9 19 13 ATy Y x’v-r
M3 PRIy M NpR) MY P

ST 1 MY

anon mwn 1oy 11

§ The mishna teaches: “And it shall be, when the officers con-
clude speaking to the people, that captains of legions shall be
appointed at the head of the people” (Deuteronomy 20:9), and
that the guards have the license to beat the legs of anyone who
attempts to turn back and flee from the war, because the beginning
of fleeing is a downfall. The Gemara is puzzled by the language of
the mishna: This phrase: Because the beginning of fleeing is a
downfall, appears to be backward. The mishna should have said
the opposite: Because the beginning of the downfall is the act of
fleeing. The Gemara concedes: Indeed, say that the mishna means:
Because the beginning of the downfall is the act of fleeing.

The mishna teaches: In what case are these statements said? They
are said with regard to elective wars, as opposed to obligatory wars
or wars whose mandate is a mitzva. Rabbi Yohanan says concern-
ing the various categories of war: The elective war referenced by
the Rabbis is the same as a war whose mandate is a mitzva refer-
enced by Rabbi Yehuda, and the war that is a mitzva mentioned
by the Rabbis is the same as the obligatory war mentioned by
Rabbi Yehuda. Therefore, Rabbi Yehuda is merely stating that
the wars which the Rabbis call elective are to be seen as mandated
by a mitzva.

Rava said: With respect to the wars that Joshua waged" to con-
quer Eretz Yisrael, all agree that they were obligatory. With respect
to the wars waged by the House of King David for the sake
of territorial expansion, all agree that they were elective wars.
When they disagree, it is with regard to preventative wars that
are waged to reduce the gentiles so that they will not come
and wage war against them. One Sage, Rabbi Yehuda, called
this type of war a mitzva, and one Sage, the Rabbis, called it an
elective war. There is a practical difference between these opin-
ions with respect to the principle: One who is engaged in a mitzva
is exempt from performing another mitzva.? According to Rabbi
Yehuda, one fighting in this kind of war is exempt from performing
another mitzva.

HALAKHA

The wars that Joshua waged - ywim nman At first
a king is permitted to wage only those wars that are
in fulfillment of a mitzva, e.g., a war against the seven
Canaanite nations, against Amalek, or to save the Jewish
people from an enemy who is attacking them. Thereaf-
ter, a king may wage wars that are elective, e.g., a war
against other nations with the intention of expanding
the boundaries of Eretz Yisrael (Rambam Sefer Shofe-
tim, Hilkhot Melakhim UMilhemoteihem 5:1 and Lehem
Mishne there).

BACKGROUND

One who is engaged in a mitzva is exempt from
performing another mitzva - ja M9 M¥n3 poiy:
My According to the Gemara (Sukka 25a), one who is
actively engaged in a mitzva is exempt from performing
another mitzva. For example, one who is traveling to
study Torah or to greet his teacher is exempt from the
obligation to dwellin a sukka. The principle derives from
the obligation to study Torah, which applies “when you
sitin your house, and when you walk by the way” (Deu-
teronomy 6:7). The Sages understand that the mitzva
is limited to times that one is involved in personal
activities, and it does not apply when one is involved
in performing a mitzva. The Rambam suggests that the
underlying reason for this principle is that since one
cannot distinguish between the respective weight of
different mitzvot (see Avot 2:1), an individual is obligated
to complete the mitzva in which he is involved before
turning his attention to another.
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Sanhedrin 2a

Similarly, an ox that is to be stoned because it killed a person is
judged by twenty-three judges, as it is stated: “But if the ox was
wont to gore in time past, and warning has been given to its owner,
but he did not guard it and it kills a man or a woman the ox shall
be stoned and also its owner shall be put to death” (Exodus
21:29). From this verse it is derived that just as the manner of the
death of the owner, so is the manner of the death of the ox. The
same halakha applies in the case of a wolf or a lion, a bear or a
leopard, or a cheetah,'® or a snake that killed a person: Their
death is decreed by twenty-three judges. Rabbi Eliezer says these
dangerous animals do not need to be brought to court; rather,
anyone who Kkills them first merits the performance of a mitzva.
Rabbi Akiva says: Their death is decreed by twenty-three judges.

§ The court judges cases involving an entire tribe that sinned,
ora false prophet (see Deuteronomy 18:20-22), or a High Priest"
who transgressed a prohibition that carries a possible death
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sentence, only on the basis of a court of seventy-one ]udges,

y (e Temple" only on the basis of a court of
seventy-one judges. And they may appoint a lesser Sanhedrin*
of twenty-three judges for the tribes" only on the basis of a court
of seventy-one judges.

A city may be designated as an idolatrous city, i.e., a city whose
residents all practice idolatry, and therefore according to Torah law
all the residents must be killed and the city must be destroyed (see
Deuteronomy 13:13-19), only in accordance with the ruling of a
court" of seventy-one judges. Additionally, the court may not
designate a city as an idolatrous city if it is on the frontier," close
to the borders of Eretz Yisrael, and three adjoining cities may not
be designated as idolatrous cities. But the court may designate
one city, or two adjoining cities, as idolatrous cities.

§ with regard to the number of judges in the different courts
the mishna presents a halakhic midrash: The Great Sanhedrin
was composed of seventy-one judges, and a lesser Sanhedrin
was composed of twenty-three." From where is it derived that
the Great Sanhedrin was composed of seventy-one judges? As it
is stated: “Gather Me seventy men of the Elders of Israel, whom
you know to be the Elders of the people and officers over them,
and bring them into the Tent of Meeting, and they shall stand there
with you” (Numbers 11:16), and together with Moses at the head
of this body, there are a total of seventy-one. Rabbi Yehuda says:
Moses was indeed at the head of the body, but he is not counted
as part of the group. Consequently, a future Great Sanhedrin
modeled after these Elders is to be composed of seventy judges.

LANGUAGE

Cheetah [bardelas] - D'?"h:l This word derives from the
Greek wapSadig, parda/rs meaning a panther,and was then
expanded to refer to any creature or item that is spotted
like a leopard.

rion, meaning counol in particular an important counol
of judges or rulers.

Rabbi Ovadya Bartenura and others homiletically inter-
pret the term Sanhedrin as an acronym for the words sonei
hadrat panim, which means: Hates impressive appearances,
considering the term a way of praising the Sanhedrin as a
judicial body that shows no favoritism in judgment.

BACKGROUND

Cheetah [bardelas] - Db’ng: In the Talmud, the word
bardelas is used to refer to at least three distinct species
of animals.

Thereis a small bardelas that is likely a polecat (see Rashi
and Tosafot on 15b). In other instances bardelas refers to the
hyena, and some identify it in this way here. Others identify
it here with the cheetah, Acinonyx jubatus, a spotted animal
from the cat family found in Asia and Africa.

The cheetah can reach alength of up to 180 cm including
the tail, and is colored yellowish-brown with dark spots. As
the cheetah is regarded as the fastest land animal and is
also easy to train, it has been used in many places to help
hunt various animals, usually by army units. Although the
cheetah is usually reluctant to attack humans, it is still large
and dangerous enough to cause serious injury to people
or even to kill them.

HALAKHA

An entire tribe or a false prophet or a High Priest - ..vawn
’71'!: J12..9pw1 X022 An entire tribe that sinned by |do\atry, or
a false prophet or the High Priest who transgressed a prohibi-
tion that carries a possible death sentence are judged only by
a court of seventy-one judges (Rambam Sefer Shofetim, Hilkhot
Sanhedrin 5:1).

An optional war — w7 nnn'?n The king may bring the
nation out to an optional war only in accordance with the rul-
ing of a court of seventy-one judges (Rambam Sefer Shofetim,
Hilkhot Sanhedrin 5:1).

Extending the city of Jerusalem or the courtyards of the
Temple - nh;g'z] 1’1}'3 71981 Extensions to the city of Jerusalem
or the courtyards of the Temple can be accomplished only by
a court of seventy-one judges (Rambam Sefer Shofetim, Hilkhot
Sanhedrin 5:1).

A lesser Sanhedrin for the tribes — u’p;t?’? NY77I0: A lesser
Sanhedrin may be appointed for each tribe and each city only

on the basis of the ruling of the Great Sanhedrin of seventy-one
judges (Rambam Sefer Shofetim, Hilkhot Sanhedrin 5:1).

A city may be designated as an idolatrous city only in accor-
dance with the ruling of a court, etc. — Nt P Py Pr
D13 ’5’71_2 x&tf: A city can be designated as an idolatrous
city only in accordance with the ruling of the Great Sanhedrin,
composed of seventy-one judges (Rambam Sefer Shofetim,
Hilkhot Sanhedrin 5:1).

An idolatrous city on the frontier, etc. — 117993 nATaT ¥
A city on the frontier cannot be deemed an idolatrous city, nor
can two adjoining cities be deemed idolatrous cities (Rambam
Sefer HaMadda, Hilkhot Avoda Zara 4:4).

Number of judges in the Sanhedrin - j17mB7 72 11: The
Great Sanhedrin is composed of seventy-one Judges and a
lesser Sanhedrin is composed of twenty-three, as explained in
the mishna (Rambam Sefer Shofetim, Hilkhot Sanhedrin 1:3, 5:3).

Two cheetahs hunting
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HALAKHA

The ox of a High Priest —'71"15 1> '7w 7iw: The Ram-
bam’s ruling with regard to an ox belonging to the
High Priest that killed a person is unclear. The Radbaz
maintains that such an ox is sentenced by twenty-
three judges, whereas the Lehem Mishne holds that
the case is adjudicated by the Great Sanhedrin consist-
ing of seventy-one judges (Rambam Sefer Shofetim,
Hilkhot Sanhedrin 5:1).

NOTES

An optional war - mer ngr;br;: An optional war is
one that is waged in order to settle a dispute with
another nation, to demonstrate power to other
nations as a deterrent, or in order to conquer territory
and gain economic benefits. A war that is fought in
order to conquer Eretz Yisrael, to destroy the progeny
of Amalek, or in order to defend the nation from its
enemies is an obligatory war. In the case of an obliga-
tory war, all people must participate, and there is no
need for the king to receive authorization from the
Sanhedrin (Meiri).
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The Gemara answers: Rav Adda bar Ahava states his opinion in
accordance with the opinion of that other tanna, as it is taught in
a different baraita: The meaning of “great matter” in the verse is
matters relating to a great one. The baraita asks: Do you say that it
is referring to matters relating to a great one, or is it only referring
to a difficult matter? The baraita explains: When it says further on:

“They brought the difficult matter to Moses,” a difficult matter is

stated, so how do I realize the meaning of “great matter”? It is
referring to matters relating to a great one.

The Gemara asks: And as for this tanna in the first baraita who

maintains that “great matter” and “difficult matter” are referring to

the same halakha, why do I need two verses to express the same

idea? The Gemara answers: One is for the command in general, and

one is to state that the execution of the matter was carried out cor-
rectly. And why does the other tanna not accept this explanation?

The Gemara explains: He would claim that if so, if both verses were

actually referring to the same thing, let it write either “great” in one

verse and great in the other, or difficult in one verse and “difficult”
in the other. What is the significance of writing “great” in one verse

and what is the significance of writing “difficult” in the other? Con-
clude two conclusions from it; one verse is referring to difficult

matters and the other to matters relating to a great one.

Rabbi Elazar asked: If the ox of a High Priest" killed a person, by
how many judges is it sentenced? Do we compare it to a trial that
could result in the death of its owner, the High Priest, which would
have to be judged by seventy-one judges, or perhaps we compare it
to a trial that could result in the death of owners in general, which
could be judged by twenty-three judges? Abaye said: Since he asked
the question only with regard to the High Priest’s ox, where there is
a specific reason to say that its judicial proceedings should have the
same halakhot as those concerning its owner, by inference it can be
derived that it was obvious to him that court hearings related to the
High Priest’s other property may be deliberated by an ordinary court.

The Gemara asks: Isn’t that obvious? Why should it not be so? The
Gemara answers: Abaye needed to clarify this, lest you say that
since it writes: “Every great matter,” one might have thought that
the verse is referring to all matters relating to a great one, meaning
that any case involving the High Priest is adjudicated by the Great
Sanhedrin. Therefore, Abaye teaches us that this is not the halakha.

§ The mishna teaches that the king may bring the nation out to an
optional war" only on the basis of a court of seventy-one judges, i.e.,
the Great Sanhedrin. The Gemara asks: From where is this matter
derived? Rabbi Abbahu says: It is as the verse states with regard to
the appointment of Joshua: “And he shall stand before Elazar the
priest, and he shall ask counsel of the Urim before the Lord; by his
word they shall go out, and by his word they shall come in, he and
all of the children of Israel with him and all of the congregation”
(Numbers 27:21).

Rabbi Abbahu analyzes the end of the verse. With regard to the word

“he,” this is the king, referring to Joshua and to any other leader who
brings the nation out to war. With regard to the word “him” in the
verse “And all of the children of Israel with him,” this is the priest
anointed for war, who was anointed specially to stand and instruct
the people before the war (see Deuteronomy 20:2). “And all of the
congregation”; this is the Sanhedrin. Consequently, the king can
embark on an optional war only if the Great Sanhedrin is present and
grants authority to him.

The Gemara challenges: But perhaps this mention of the Sanhedrin
simply means that the Merciful One says that the Sanhedrin may
ask a question of the Urim VeTummim, as may the king or the priest
anointed for war, as opposed to an ordinary person; but with regard
to the decision to go to war, perhaps the king may do so without the
agreement of the Sanhedrin.
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Rather, the proof is like that which Rav Aha bar Bizna says
that Rabbi Shimon Hasida says: A lyre® hung above David’s
bed, and once midnight arrived, the northern midnight wind®
would blow on it and cause the lyre to play on its own. David
would immediately rise from his bed and study Torah until
the dawn arrived. Once dawn arrived, the Sages of Israel would
enter to advise him with regard to the various concerns of the
nation and the economy.

One time they said to him: Our master the king, your nation,
Israel, requires sustenance. King David said to them: Go and
sustain one another, i.e,, provide each other with whatever is
lacking. The Sages said to him in response, citing a parable: A
single handful [hakometz]" of food does not satisfy a lion, and
a cistern will not be filled merely from the rain that falls directly
into its mouth,® but other water must be channeled in. So too,
the nation cannot sustain itself using its own resources. King
David then told them: Go and take up arms with the troops
in battle in order to expand our borders and provide our people
with the opportunity to earn a livelihood.

The Sages immediately sought advice from Ahithophel® to deter-
mine whether or not it was appropriate to go to war at that time
and how they should conduct themselves; and they consulted
the Sanhedrin in order to receive the requisite permission to
wage a war under those circumstances; and they asked the Urim
VeTummim whether or not they should go to war, and whether or
not they would be successful. Rav Yosef says: What is the verse
from which this aggada is derived?

BACKGROUND

David's lyre — 111 '7{_{/ 7133: The geonim explain that David’s lyre
was a special musical instrument operated by the wind, also
known as an Aeolian harp. It is made from an echo box or a
sound board onto which strings are attached. The wind causes
the strings to vibrate and the box to sound.

Aeolian harp

Northern wind — mis¥ mx: A true northern wind is extremely
rare in Jerusalem. Apparently, the Talmud here refers to the wind
that blows in the Kidron valley, adjacent to the city of David. Due
to the topography of the area, wind coming from the east or west
is diverted southward through the valley, which runs from north
to south, giving the impression of a northern wind. Indeed, this
wind is generally significantly stronger after midnight.

Kidron valley, facing south

The mouth of the cistern — viai nz'?rj: The mouth of a cistern is

a small mound made surrounding its opening. The rainwater that

would fall directly into the opening and inside the mouth of the

cistern was not ordinarily enough to fill it, as the cistern itself was

much wider than its opening. Therefore, a system of channels was

employed to bring water to the cistern from a much larger area.
T

Mouth of a cistern in Hurvat Yatir, Israel

Ahithophel —'791‘:1?0!5: Ahithophel began his career as an advisor
to King David but switched allegiances to David's son Absalom
during the latter’s rebellion. Ahithophel was from the village of
Gilo, south of ancient Jerusalem, and was well known as an infal-
lible advisor; the text says that asking advice of Ahithophel was
tantamount to asking God (Il Samuel 16:23). Ironically, in modern
Hebrew, the phrase: Advice of Ahithophel, means poor advice,
which is the direct opposite of the original biblical term.

LANGUAGE
Handful [kometz] - yaip: Some interpret kometz here
as the Aramaic word for locust, as if to say that one
locust is not enough to satisfy a lion.

191K PID - SANHEDRIN - PEREK1-16A 8§


elapi
Polygonal Line


Perek |
Daf16 Amudb

NOTES

And after Ahithophel was Benaiah the son of
Jehoiada — y i 12 3 bsremg »my: This verse,
as quoted in the Gemara, does not accord with the
actual text of the verse. The geonim explain that
the text should be corrected in accordance with
the actual biblical verse: “And after Ahithophel was
Jehoiada, son of Benaiah” (1 Chronicles 27:34), and
later in the Gemara the text should be emended to
read: And so it says with regard to his father: “And
Benaiah, son of Jehoiada, was over the Kereti and
over the Peleti," as he apparently filled his father’s
position, in accordance with the halakha that a son
takes precedence over anyone else to fill his father’s
position if he is qualified for it.

They may extend the city — w3 by Pooin: The
Jerusalem Talmud cites several sources for the details
of the ceremony necessary for extending the city and
the Temple courtyards. According to those sources,
the sanctification requires a king, a prophet, the Urim
VeTummim, and the Sanhedrin.

HALAKHA

They may extend the city — w11 Ly 1ooin: The
city of Jerusalem and the Temple courtyards may
be extended only in accordance with the ruling of
a court of seventy-one judges. In addition to the
Sanhedrin, the king and the Urim VeTummim are also
required (Rambam Sefer Shofetim, Hilkhot Sanhedrin
5:1and Sefer Avoda, Hilkhot Beit HaBehira 6:11).

Their anointment with sacred oil consecrates
them — &P nmwn: The sacred vessels made by
Moses our teacher were consecrated by anointment
with sacred oil. In future generations, these vessels

are consecrated by service (Rambam Sefer Avoda,

Hilkhot Kelei HaMikdash 1:12).
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It is: And after Ahithophel was Benaiah, son of Jehoiada;" and
Ebiathar; and the general of the king’s army, Yoav (see 1 Chronicles
27:34). The individuals named in this verse correspond to the roles
in the aggada as follows: Ahithophel is the advisor whose counsel
they sought first with regard to going to war, and so it says: “Now
the advice of Ahithophel, which he counseled in those days, was
like that of a man who inquires of the word of God; so was the counsel
of Ahithophel both with David and with Absalom” (11 Samuel 16:23).
And Benaiah, son of Jehoiada corresponds to the Sanhedrin, since
he was the head of the Sanhedrin, and Ebiathar corresponds to the
Urim VeTummim, as Ebiathar, son of Ahimelech the priest would
oversee inquiries directed to the Urim VeTummim (see 1 Samuel 23:9).

And so it says with regard to the position of Benaiah, son of Jehoiada,
as head of the Sanhedrin: “And Benaiah, son of Jehoiada, was over
the Kereti and over the Peleti” (11 Samuel 20:23). And why was
the Sanhedrin called Kereti and Peleti? It was called Kereti because
they were decisive [shekoretin] in their pronouncements. It was
called Peleti because their actions and wisdom were wondrous
[shemufla’in], as Peleti and mufla’in share the same root. According
to the order of the verse, upon being instructed by King David
to go to war, the Sages first consulted with Ahithophel, then with
the Sanhedrin, and then they would ask the Urim VeTummim; and
only thereafter was the general of the king’s army, Yoav, given the
command to ready the army for battle.

Rabbi Yitzhak, son of Rav Adda, and some say Rabbi Yitzhak
bar Avudimi, said: What is the verse from which it is derived that
David’s lyre would awaken him at midnight? “Awake, my glory;
awake, harp and lyre; I will awaken the dawn” (Psalms 57:9). This
means that the self-playing lyre has already awoken, and now I must
engage in Torah study until dawn.

§ The mishna teaches: They may extend the city™ of Jerusalem or
the courtyards of the Temple only on the basis of a court of seventy-
one judges. The Gemara asks: From where is this matter derived?
Rav Shimi bar Hiyya says: The verse states: “According to all that
I show you, the pattern of the Tabernacle and the pattern of all its
vessels, and so shall you do” (Exodus 25:9). “And so shall you do”
means for future generations; just as the Tabernacle was fashioned
in all of its details according to Moses’ instructions, so too later,
the Temple is fashioned according to the instructions of the Great
Sanhedrin, whose members stand in place of Moses.

Rava raises an objection from a baraita: With regard to all of the

utensils that Moses fashioned, their anointment with the sacred oil

is what consecrates them," rendering them fit for service in the Tab-
ernacle. From that point forward, i.e., in future generations, there is

no need for anointment, but rather their service in and of itself dedi-
cates them, meaning that when they are used for the first time in

sacred service they become consecrated. Rava explains the objection:

And why is this so? Let us say instead that since the verse states: “And

so shall you do,” this teaches that it must be done for future genera-
tions as in the Tabernacle, and therefore anointment with sacred oil

should be required in the Temple as in the Tabernacle.

The Gemara answers: It is different there, as the verse states: “And
it came to pass on the day that Moses completed erecting the Taber-
nacle that he anointed it and sanctified it and all its vessels, and the
altar and all its vessels, and he anointed them and he sanctified
them” (Numbers 7:1). The verse emphasizes that he sanctified
“them,” and from this it is inferred that only those utensils need
sanctification by anointment, but for future generations there is
not a requirement of sanctification by anointment.
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Sifrei Devarim
Paragraph 199

(Devarim 20:10) "If you draw near to a city": Scripture here speaks of an optional
war.

"to a city": and not to a metropolis;

"to a city": and not to a village.

"to do battle with it": and not to reduce it by hunger, thirst, or plague.

"then you shall call out to it for peace™: Great is peace, for even in war peace is
needed. Great is peace, for even the dead need peace. Great is peace, for even the
dwellers on high need peace, as it is written (lyyov 25:1) "He makes peace among His
exalted ones.” Great is peace, for the priestly blessing ends with "peace.” And even
Moses was a lover of peace, as it is written (Devarim 2:26) "And | sent messengers
from the desert of Kedemoth ... with words of peace."

Paragraph 200

(Devarim 20:11) "And it shall be, if it answers you for peace™: | might think, even (if)
some (do so); it is, therefore, written "and it opens itself to you™ — all of it and not
part of it.

"then all the people found in it": including Canaanites within it.

(Even Canaanites, whom you are otherwise commanded to destroy) "shall be tribute
to you and they shall serve you": If they said: We accept tribute but not servitude;
servitude, but not tribute, they are not heeded — They must accept both.

"But if it does not make peace with you, and it makes war with you": Scripture
apprises you that if it does not make peace with you (and you let it be), in the end it
will make war with you.

"then you shall lay siege to it" — even to reduce it by famine, thirst, or plague.

(Ibid. 20:13) "Then the L-rd your G-d will deliver it into your hands": If you do all
that has been stated, in the end, the L-rd your G-d will deliver it into your hands.
"then you shall smite all of its males by the sword™: | might think, even the children; it
is, therefore, written (Ibid. 14) "but the women and the little ones ... you shall take for
yourself": — But perhaps the little ones of the females are meant! — Can you say
this? Now if (in the war with) Midian, where the adult women were put to death, the
little ones were spared, then here, where the adult women were spared, how much
more so would the little ones be spared (and no verse would be needed to tell us that).
It must be, then, that "little ones" here refers to the little ones of the males.

"all of its spoil shall you take for yourself": I might think that their spoil should be
forbidden; it is, therefore, written "its spoil shall you take for yourself, and you shall
eat the spoil of your foes."



Paragraph 201

(Devarim 20:15) "Thus shall you do to all the cities that are distant™; The distant ones
(i.e., those not of the seven nations) are subsumed in this law (to spare the women and
children), but those that are near (i.e., the seven nations) are not subsumed in this law.
(Ibid. 16) "But from the cities of these people (the seven nations) ... you shall not
allow any soul to live": (But you shall slay them) by the sword.

(Ibid. 17) "But you shall utterly destroy them": | might think that their spoil were
forbidden to you; it is, therefore, written (Ibid. 6:11) "and houses full of all good."
"the Chitti, the Emori, the Canaani, etc.”

"as the L-rd your G-d commanded you": to include the Girgashi.

Paragraph 202

(Devarim 20:18) "So that they not teach you to do according to all their
abominations": whereby we are taught if they repented, they are not Killed.

"and you sin to the L-rd your G-d": If you do not act in accordance with all that is said
here you are called "sinners to the L-rd."

Paragraph 203

(Devarim 20:19) "If you besiege a city many days": Scripture here speaks of an
optional war.

"a city": and not a metropolis;

"a city": and not a village.

"many days": "days" — two; "many" — three. We are hereby taught that peace is
offered for two days, and a third day for the battle. And even though there is no proof
for this, there is an intimation of it in (I Samuel 30:1) "And David and his men came
to Tziklag on the third day." Variantly: From here it is derived that gentile cities are
not besieged fewer than three days before the Sabbath, (so that the siege not extend
into the Sabbath); but if the siege began, it is not interrupted. And a sea voyage is not
begun fewer than three days before the Sabbath. When is this so? For a long voyage,
but for a short one, it is permissible.

"to war upon it, to capture it": and not to destroy it.

"You shall not cut down its tree by wielding an axe against it": This tells me only of
iron (i.e., an axe blade). Whence do | derive (the same for destroying it by) diverting a
water course from it? From "You shall not destroy its tree™ — in any manner.

(We are hereby taught that peace is offered for two days, and a third day before the
battle. And so it states: (I Samuel 30:1) "And David Remained in Tziklag for two
days." And gentile cities are not besieged fewer than three days before the Sabbath,
(so that the siege not extend into the Sabbath); but if the siege began, it is not
interrupted. This is one of three lessons taught by Shammai the Elder: A sea voyage is
not begun fewer than three days before the Sabbath. When is this so? For a long
voyage, but for a short one, it is permissible.)



"For from it you shall eat": a positive commandment;

"put it you shall not cut down": a negative commandment.

Variantly: "for from it shall you eat": a tree providing life for a man. R. Yishmael
reasoned hence: If the L-rd is so solicitous of the fruits of a tree, how much more so
of the tree itself! And if Scripture exhorts against (cutting down) a tree, which only
produces fruit, how much more so (does it exhort against destroying) fruit itself!

Paragraph 204

(Devarim 20:20) "Only a tree that you know": This is a fruitful tree. (Ibid. 19) "to
come before you into the siege™: Cut it down.

(Ibid. 20) "that it is not a fruitful tree™: This is a barren tree. If in the end we include
(to be cut down for the siege even) a fruitful tree, what is the intent of “that it is not a
fruitful tree™? We are hereby taught that a barren tree takes precedence (to being cut
down) to a fruitful tree (if only one is needed for the siege). | might think that this
holds true even if the barren tree is worth more, as per the words of R. Elazar b. R.
Shimon; it is, therefore, written "Only" (to exclude such an instance).

"and you shall cut™: Make of it barriers and siegeworks.

"and build the siege™: Make siege engines for it.

"against the city": Bring up catapults against it.

"until it is subdued": even on the Sabbath. This is one of the things expounded by
Shammai the elder.
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HALAKHA

A man may neither go out on Shabbat with a sword,
etc. — 121 9pa XY vt wyy w: It is prohibited to
go out into the public domain carrying a weapon.
One who does so is liable to bring a sin-offering, in
accordance with the opinion of the Rabbis (Rambam
Sefer Zemanim, Hilkhot Shabbat 19:1; Shulhan Arukh,
Orah Hayyim 3017).

The only difference between this world and the
messianic era - mymn ninh ma iy pa pr: The
Rambam adopted the opinion of Shmuel that there
will be no change in the natural order of the world
in the messianic era (Rambam Sefer Shofetim, Hilkhot
Melakhim 12:2).

All of the prophets only prophesied, etc. - '7:
)| N’m N3 xb ox2a: All prophecies that the
prophets propheS|ed with regard to the reward that
the Jewish people will merit, refer exclusively to the
physical benefits that Israel will enjoy during the mes-
sianic era, when their sovereignty in Eretz Yisrael will
be restored. Since the reward of the World-to-Come is
neither quantifiable norimaginable, the prophets did
not describe it in their prophecies to avoid devaluing it
in the minds of the people (Rambam Sefer HaMadda,
Hilkhot Teshuva 8:7).

LANGUAGE

Shield [teris] — ©"1: From the Greekevpsog, thyreos,
meaning a large shield.

Club [kulpa] - Ng’?ﬂp: Apparently, the correct read-
ing is kupla from the Persian kapal, meaning club or
lance. The gebnim describe the kulpa as a rod with a
thickened end on which there are nails or projections.

BACKGROUND
Shield and spear - rim on:

Roman-style armor, shield and spear
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And this baraita disagrees with the opinion of Shmuel -
'7t§ﬂm?‘1 xgbgn: In general, when the opinion of an amora is
inconsistent with the contents of a baraita, it is presented as
a challenge to that amora. Yet, here the Gemara merely notes
that the baraita disagrees with Shmuel. There are several pos-
sible explanations. First, the Gemara does not raise objections
with regard to aggadic material. Second, perhaps the Sages
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deemed this baraita insufficiently authoritative or its language
insufficiently precise because it had not been reviewed in the
study hall of Rabbi Hiyya and Rabbi Oshaya (Rashash).

The messianic era and the World-to-Come — rpwini nin?
xa7 u’vﬁm The disagreement with regard to the messianic
era is not strictly aggadic. This dispute has practical halakhic
ramifications as well. The Rambam'’s halakhic ruling, based on

MI S H N A]ust as it is prohibited for a woman to carry out

certain items unique to a woman into the public
domain, the Sages said that a man may neither go out on Shabbat with
asword," nor with a bow, nor with a shield [ teris],' nor with an alla,
nor with a spear.? And if he unwittingly went out with one of these
weapons to the public domain he is liable to bring a sin-offering.

Rabbi Eliezer says: These weapons are ornaments for him; just as a
man is permitted to go out into the public domain with other orna-
ments, he is permitted to go out with weapons.

And the Rabbis say: They are nothing other than reprehensible and
in the future they will be eliminated, as it is written: “And they shall
beat their swords into plowshares and their spears into pruning
hooks; nation will not raise sword against nation, neither will they
learn war anymore” (Isaiah 2:4).

With regard to women'’s ornaments, they added that a garter placed on
herleg to hold up stockings is pure and cannot become ritually impure
as a utensil, and she may even go out with it on Shabbat.

However, ankle chains, which were also women’s ornaments, can be-
come ritually impure, and she may not go out with them on Shabbat.

The Gemara asks: What is the meaning of the
term alla? It means club [kulpa].t

GEMA

We learned in the mishna that Rabbi Eliezer says: These weapons are

ornaments for him. It was taught in a baraita that elaborates on this

subject: The Rabbis said to Rabbi Eliezer: And since, in your opinion,
they are ornaments for him, why are they to be eliminated in the

messianic era? He said to them: They will not be needed anymore,
as it is stated: “Nation will not raise sword against nation” (Isaiah

2:4). The Gemara asks: And let the weapons be merely for ornamen-
tal purposes, even though they will not be needed for war. Abaye said:

It is just as in the case of a candle in the afternoon. Since its light is

notneeded, it serves no ornamental purpose. Weapons, too; when not

needed for war, they serve no ornamental purpose either.

And this baraita disagrees with the opinion of Shmuel," as Shmuel
said: The only difference between this world and the messianic era"
is subjugation of the exiles to other kingdoms, from which the Jewish
people will be released. However, in other respects, the world will re-
main as it is, as it is written: “Because the poor will not cease from
within the land” (Deuteronomy 15:11). Society will not change, and
wars will continue to be waged.

However, this baraita supports the opinion of Rabbi Hiyya bar Abba
who disagrees with Shmuel. As Rabbi Hiyya bar Abba said: All of the
prophets only prophesied" with regard to the messianic era; how-
ever, with regard to the World-to-Come" it was stated: “No eye sees,
God, except You, that which He will do for he that waits for Him”
(Isaiah 64:3). What will be in the World-to-Come cannot be depicted
even by means of prophecy.

the opinion of Shmuel that the transition to the messianic era
will be natural, precludes the necessity for one who proclaims
himself as the Messiah to display any supernatural powers.
Although the Rambam expresses his opinion differently in his
Epistle to Yemen, fundamentally he stands by his opinion that
the natural order of the world will not change in the messianic
era, and no such changes should be anticipated.
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And some say the disagreement between Rabbi Eliezer and the Rab-
bis was different. They said to Rabbi Eliezer: Since in your opinion
they are ornaments for him, why will they be eliminated in the
messianic era? He said to them: Even in the messianic era they will
not be eliminated. And that is in accordance with that which Shmu-
el stated that the world will remain fundamentally the same, and he
disagrees with Rabbi Hiyya bar Abba.

Abaye said to Rav Dimi, and some say it was to Rav Avya, and some
say Rav Yosef said to Rav Dimi, and some say it was to Rav Avya,
and some say Abaye said to Rav Yosef: What is the reason for the
opinion of Rabbi Eliezer who said: These weapons are ornaments
for him? As itis written: “Gird your sword upon your thigh, mighty
one, your glory and your splendor” (Psalms 45:4), indicating that a
sword is considered an ornament.

The Gemara relates that some time later Rav Kahana said to Mar, son
of Rav Huna: Is that really a proof? This verse is written in reference
to matters of Torah and should be interpreted as a metaphor. He said
to him: Nevertheless, a verse does not depart from its literal

meaning," although there may be additional homiletical

interpretations.

RavKahana said about this: When I was eighteen years old and had

already learned the entire Talmud, and yet I did not know that a

verse does not depart from its literal meaning until now. The Ge-
mara asks: What is Rav Kahana teaching us with that statement? The

Gemara answers: He comes to teach that a person should first learn

and then understand the rationale.

Zarotis a mnemonic acronym for Elazar [zayin], Reish Lakish [reish],
and their students [vav, tav], the amora’im who interpreted the verse
in Psalms cited above

Rabbi Yirmeya said that Rabbi Elazar said: Two Torah scholars

who sharpen one another in halakha; the Holy One, Blessed be He,

ensures success for them, as it is written: “And in your majesty

[vahadarkha] prosper, ride on, in behalf of truth and meekness and

righteousness; and let your right hand teach you tremendous things”

(Psalms 45:5). The Sages said:

Do not read “and your majesty [vahadarkha],” rather, by changing
some of the vocalization and the letters, read it as and He will
sharpen you [vehidedkha], and ultimately you will be successful.

Moreover, they who act in that manner will rise to prominence, as
it is written: “Prosper, ride on.”

I might have thought even if one engages in the study of Torah not
for its own sake; therefore, the verse states: “On behalf of truth.”

I might have thought that one would be rewarded with prosperity
even if he became arrogant; therefore, the verse states: “Meek-
ness and righteousness.”

And if they do so in the proper manner they merit the Torah that
was given with the right hand of the Holy One, Blessed be He,
as it is written: “And let your right hand teach you tremendous
things” (Psalms 45:5).

Rav Nahman bar Yitzhak said: They are rewarded with the matters

stated with regard to the right hand of the Torah. As Rava bar Rav
Sheila said and some say Rav Yosef bar Hama said that Rav Shesh-
et said: What is the meaning of that which is written, “Length of
days is in her right hand and in her left hand are riches and honor”
(Proverbs 3:16)? Is that to say, however, that in her right there is

length of days, but there are not riches and honor? Rather, it means:

Those who relate to it with the skilled right hand, i.e., who study

Torah for its own sake and with proper intentions, there is length of
days and all the more so riches and honor for them. Whereas, those

who relate to it with the unskilled left hand," there are riches and

honor; there is not length of days.

NOTES

A verse does not depart from its literal mean-
ing — fLWD »m K¥ ¥ KIPD PX: Even when the
Bible is interpreted metaphorically, and even when
halakhic conclusions are reached by means of a
homiletic interpretation of a verse, these conclu-
sions do not negate the literal meaning of the
text. Even when verses are interpreted entirely as
a parable and a lesson is learned from the parable,
the literal meaning continues to resonate (Alfei
Menashe).

Those who relate to it with the skilled right
hand...those who relate to it with the unskilled
left hand - 123 DYwownb...A3 proYEY: One in-
terpretation of these expressions is that relating
to the Torah from the right hand refers to those
who study it on a regular basis, just as they use
their right hand on a regular basis. They dedicate
all their efforts to Torah. Therefore, their reward is
long life. Those who relate to it from the left are
people who study Torah on a less regular basis.
They merit wealth and honor for their involvement
(Rav Yoshiya Pinto). The incredulous question with
regard to the statement that the reward for those
who relate to it with the right is only long life, im-
plying that they do not merit wealth and honor,
comes to negate that implication, since certainly
that is not the case (Sama DeHayyei).
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