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mishna The law of Sicarii [Sikarikon]l did not apply 
in Judea in the time that people were being 

killed in the war. From the time that people were being killed in 
the war and onward, the law of Sicarii did apply there. What is 
this law of Sicarii? If one first purchased land from a Sicarius,n 
who extorted the field from its prior owners with threats, and 
afterward the buyer returned and purchased the same field a 
second time from the prior landowner, his purchase is void. The 
prior owner of the field can say that he did not actually mean to sell 
him the field. By contrast, if he first acquired the field from the 
prior owner and afterward he returned and purchased the same 
field from a Sicarius, his purchase stands.

Similarly, if one first purchased from the husbandh the rights to 
use a field belonging to his wife, and afterward he returned and 
purchased the same field from the wife, so that if the husband were 
to predecease or divorce her, the purchaser would then own it fully, 
his purchase is void.n The woman can claim that she did not wish 
to quarrel with her husband and to object to the transaction but 
that in truth she did not agree to the sale. By contrast, if he first 
acquired the field from the wife, and afterward he returned and 
purchased the same field from the husband, his purchase stands. 
This is the initial version of this mishna.

Later, the court of those who came after the Sages who composed 
that mishnan said: With regard to one who purchased a field from 
a Sicarius, he must give the prior owner one-fourth of the field’s 
value. When does this apply? At a time when the prior owner is 
unable to purchase the field himself. But if he is able to purchase 
it himself, he precedes anyone else.

Rabbi Yehuda HaNasi later convened a court,h and they counted 
their votes and determined that if the field remained before, i.e., 
in the possession of, the Sicarius for twelve months,n whoever 
first purchases the field acquires possession of it, but he must 
give the prior owner one-fourth of the field’s value.

gemara The Gemara challenges the mishna’s asser-
tion that the law of Sicarii did not apply in 

Judea in the time that people were being killed in the war: Now if 
in the time that people were being killed in the war, there were 
no Sicarii stealing land, is it possible that from the time that people 
were being killed in the war and onward there were Sicarii?

יהוּדָה  בִּ סִיקָרִיקוֹן  הָיָה  לאֹ  מתני׳ 
לְחָמָה  הַמִּ מֵהֲרוּגֵי  מִלְחָמָה,  הֲרוּגֵי  בַּ

לָקַח  יצַד?  כֵּ סִיקָרִיקוֹן.  הּ  בָּ יֵשׁ  וְאֵילָךְ 

 – יִת  הַבַּ עַל  מִבַּ וְלָקַח  וְחָזַר  יקָרִיקוֹן  מִסִּ

וְלָקַח  וְחָזַר  יִת  הַבַּ עַל  מִבַּ טֵל,  בָּ חוֹ  מִקָּ

חוֹ קַיָּים. יקָרִיקוֹן – מִקָּ מִסִּ

ה –  ָ לָקַח מִן הָאִישׁ וְחָזַר וְלָקַח מִן הָאִשּׁ

מִן  וְלָקַח  וְחָזַר  ה  ָ הָאִשּׁ מִן  טֵל,  בָּ חוֹ  מִקָּ

נָה רִאשׁוֹנָה. חוֹ קַיָּים. זוֹ מִשְׁ הָאִישׁ – מִקָּ

הַלּוֹקֵחַ  אָמְרוּ:  אַחֲרֵיהֶם  ל  שֶׁ ין  דִּ ית  בֵּ

עָלִים רְבִיעַ. אֵימָתַי?  יקָרִיקוֹן נוֹתֵן לַבְּ מִסִּ

יָדָן  בְּ יֵשׁ  אֲבָל  ח,  לִיקַּ יָדָן  בְּ אֵין  שֶׁ זְמַן  בִּ

ח – הֵן קוֹדְמִין לְכָל אָדָם. לִיקַּ

הֲתָה  אִם שָׁ ין וְנִמְנוּ, שֶׁ ית דִּ יב בֵּ י הוֹשִׁ רַבִּ

ל  כָּ  – חֹדֶשׁ  ר  עָשָׂ נֵים  שְׁ סִיקָרִיקוֹן  פְנֵי  בִּ

עָלִים  לַבְּ נוֹתֵן  אֲבָל  זָכָה,  ח  לִיקַּ הַקּוֹדֵם 

רְבִיעַ.

לְחָמָה לאֹ הָיָה  הֲרוּגֵי הַמִּ א בַּ תָּ גמ׳ הָשְׁ
הּ סִיקָרִיקוֹן, מֵהֲרוּגֵי מִלְחָמָה וְאֵילָךְ יֵשׁ  בָּ

הּ סִיקָרִיקוֹן? בָּ

Sicarii [Sikarikon]– סִיקָרִיקוֹן: Borrowed from the Latin sica-
rii, meaning assassins or murderers, which is derived from 
the Latin sica, meaning dagger, their weapon of choice.

The Sicarii included different types of people, among 
them soldiers discharged from the Roman army, other 
gentiles who acted as the occupying force, and various 
Jewish collaborators. Through threats and extortion they 
bought properties or received them as gifts. The proper-
ties were acquired by ostensibly legal means, such as 
deeds of sale and the like.

Most of the Sicarii were not interested in maintaining 
these properties but rather sought to make a profit from 
them. For this reason, after they seized the properties 
they would sell them to the locals, both Jews and gentiles. 
Since the Sicarii secured these properties for almost noth-
ing and had no interest in maintaining them, they would 
sell them at rates far below their market value.

language

One first purchased land from a Sicarius – יקָרִיקוֹן  The :לָקַח מִסִּ
early commentaries write that the entire discussion is based on 
the opinion of Rav Huna, who says that even if one was forced 
to make such a sale, the sale is still valid. This was said only with 
regard to a sale in which the seller received an appropriate pay-
ment for his property although the sale was forced upon him. 
However, in the case of a Sicarius, there is no sale, as the owner 
received a minimal amount or nothing at all in exchange for his 
property (see Ritva).

If one purchased from the husband…his purchase is void – 
טֵל חוֹ בָּ  In tractate Bava Batra (49b), this mishna :לָקַח מִן הָאִישׁ…מִקָּ
is interpreted as referring to a field to which the woman has a 
unique attachment, e.g., the field designated by her husband 
for the payment of her marriage contract or a field from her 
own property that she owned prior to the marriage, which took 
on the status of property guaranteed for the payment of her 
marriage contract. The early commentaries disagree whether 
the sale is void immediately or it remains in the hands of the 
buyer until the time arrives when she must be paid the value of 

her marriage contract. Some distinguish between different types 
of fields (see Rashba).

The court of those after them – ל אַחֲרֵיהֶם ין שֶׁ ית דִּ  The primary :בֵּ
reason for this is to encourage the settlement of Eretz Yisrael, 
as had they not instituted this ordinance, and had they conse-
quently relied on the Torah law, then Jews would not buy from 
Sicarii, and the land would remain in the hands of gentiles. The 
Sages instituted this ordinance so that Jews would purchase 
the land, so that it would remain in Jewish hands. Some say 
that since these halakhot are related to Eretz Yisrael, they do 
not apply to similar cases outside of Eretz Yisrael. However, from 
the Gemara later (58a) and in the Responsa of the Ge’onim, it 
would seem that these halakhot were applied to all land owned 
by Jews.

Twelve months – ׁר חֹדֶש נֵים עָשָׂ  If one waited this amount :שְׁ
of time and did not repurchase the land from the Sicarius, this 
shows that he accepted the matter and fully transferred posses-
sion of the field. Alternatively, this is a punishment imposed by 
the Sages for one’s lack of diligence in redeeming his field and 
his leaving it in the hands of a gentile (Ritva).

notes

If one purchased from the husband – ׁלָקַח מִן הָאִיש: If a 
man sold his wife’s property and afterward the wife wrote 
to the buyer: I do not have any claim to your property, then 
even if the buyer performed an act of acquisition with her, 
she can seize this property from him. The assumption is 
that she wrote this only to please her husband. Even if she 
wrote him that she would not be able to claim that she 
wrote this only to please her husband, such a document 
has no value. If he acquired it first from the woman, so that 
she has no lien on the land, and afterward the husband 
sold the right to use it to him, the purchase stands (Ram-
bam Sefer Kinyan, Hilkhot Mekhira 30:3 and Sefer Nashim, 
Hilkhot Ishut 22:17–18; Shulĥan Arukh, Even HaEzer 90:17).

Rabbi Yehuda HaNasi convened a court – יב י הוֹשִׁ  רַבִּ
ין ית דִּ  If a gentile was harassing a Jew and threatened :בֵּ
to kill him, and he redeemed himself with his field or his 
house, if that gentile harasser wishes to sell the land, the 
prior owner who wishes to buy it back takes precedence 
over any other person. If the owner is unable to buy it, 
or if the land remained in the hands of the gentile for 
twelve months, whoever comes first to buy it is given 
precedence. This is the halakha as long as the purchaser 
gives the prior owner one-fourth of the land or one-third 
of its value. But if he does not do this, it is considered as 
if he stole that portion of the property, in accordance 
with the ruling of Rabbi Yehuda HaNasi’s court (Rambam 
Sefer Nezikin, Hilkhot Gezeila VaAveda 10:3; Shulĥan Arukh, 
Ĥoshen Mishpat 236:1).

halakha
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Rav Yehuda said: The mishna is saying that in the time that 
people were being killed in the war they did not apply the law of 
Sicarii, but rather they would confirm the purchases of land made 
from the Sicarii. The reason for this is in accordance with what 
Rabbi Asi said: The gentile authorities issued three decreesb 
during and in the aftermath of the war that ended in the destruc-
tion of the Temple. The first decree was that anyone who does 
not kill a Jew should himself be killed. The second decree was 
that anyone who kills a Jew should pay four dinars as a fine. The 
last decree was that anyone who kills a Jew should himself be 
killed. Therefore, during the time of the first and second decrees, 
the time when people were being killed in the war, since the 
gentile would kill Jews, then the owner of the field, owing to the 
danger posed to his life, would fully transfer ownershipn of his 
field to the Sicarius.

Then, during the time of the last decree, after the time when 
people were being killed in the war, anybody whose field was 
stolen by a Sicarius would say to himself: Now let him take the 
field; tomorrow I will claim it from him in court. Although the 
gentile had the advantage and could force the owner to give him 
the field, the assumption is that the owner did not fully transfer 
possession of the field to him, as he thought that he would still be 
able to recover it in court.

§ Apropos the war that led to the destruction of the Second 
Temple, the Gemara examines several aspects of the destruction 
of that Temple in greater detail: Rabbi Yoĥanan said: What is 
the meaning of that which is written: “Happy is the man who 
fears always, but he who hardens his heart shall fall into mis-
chief ” (Proverbs 28:14)? Jerusalem was destroyed on account 
of Kamtzal and bar Kamtza.n The place known as the King’s 
Mountain was destroyed on account of a rooster and a hen.  
The city of Beitar was destroyed on account of a shaft from a  
chariot [rispak].l

The Gemara explains: Jerusalem was destroyed on account of 
Kamtza and bar Kamtza. This is as there was a certain man 
whose friend was named Kamtza and whose enemy was  
named bar Kamtza. He once made a large feast and said to his 
servant: Go bring me my friend Kamtza. The servant went and 
mistakenly brought him his enemy bar Kamtza.

The man who was hosting the feast came and found bar Kamtza 
sitting at the feast. The host said to bar Kamtza. That man is the 
enemy [ba’al devava]l of that man, that is, you are my enemy. 
What then do you want here? Arise and leave. Bar Kamtza said 
to him: Since I have already come, let me stay and I will give 
you money for whatever I eat and drink. Just do not embarrass 
me by sending me out. 

סִיקָרִיקוֹן  ין  דִּ הּ  בָּ נוּ  דָּ לאֹ  יְהוּדָה:  רַב  אֲמַר 

זְרוּ:  זֵירוֹת גָּ לשֹׁ גְּ י אַסִי, שָׁ אֲמַר רַבִּ קָאָמַר; דַּ

לָא קָטֵיל לִיקְטְלוּהוּ,  ל דְּ יְיתָא – כָּ זֵרְתָא קַמַּ גְּ

זוּזֵי,  ע  אַרְבַּ לַיְיתֵי  קָטֵיל  דְּ ל  כָּ  – מְצִיעָתָא 

ךְ,  הִלְכָּ לִיקְטְלוּהוּ.  קָטֵיל  דְּ ל  כָּ תְרַיְיתָא –  בַּ

ב  אַגַּ  – קָטְלֵי  דְּ יוָן  כֵּ וּמְצִיעֲתָא,  יְיתָא  קַמַּ

מַר וּמַקְנֵי, אוּנְסֵיהּ גָּ

קוֹל, לְמָחָר  תְרַיְיתָא, אָמְרִי: הָאִידָנָא לִישְׁ בַּ

דִינָא. בַעֲנָא לֵיהּ בְּ תָּ

רֵי אָדָם  כְתִיב: ״אַשְׁ דִּ יוֹחָנָן, מַאי  י  רַבִּ אֲמַר 

רָעָה״?  בְּ יִפּוֹל  לִבּוֹ  ה  וּמַקְשֶׁ מִיד  תָּ מְפַחֵד 

לַיִם,  יְרוּשָׁ חֲרוּב  קַמְצָא  וּבַר  מְצָא  אַקַּ

א,  מַלְכָּ טוּר  חֲרוּב  וְתַרְנְגוֹלְתָא  רְנְגוֹלָא  אַתַּ

יתָ.ר ק חֲרוּב בֵּ רִיסְפַּ א דְּ קָּ ַ אַשּׁ

הַהוּא  לַיִם; דְּ מְצָא וּבַר קַמְצָא חֲרוּב יְרוּשָׁ אַקַּ

ר  בַּ בָבֵיהּ  דְּ וּבַעַל  קַמְצָא  רַחֲמֵיהּ  דְּ בְרָא,  גַּ

עֵיהּ:  מָּ קַמְצָא, עֲבַד סְעוּדְתָא, אֲמַר לֵיהּ לְשַׁ

ר  בַּ לֵיהּ  אַיְיתֵי  אֲזַל  קַמְצָא,  לִי  אַיְיתֵי  זִיל 

קַמְצָא.

דִי  הֲוָה יָתֵיב, אֲמַר לֵיהּ: מִכְּ חֵיהּ דַּ כַּ אֲתָא אַשְׁ

בְרָא  גַּ הַהוּא  דְּ בָבָא  דְּ עַל  בַּ בְרָא  גַּ הַהוּא 

עֵית הָכָא? קוּם פּוֹק! אֲמַר לֵיהּ:  הוּא מַאי בָּ

מֵי מַה  בָקָן, וְיָהֵיבְנָא לָךְ דְּ הוֹאִיל וַאֲתַאי שְׁ

תֵינָא. אָכֵילְנָא וְשָׁ דְּ

NOTES
Outside the Temple in a case like this – וְונָא גַּ י הַאי  כִּ חוּץ   Since :בַּ
this animal was consecrated as an offering, it is subject to the Torah 
law, according to which anyone who sacrifices an offering outside 
the Temple is liable to receive karet, as it is stated: “Any man from the 
house of Israel or of the strangers that live among them that sacrifices 
a burnt-offering or sacrifice but does not bring it to the door of the 
tent of meeting to sacrifice it to the Lord, even that man shall be cut 
off from his people” (Leviticus 17:8–9). This punishment applies only 
when one sacrifices as an offering outside the Temple an animal that 
would have been fit to sacrifice in the Temple.

Is there karet by rabbinic law – א מִי אִיכָּ בְרֵיהֶם  מִדִּ רֵת   Although :כָּ
there are certainly many punishments instituted by the Sages, e.g., 
monetary punishments, corporal punishments, and even capital pun-
ishments, these are all punishments administered by the court, which 
can impose them as necessary. Because the punishment of karet is 
administered by God, it would be impossible for the Sages to assign 
such a punishment.

The Sages placed it in his possession – ּרְשׁוּתֵיה נַן בִּ  Rashi :אוֹקְמוּהָ רַבָּ
explains that this punishment was applied to the thief so that he would 
also become liable to receive karet as one who slaughters an offering 
outside the Temple. Many of the early commentaries challenge this 
understanding, saying that the wording of the baraita indicates that it 
is the one who slaughters this animal, even if he is a different person 
than the thief, who is liable for slaughtering it outside the Temple. 
They explain that the Sages placed the animal in the thief’s possession, 
according to Ulla, so as not to cause the priests to become distraught. 
Once they established it in his possession, it is considered to be his with 
regard to all matters. If it is slaughtered outside the Temple, then the 
one who slaughtered it is liable to receive karet (Tosafot).

One first purchased land from a Sicarius – יקָרִיקוֹן  The early :לָקַח מִסִּ
commentaries write that the entire discussion is based on the opinion 
of Rav Huna, who says that even if one was forced to make such a sale, 
the sale is still valid. This was said only with regard to a sale in which 
the seller received an appropriate payment for his property although 
the sale was forced upon him. However, in the case of a Sicarius, there 
is no sale, as the owner received a minimal amount or nothing at all in 
exchange for his property (see Ritva).

If one purchased from the husband…his purchase is void – לָקַח מִן 
טֵל חוֹ בָּ  In tractate Bava Batra (49b), this mishna is interpreted :הָאִישׁ…מִקָּ
as referring to a field to which the woman has a unique attachment, 
e.g., the field designated by her husband for the payment of her mar-
riage contract or a field from her own property that she owned prior to 
the marriage, which took on the status of property guaranteed for the 
payment of her marriage contract. The early commentaries disagree 
whether the sale is void immediately or it remains in the hands of the 
buyer until the time arrives when she must be paid the value of her 
marriage contract. Some distinguish between different types of fields 
(see Rashba).

The court of those after them – ל אַחֲרֵיהֶם ין שֶׁ דִּ ית   The primary :בֵּ
reason for this is to encourage the settlement of Eretz Yisrael, as had 
they not instituted this ordinance, and had they consequently relied 
on the Torah law, then Jews would not buy from Sicarii, and the land 
would remain in the hands of gentiles. The Sages instituted this ordi-
nance so that Jews would purchase the land, so that it would remain 
in Jewish hands. Some say that since these halakhot are related to 
Eretz Yisrael, they do not apply to similar cases outside of Eretz Yisrael. 
However, from the Gemara later (58a) and in the Responsa of the 

Ge’onim, it would seem that these halakhot were applied to all land 
owned by Jews.

Twelve months – ׁר חוֹדֶש נֵים עָשָׂ  If one waited this amount of time :שְׁ
and did not repurchase the land from the Sicarius, this shows that 
he accepted the matter and fully transferred possession of the field. 
Alternatively, this is a punishment imposed by the Sages for one’s lack 
of diligence in redeeming his field and his leaving it in the hands of 
a gentile (Ritva).

Owing to the danger, would fully transfer ownership – ּב אוּנְסֵיה  אַגַּ
וּמַקְנֵי מַר   It is not enough to transfer ownership through an act of :גָּ
acquisition. Rather, there must be full acceptance of the transfer from 
the seller to the buyer. When the owner’s life is in danger, the assump-
tion is that in order to save his life he wholeheartedly agrees to transfer 
the ownership of his property.

On account of Kamtza and bar Kamtza – וּבַר קַמְצָא מְצָא   Many :אַקַּ
commentaries ask: Since it was bar Kamtza and the party’s host who 
caused the calamity, why is Kamtza’s name mentioned here? The 
simple answer is that these places were destroyed over trivial matters, 
such as a slight difference between the names Kamtza and bar Kamtza. 
The Maharal suggests a more profound explanation: As is mentioned 
in many places, Jerusalem was destroyed because of baseless hatred. 
Not only does baseless hatred cause fights between people, such as 
the host of the meal and bar Kamtza, but it also leads to the formation 
of factions and of bonds that only intensify the contention. Presumably, 
Kamtza played a role in the development of the discord between bar 
Kamtza and the party’s host.

HALAKHA
If one stole and consecrated – ׁיש וְהִקְדִּ נַב   If one stole an ox or a :גָּ
sheep and consecrated it, and afterward he slaughtered or sold it, he 
pays double payment but he does not pay four or five times the pay-
ment. This halakha applies when one consecrated the animal after its 
owner despaired, but if he consecrated it before he despaired it is not 
consecrated. Consequently, if he slaughtered or sold it, he pays four or 
five times payment. The Ra’avad adds that if he consecrated the animal 
for the sake of the Temple’s upkeep, he pays four or five times its value; 
it is as though he sold it to an ordinary person (Rambam Sefer Nezikin, 
Hilkhot Geneiva 5:6).

Outside the Temple in a case like this – וְונָא י הַאי גַּ חוּץ כִּ  ,If one stole :בַּ
consecrated, and later slaughtered an animal outside the Temple, he 
is liable to receive karet. This applies only if one slaughtered the animal 
after the owner despaired of retrieving the animal. If he slaughtered it 
before the owner despaired of retrieving it, it is not consecrated and 
he is exempt from punishment (Rambam Sefer Avoda, Hilkhot Ma’aseh 
HaKorbanot 18:14).

It stands to reason from the time of the consecration – רָא בְּ  מִסְתַּ
הּ שָׁ עַת הֶקְדֵּ ְ  From when is the animal placed in the thief’s domain in :מִשּׁ
order to make him liable to receive karet? From the time he consecrates 
it (Rambam Sefer Avoda, Hilkhot Ma’aseh HaKorbanot 18:14).

If one purchased from the husband – ׁלָקַח מִן הָאִיש: If a man sold 
his wife’s property and afterward the wife wrote to the buyer: I do not 
have any claim to your property, then even if the buyer performed an 
act of acquisition with her, she can seize this property from him. The 
assumption is that she wrote this only to please her husband. Even 
if she wrote him that she would not be able to claim that she wrote 
this only to please her husband, such a document has no value. If he 
acquired it first from the woman, so that she has no lien on the land, 
and afterward the husband sold the right to use it to him, the purchase 

stands (Rambam Sefer Kinyan, Hilkhot Mekhira 30:3 and Sefer Nashim, 
Hilkhot Ishut 22:17–18; Shulĥan Arukh, Even HaEzer 90:17).

Rabbi Yehuda HaNasi convened a court – ין ית דִּ יב בֵּ י הוֹשִׁ -If a gen :רַבִּ
tile was harassing a Jew and threatened to kill him, and he redeemed 
himself with his field or his house, if that gentile harasser wishes to sell 
the land, the prior owner who wishes to buy it back takes precedence 
over any other person. If the owner is unable to buy it, or if the land 
remained in the hands of the gentile for twelve months, whoever 
comes first to buy it is given precedence. This is the halakha as long as 
the purchaser gives the prior owner one-fourth of the land or one-third 
of its value. But if he does not do this, it is considered as if he stole that 
portion of the property, in accordance with the ruling of Rabbi Yehuda 
HaNasi’s court (Rambam Sefer Nezikin, Hilkhot Gezeila VaAveda 10:3; 
Shulĥan Arukh, Ĥoshen Mishpat 236:1).

LANGUAGE
Sicarii [Sikarikon]– סִיקָרִיקוֹן: Borrowed from the Latin sicarii, meaning 
assassins or murderers, which is derived from the Latin sica, meaning 
dagger, their weapon of choice.

The Sicarii included different types of people, among them soldiers 
discharged from the Roman army, other gentiles who acted as the 
occupying force, and various Jewish collaborators. Through threats 
and extortion they bought properties or received them as gifts. The 
properties were acquired by ostensibly legal means, such as deeds 
of sale and the like.

Most of the Sicarii were not interested in maintaining these proper-
ties but rather sought to make a profit from them. For this reason, after 
they seized the properties they would sell them to the locals, both 
Jews and gentiles. Since the Sicarii secured these properties for almost 
nothing and had no interest in maintaining them, they would sell them 
at rates far below their market value.

Kamtza – קַמְצָא: Some say that this is a reference to the family known 
as Κομψός, Kompsos. Josephus writes that they were an important 
family in Tiberias and supporters of the Romans. The name Kompsos 
means graceful and wise, yet it also carries the negative connotation 
of crafty and deceitful.

Chariot [rispak] – ק  ,The Arukh and some manuscripts read dispak :רִיסְפַּ
which is apparently derived from the Middle Iranian dēspak, meaning 
a chariot drawn by horses.

Enemy [ba’al devava] – בָבָא עַל דְּ  The root dalet, beit, beit seems to be :בַּ
connected to dovev, speaking. However, in Aramaic, and as it is used 
when borrowed into Hebrew, it denotes hostile speech. In Syriac it also 
carries the meaning of enemy or foe.

BACKGROUND
Three decrees – זֵירוֹת לשֹׁ גְּ  It would appear that these were not actual :שָׁ
governmental decrees, but rather descriptions of various situations in 
Eretz Yisrael during and in the aftermath of the war against the Romans. 
Josephus provides a similar account. This war, which lasted for several 
years, created strong feelings of hostility. With its conclusion, there 
was no adherence to military or any other law but rather widespread 
slaughter of the Jews, many being subjected to cruel torture. It was 
only later that some semblance of order returned and the public killing 
of the Jews came to an end. Still, most of the land was confiscated from 
its owners and considered property of the Roman authorities, with its 
owners regarded as tenant farmers.

Three decrees – זֵירוֹת לשֹׁ גְּ  It would appear that these :שָׁ
were not actual governmental decrees, but rather 
descriptions of various situations in Eretz Yisrael during 
and in the aftermath of the war against the Romans. 
Josephus provides a similar account. This war, which 
lasted for several years, created strong feelings of hostil-
ity. With its conclusion, there was no adherence to mili-
tary or any other law but rather widespread slaughter 
of the Jews, many being subjected to cruel torture. It 
was only later that some semblance of order returned 
and the public killing of the Jews came to an end. Still, 
most of the land was confiscated from its owners and 
considered property of the Roman authorities, with its 
owners regarded as tenant farmers.

background

Owing to the danger would fully transfer ownership – ב  אַגַּ
מַר וּמַקְנֵי  It is not enough to transfer ownership through :אוּנְסֵיהּ גָּ
an act of acquisition. Rather, there must be full acceptance of 
the transfer from the seller to the buyer. When the owner’s life 
is in danger, the assumption is that in order to save his life he 
wholeheartedly agrees to transfer the ownership of his property.

On account of Kamtza and bar Kamtza – וּבַר קַמְצָא מְצָא   :אַקַּ
Many commentaries ask: Since it was bar Kamtza and the party’s 
host who caused the calamity, why is Kamtza’s name mentioned 

here? The simple answer is that these places were destroyed over 
trivial matters, such as a slight difference between the names 
Kamtza and bar Kamtza. The Maharal suggests a more profound 
explanation: As is mentioned in many places, Jerusalem was 
destroyed because of baseless hatred. Not only does baseless 
hatred cause fights between people, such as the host of the meal 
and bar Kamtza, but it also leads to the formation of factions and 
of bonds that only intensify the contention. Presumably, Kamtza 
played a role in the development of the discord between bar 
Kamtza and the party’s host.

notes

Kamtza – קַמְצָא: Some say that this is a reference to the 
family known as Κομψός, Kompsos. Josephus writes 
that they were an important family in Tiberias and 
supporters of the Romans. The name Kompsos means 
graceful and wise, yet it also carries the negative con-
notation of crafty and deceitful.

Chariot [rispak] – ק -The Arukh and some manu :רִיסְפַּ
scripts read dispak, which is apparently derived from 
the Middle Iranian dēspak, meaning a chariot drawn 
by horses.

Enemy [ba’al devava] – בָבָא עַל דְּ  ,The root dalet, beit :בַּ
beit seems to be connected to dovev, speaking. How-
ever, in Aramaic, and as it is used when borrowed into 
Hebrew, it denotes hostile speech. In Syriac it also carries 
the meaning of enemy or foe.

language
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The host said to him: No, you must leave. Bar Kamtza said to 
him: I will give you money for half of the feast; just do not send 
me away. The host said to him: No, you must leave. Bar Kamtza 
then said to him: I will give you money for the entire feast;  
just let me stay. The host said to him: No, you must leave. Finally, 
the host took bar Kamtza by his hand, stood him up, and took 
him out.

After having been cast out from the feast, bar Kamtza said to 
himself: Since the Sages were sitting there and did not protest 
the actions of the host, although they saw how he humiliated  
me, learn from it that they were content with what he did.  
I will therefore go and inform [eikhul kurtza]l against them  
to the king. He went and said to the emperor: The Jews have 
rebelled against you. The emperor said to him: Who says that 
this is the case? Bar Kamtza said to him: Go and test them; send 
them an offering to be brought in honor of the government, and 
see whether they will sacrifice it.

The emperor went and sent with him a choice three-year-old 
calf. While bar Kamtza was coming with the calf to the Temple, 
he made a blemish on the calf ’s upper lip.h And some say he 
made the blemish on its eyelids, a place where according to  
us, i.e., halakha, it is a blemish, but according to them, gentile  
rules for their offerings, it is not a blemish. Therefore, when bar 
Kamtza brought the animal to the Temple, the priests would  
not sacrifice it on the altar since it was blemished, but they also 
could not explain this satisfactorily to the gentile authorities, who 
did not consider it to be blemished.

The blemish notwithstanding, the Sages thought to sacrifice the 
animal as an offering due to the imperative to maintain peace 
with the government. Rabbi Zekharya ben Avkolaslp said to 
them: If the priests do that, people will say that blemished  
animals may be sacrificed as offerings on the altar. The Sages 
said: If we do not sacrifice it, then we must prevent bar Kamtza 
from reporting this to the emperor. The Sages thought to kill 
himh so that he would not go and speak against them. Rabbi 
Zekharya said to them: If you kill him, people will say that one 
who makes a blemish on sacrificial animals is to be killed. As a 
result, they did nothing, bar Kamtza’s slander was accepted by  
the authorities, and consequently the war between the Jews and 
the Romans began.

Rabbi Yoĥanan says: The excessive humility of Rabbi Zekharya 
ben Avkolasn destroyed our Temple, burned our Sanctuary, 
and exiled us from our land.

The Roman authorities then sent Nero Caesarp against the Jews. 
When he came to Jerusalem, he wished to test his fate. He shot 
an arrow to the east and the arrow came and fell in Jerusalem. 
He then shot another arrow to the west and it also fell in Jeru-
salem. He shot an arrow in all four directions of the heavens, 
and each time the arrow fell in Jerusalem.

Nero then conducted another test: He said to a child: Tell me a 
verse that you learned today. He said to him as follows: “And I 
will lay My vengeance upon Edom by the hand of My people 
Israel” (Ezekiel 25:14). Nero said: The Holy One, Blessed be He, 
wishes to destroy His Temple, and He wishes to wipe his hands 
with that man, i.e., with me. The Romans are associated with 
Edom, the descendants of Esau. If I continue on this mission, I 
will eventually be punished for having served as God’s agent to 
bring about the destruction. So he fled and became a convert, 
and ultimately Rabbi Meir descended from him.

נו.

Perek V
Daf 56  Amud a

מֵי  דְּ לָךְ  יָהֵיבְנָא  לֵיהּ:  אֲמַר  לָא.  לֵיהּ:  אֲמַר 

סְעוּדָתֵיךְ! אֲמַר לֵיהּ: לָא. אֲמַר לֵיהּ:  א דִּ לְגָּ פַּ

הּ סְעוּדָתֵיךְ! אֲמַר לֵיהּ:  מֵי כּוּלָּ יָהֵיבְנָא לָךְ דְּ

קֵיהּ. ידֵיהּ וְאוֹקְמֵיהּ וְאַפְּ לָא. נַקְטֵיהּ בִּ

יהּ,  נַן וְלָא מָחוּ בֵּ אֲמַר: הוֹאִיל וְהָווּ יָתְבִי רַבָּ

הוּ  הּ קָא נִיחָא לְהוּ, אִיזִיל אֵיכוּל בְּ מַע מִינָּ שְׁ

לְקֵיסָר:  לֵיהּ  אֲמַר  אֲזַל  א.  מַלְכָּ י  בֵּ קוּרְצָא 

ךְ יְהוּדָאֵי! אֲמַר לֵיהּ: מִי יֵימַר? אֲמַר  מָרְדוּ בָּ

מְקָרְבִין  אִי  חָזֵית  נָא,  קוּרְבְּ לְהוּ  דַר  שְׁ לֵיהּ: 

לֵיהּ.

קָאָתֵי  הֲדֵי דְּ א. בַּ לְתָּ ידֵיהּ עֶגְלָא תִּ דַר בִּ אֲזַל שְׁ

לָהּ  וְאָמְרִי  פָתַיִם,  שְׂ נִיב  בְּ יהּ מוּמָא  בֵּ דָא  שְׁ

לְדִידַן הֲוָה מוּמָא  א דִּ עַיִן, דּוּכְתָּ בָּ ין שֶׁ דוּקִּ בְּ

וּלְדִידְהוּ לָאו מוּמָא הוּא.

מַלְכוּת,  לוֹם  שְׁ וּם  מִשּׁ לְקָרוּבֵיה  נַן  רַבָּ סְבוּר 

יאֹמְרוּ:  אַבְקוֹלָס,  ן  בֶּ זְכַרְיָה  י  רַבִּ לְהוּ  אֲמַר 

סְבוּר  חַ!  מִזְבֵּ י  לְגַבֵּ קְרֵיבִין  מוּמִין  עֲלֵי  בַּ

י  לָא לֵיזִיל וְלֵימָא, אֲמַר לְהוּ רַבִּ לְמִיקְטְלֵיהּ, דְּ

ים יֵהָרֵג! קָדָשִׁ יל מוּם בְּ זְכַרְיָה, יאֹמְרוּ: מַטִּ

ן  י זְכַרְיָה בֶּ ל רַבִּ י יוֹחָנָן: עַנְוְותָנוּתוֹ שֶׁ אָמַר רַבִּ

רְפָה אֶת  וְשָׂ יתֵנוּ,  בֵּ הֶחֱרִיבָה אֶת  אַבְקוֹלָס 

הֵיכָלֵנוּ, וְהִגְלֵיתָנוּ מֵאַרְצֵנוּ.

דָא  י קָאָתֵי, שְׁ וַיְיהוּ לְנֵירוֹן קֵיסָ.ר כִּ דַר עִלָּ שְׁ

לַיִם,  ירוּשָׁ בִּ נָפַל  אֲתָא   – זְרָח  לַמִּ ירָא  גִּ

ע  לְאַרְבַּ לַיִם,  ירוּשָׁ בִּ נָפַל  אֲתָא   – עֲרָב  לַמַּ

לַיִם. ירוּשָׁ מַיִם – אֲתָא נָפַל בִּ ָ רוּחוֹת הַשּׁ

אֲמַר  סוּקֵיךְ,  פְּ לִי  סוֹק  פְּ לְיָנוֹקָא:  לֵיהּ  אֲמַר 

י  עַמִּ יַד  בְּ אֱדוֹם  בֶּ נִקְמָתִי  אֶת  י  ״וְנָתַתִּ לֵיהּ: 

עֵי  בָּ רִיךְ הוּא  בְּ א  רָאֵל״ וגו׳ אֲמַר: קוּדְשָׁ יִשְׂ

הַהוּא  בְּ יְדֵיהּ  לְכַפּוּרֵי  וּבָעֵי  יתֵיהּ,  בֵּ לַחֲרוּבֵי 

י  רַבִּ יהּ  מִינֵּ וּנְפַק  יֵּיר,  וְאִיגַּ וַאֲזַל  עֲרַק  בְרָא!  גַּ

מֵאִי.ר

Inform [eikhul kurtza] – קוּרְצָא  This Aramaic :אֵיכוּל 
expression is found in the Bible, where it says: “Va’akhalu 
kartzeihon” (Daniel 3:8), as well as in Aramaic transla-
tions of other verses, as the word for talebearing, inform-
ing, or denouncing.

Avkolas – אַבְקוֹלָס: Apparently from the Greek εὔκολος, 
eukolos, meaning good-natured, easily satisfied, self-
sufficient, or admired.

language

On the calf’s upper lip – פָתַיִם נִיב שְׂ  If the lip of an :בְּ
animal is damaged or cracked, it is considered to be 
blemished and may not be sacrificed as an offering. 
The same applies to an animal that has a white dot in 
the middle of its pupil, referred to as dak in the Torah 
(Rambam Sefer Avoda, Hilkhot Biat HaMikdash 7:5, 7).

The Sages thought to kill him – ּסְבוּר לְמִיקְטְלֵיה: With 
regard to those who slander Jews to the government, 
it is a mitzva to eradicate them and to cause them  
to descend to the pit of destruction (Rambam Sefer 
HaMadda, Hilkhot Avoda Zara, 11:1).

halakha

Rabbi Zekharya ben Avkolas – ן אַבְקוֹלָס בֶּ זְכַרְיָה  י   :רַבִּ
Very little is known about this Sage, and only one 
halakha, in tractate Shabbat, is recorded in his name. 
Yet, based on what is written here and in collections 
of midrashim, he appears to have been one of most 
prominent Sages of his generation. Some identify him 
with Zekharya ben Amfadolas, who is mentioned by 
Josephus as one of the Sages close to the leaders of 
the rebellion.

Nero Caesar – נֵירוֹן קֵיסָר: The Roman emperor Nero was 
killed under strange circumstances and after his death, 
rumors circulated that he was not actually killed but had 
taken refuge elsewhere.

It should be noted that the name Caesar is funda-
mentally a family name, and many members of this 
family, both those born into it and those who were 
adopted, were called Nero either as a first or middle 
name, such as Tiberius, Claudius’ father Drusus, and 
others. It therefore appears that this story refers to a 
member of the Caesar family who was appointed as an 
officer in the Roman army in the campaign against the 
Judean revolt. It is also known that there were several 
figures in the Caesar family who had a high regard for 
Judaism, and it is reasonable to assume that this officer 
eventually converted.

Personalities

His humility, etc. – וכו׳  Rabbi Zekharya’s :עַנְוְותָנוּתוֹ 
actions here are an expression of his humility in that 
he did not wish to rely on his own opinion and rule 
one way or the other, as he was concerned about what 
people would say if he issued a ruling with regard to this 
matter. Rabbi Yoĥanan criticizes him for this, as there 
are times when a Sage must rule decisively, and not be 
concerned with the reaction of the masses (Maharatz 
Ĥayyut). Midrash Eikha explains that Rabbi Zekharya 
ben Avkolas was one of the Sages at the feast that bar 
Kamtza was mistakenly invited to, and due to his humil-
ity he did not protest the host’s conduct.

notes
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The Roman authorities then sent Vespasian Caesarp against the 
Jews. He came and laid siege to Jerusalem for three years. There 
were at that time in Jerusalem these three wealthy people:  
Nakdimon ben Guryon,p ben Kalba Savua,p and ben Tzitzit 
HaKesat.p The Gemara explains their names: Nakdimon ben 
Guryon was called by that name because the sun shined [nakad] 
on his behalf, as it is related elsewhere (see Ta’anit 19b) that the sun 
once continued to shine in order to prevent him from suffering a 
substantial loss. Ben Kalba Savua was called this because anyone 
who entered his house when he was hungry as a dog [kelev] would 
leave satiated [save’a]. Ben Tzitzit HaKesat was referred to by that 
name because his ritual fringes [tzitzit] dragged along on blankets 
[keset], meaning that he would not walk in the street with his feet 
on the ground, but rather they would place blankets beneath him. 
There are those who say that his seat [kiseh] was found among the 
nobles of Rome, meaning that he would sit among them.

These three wealthy people offered their assistance. One of them 
said to the leaders of the city: I will feed the residents with wheat 
and barley. And one of them said to leaders of the city: I will pro-
vide the residents with wine, salt, and oil. And one of them said to 
the leaders of the city: I will supply the residents with wood. The 
Gemara comments: And the Sages gave special praise to he who 
gave the wood, since this was an especially expensive gift. As Rav 
Ĥisda would give all of the keys [aklidei]l to his servant, except 
for the key to his shed for storing wood, which he deemed the  
most important of them all. As Rav Ĥisda said: One storehouse 
[akhleva]l of wheat requires sixty storehouses of wood for cooking 
and baking fuel. These three wealthy men had between them enough 
commodities to sustain the besieged for twenty-one years.

There were certain zealots among the people of Jerusalem. The 
Sages said to them: Let us go out and make peace with the Romans. 
But the zealots did not allow them to do this. The zealots said to 
the Sages: Let us go out and engage in battle against the Romans. 
But the Sages said to them: You will not be successful. It would be 
better for you to wait until the siege is broken. In order to force the 
residents of the city to engage in battle, the zealots arose and burned 
down these storehouses [ambarei]l of wheat and barley, and there 
was a general famine.

With regard to this famine it is related that Marta bat Baitosp was 
one of the wealthy women of Jerusalem. She sent out her agent 
and said to him: Go bring me fine flour [semida].l By the time he 
went, the fine flour was already sold. He came and said to her: 
There is no fine flour, but there is ordinary flour. She said to him: 
Go then and bring me ordinary flour. By the time he went, the 
ordinary flour was also sold. He came and said to her: There is no 
ordinary flour, but there is coarse flour [gushkera].l She said to 
him: Go then and bring me coarse flour. By the time he went, the 
coarse flour was already sold. He came and said to her: There is no 
coarse flour, but there is barley flour. She said to him: Go then and 
bring me barley flour. But once again, by the time he went, the 
barley flour was also sold.

קֵיסָ.ר  סְיָינוּס  לְאַסְפַּ וַיְיהוּ  עִילָּ דַרֵיהּ  שְׁ

הָנְהוּ  הּ  בָּ הָווּ  נֵי.  שְׁ לָת  תְּ עֲלָהּ  צַר  אֲתָא, 

וּבֶן  גּוּרְיוֹן,  ן  בֶּ ימוֹן  נַקְדִּ עֲתִירֵי:  לָתָא  תְּ

ימוֹן  נַקְדִּ סָת;  הַכְּ צִיצִית  וּבֶן  בוּעַ,  שָׂ א  לְבָּ כַּ

ן  בֶּ עֲבוּרוֹ;  בַּ ה  חַמָּ לוֹ  קְדָה  נָּ שֶׁ  – גּוּרְיוֹן  ן  בֶּ

הוּא  שֶׁ כְנָס לְבֵיתוֹ כְּ ל הַנִּ כָּ בוּעַ – שֶׁ א שָֹ לְבָּ כַּ

ן צִיצִית  בֵעַ; בֶּ הוּא שָׂ שֶׁ כֶלֶב, יוֹצֵא כְּ רָעֵב כְּ

י  בֵּ גַּ עַל  נִגְרֶרֶת  צִיצִתּוֹ  הָיְתָה  שֶׁ  – סָת  הַכְּ

סְתוֹ  כִּ הָיְתָה  שֶׁ אָמְרִי:  דְּ א  אִיכָּ סָתוֹת.  כְּ

דוֹלֵי רוֹמִי. ין גְּ לֶת בֵּ מוּטֶּ

י  חִיטֵּ בְּ לְהוּ  זָיִינָא  אֲנָא  לְהוּ:  אֲמַר  חַד 

דְחַמְרָא וּבִדְמִלְחָא  עֲרֵי, וְחַד אֲמַר לְהוּ: בִּ וְשַׂ

חוּ  בְּ וְשַׁ דְצִיבֵי,  בִּ לְהוּ:  אֲמַר  וְחַד  חָא,  וּמִשְׁ

אַקְלִידֵי  ל  כָּ א  חִסְדָּ רַב  דְּ לִדְצִיבֵי;  נַן  רַבָּ

אֲמַר רַב  צִיבֵי, דַּ ר מִדְּ עֵיהּ בַּ מָּ הֲוָה מָסַר לְשַׁ

ין אַכְלְבֵי  יתִּ עֵי שִׁ י בָּ חִיטֵּ א: אַכְלְבָא דְּ חִסְדָּ

א. תָּ רִים וְחַד שַׁ צִיבֵי. הֲוָה לְהוּ לְמֵיזָן עֶשְׂ דְּ

נַן: נֵיפּוֹק  רְיוֹנֵי, אֲמַרוּ לְהוּ רַבָּ הוּ הָנְהוּ בִּ הָווּ בְּ

בַקִינְהוּ.  שְׁ לָא  הֲדַיְיהוּ,  בַּ לָמָא  שְׁ וְנַעֲבֵיד 

הֲדַיְיהוּ,  אֲמַרוּ לְהוּ: נֵיפּוֹק וְנַעֲבֵיד קְרָבָא בַּ

תָא.  מִילְּ יְיעָא  מִסְתַּ לָא  נַן:  רַבָּ לְהוּ  אֲמַרוּ 

עֲרֵי,  וְשַׂ י  חִיטֵּ דְּ רֵי  לְהָנְהוּ אַמְבָּ קְלָנְהוּ  קָמוּ 

פְנָא. וַהֲוָה כַּ

לַיִם  ירוּשָׁ דִּ עֲתִירְתָא  יְיתוֹס  בַּ ת  בַּ מָרְתָא 

זִיל  לֵיהּ:  וְאָמְרָה  לוּחָהּ  לִשְׁ דַרְתָהּ  שְׁ הָוְיָא, 

אֲתָא  ן,  בַּ אִיזְדַּ אֲזַל  אַדַּ סְמִידָא.  לִי  אַיְיתֵי 

א,  אִיכָּ רְתָא  חִיוָּ א,  לֵיכָּ סְמִידָא  לָהּ:  אֲמַר 

ן,  בַּ אֲזַל אִיזְדַּ אָמְרָה לֵיהּ: זִיל אַיְיתֵי לִי. אַדַּ

קְרָא  גּוּשְׁ א,  לֵיכָּ רְתָא  חִיוָּ לָהּ:  וַאֲמַר  אֲתָא 

אֲזַל  אַדַּ לִי.  אַיְיתֵי  זִיל  לֵיהּ:  אָמְרָה  א,  אִיכָּ

א,  לֵיכָּ קְרָא  גּוּשְׁ לָהּ:  וַאֲמַר  אֲתָא  ן,  בַּ אִזְדַּ

זִיל  לֵיהּ:  אָמְרָה  א,  אִיכָּ עֲרֵי  שַׁ דְּ קִימְחָא 

ן, בַּ אֲזַל אִיזְדַּ אַיְיתֵי לִי. אַדַּ

Vespasian Caesar – קֵיסָר סְיָינוּס   Vespasian served as :אַסְפַּ
the Roman emperor from 69–79 CE. He founded the Flavian 
dynasty and was responsible for the destruction of the Temple 
and the accompanying devastation of Judea. Vespasian’s family 
was part of the Roman equestrian order, and he distinguished 
himself in battle and rose in the ranks of the Roman army, even-
tually being appointed to suppress the Great Revolt of the 
Jews in Judea. While his military operations were successful, he 
had yet to conquer Jerusalem when he left Judea after being 
declared emperor in the summer of 69 CE. He entrusted the 
siege and ultimate conquest of Jerusalem to his son, Titus, who 
later became emperor as well.

Nakdimon ben Guryon – גּוּרְיוֹן ן  בֶּ ימוֹן   Nakdimon ben :נַקְדִּ
Guryon, whose Hebrew name appears to have been Boni, was 

one of the wealthiest men living in Jerusalem at the time of the 
destruction of the Second Temple. Tractate Ta’anit tells of the 
great sums of charity that he donated to the community and 
the miracle of the sun that was performed for him as a result.

Ben Kalba Savua – ַא שָבֹוּע לְבָּ כַּ ן   The family of ben Kalba :בֶּ
Savua was one of the wealthiest and most powerful at the 
time of the destruction of the Second Temple and in the period 
following, as is known from the story of Rabbi Akiva marrying 
one of the daughters of this family. It is said to trace its descent 
back to Caleb, the son of Jephunneh. The name Kalba seems 
to be based on this lineage rather than the explanation given 
in the Gemara here.

Ben Tzitzit HaKesat – סָת ן צִיצִית הַכְּ  Ben Tzitzit HaKesat was :בֶּ
one of the wealthiest Jews at the time of the destruction of 

the Second Temple. The midrash in Bereshit Rabba notes that a 
genealogical scroll was found in Jerusalem listing the house of 
Tzitzit HaKesat as descending from King Saul’s general, Abner, 
the son of Ner.

Marta bat Baitos – יְיתוֹס ת בַּ -Marta bat Baitos is men :מָרְתָא בַּ
tioned in several places in the Talmud. Due to her great wealth, 
she has served throughout the ages as the archetype of a very 
wealthy woman. The house of Baitos was one of the most pow-
erful and wealthy families of priests in Jerusalem, and many 
members of this household served as High Priest or in other 
important positions in the Temple. According to the Jerusalem 
Talmud, Marta married Yehoshua ben Gamla as a result of trick-
ery on his part. After becoming betrothed to him, she sought 
to secure him the position as High Priest.

Personalities

Keys [aklidei] – אַקְלִידֵי: From either the Greek κλείς, 
kleis, meaning key, bolt, or hook, or from κλειδίον, 
kleidion, meaning small key.

Key from the mishnaic period

Storehouse [akhleva] – אַכְלְבָא: This word is a mis-
spelling of akhlekha, which is derived from the Akka-
dian kalakku, meaning storehouse.

Storehouses [ambarei] – רֵי  From the Middle :אַמְבָּ
Persian ambār, meaning storehouse.

Fine flour [semida] – סְמִידָא: Related to the Greek 
σεμίδαλις, semidalis, meaning fine wheat flour.

Coarse flour [gushkera] – קְרָא  Apparently from :גּוּשְׁ
the Middle Iranian ĥuskar, meaning coarse flour.

language
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She had just removed her shoes, but she said: I will go out 
myself and see if I can find something to eat. She stepped on 
some dung, which stuck to her foot, and, overcome by disgust, 
she died.

Rabban Yoĥanan ben Zakkai read concerning her a verse 
found in the section of the Torah listing the curses that will  
befall Israel: “The tender and delicate woman among you  
who would not adventure to set the sole of her foot upon  
the ground” (Deuteronomy 28:56). There are those who say  
that she did not step on dung, but rather she ate a fig of Rabbi 
Tzadok, and became disgusted and died. What are these figs? 
Rabbi Tzadok observed fasts for forty years, praying that Jeru-
salem would not be destroyed. He became so emaciated from 
fasting that when he would eat something it was visible from 
the outside of his body. And when he would eat after a fast they 
would bring him figs and he would suck out their liquid and 
cast the rest away. It was one such fig that Marta bat Baitos found 
and that caused her death.

It is further related that as she was dying, she took out all of her 
gold and silver and threw it in the marketplace. She said: Why 
do I need this? And this is as it is written: “They shall cast their 
silver in the streets and their gold shall be as an impure thing; 
their silver and their gold shall not be able to deliver them in the 
day of the wrath of the Lord; they shall not satisfy their souls, 
neither fill their bowels” (Ezekiel 7:19).

§ The Gemara relates: Abba Sikkarap was the leader of the 
zealots [biryonei]l of Jerusalem and the son of the sister of 
Rabban Yoĥanan ben Zakkai. Rabban Yoĥanan ben Zakkai sent 
a message to him: Come to me in secret. He came, and Rabban 
Yoĥanan ben Zakkai said to him: Until when will you do this 
and kill everyone through starvation? Abba Sikkara said to 
him: What can I do, for if I say something to them they will 
kill me. Rabban Yoĥanan ben Zakkai said to him: Show me a 
method so that I will be able to leave the city, and it is possible 
that through this there will be some small salvation.

Abba Sikkara said to him: This is what you should do: Pretend 
to be sick, and have everyone come and ask about your welfare, 
so that word will spread about your ailing condition. Afterward 
bring something putrid and place it near you, so that people 
will say that you have died and are decomposing. And then, 
have your students enter to bring you to burial, and let no one 
else come in so that the zealots not notice that you are still  
light. As the zealots know that a living person is lighter than a 
dead person.

Rabban Yoĥanan ben Zakkai did this. Rabbi Eliezer entered 
from one side and Rabbi Yehoshua from the other side to take 
him out. When they arrived at the entrance of the city on the 
inside, the guards, who were of the faction of the zealots, wanted 
to pierce him with their swords in order to ascertain that he was 
actually dead, as was the common practice. Abba Sikkara said to 
them: The Romans will say that they pierce even their teacher. 
The guards then wanted at least to push him to see whether he 
was still alive, in which case he would cry out on account of the 
pushing. Abba Sikkara said to them: They will say that they 
push even their teacher. The guards then opened the gate and 
he was taken out.

When Rabban Yoĥanan ben Zakkai reached there, i.e., the 
Roman camp, he said: Greetings to you, the king; greetings to 
you, the king. Vespasian said to him: You are liable for two 
death penalties, one because I am not a king and yet you call 
me king, and furthermore, if I am a king, why didn’t you come 
to me until now? Rabban Yoĥanan ben Zakkai said to him: As 
for what you said about yourself: I am not a king, 

אֵיפּוֹק  אֲמַרָה:  מְסָאנָא,  לִיפָא  שְׁ הֲוָה 

י לְמֵיכַל, אֵיתִיב  מִידֵּ חְנָא  כַּ וְאֶחֱזֵי אִי מַשְׁ

כַרְעָא וּמֵתָה. רְתָא בְּ לָהּ פִּ

בְךָ  ה  ״הָרַכָּ אי:  זַכַּ ן  בֶּ יוֹחָנָן  ן  רַבָּ עֲלָהּ  קָרֵי 

רַגְלָהּ״.  כַף  תָה  נִסְּ לאֹ  ר  אֲשֶׁ ה  וְהָעֲנוּגָּ

י צָדוֹק אָכְלָה,  רַבִּ רוֹגָרוֹת דְּ אָמְרִי: גְּ א דְּ אִיכָּ

עִין  י צָדוֹק יְתֵיב אַרְבְּ רַבִּ וְאִיתְנִיסָא וּמֵתָה. דְּ

י  לַיִם, כִּ לָא לֵיחָרֵב יְרוּשָׁ תַעֲנִיתָא דְּ נִין בְּ שְׁ

רַאי,  מֵאַבְּ מִיתְחֲזִי  הֲוָה  י  מִידֵּ אָכֵיל  הֲוָה 

מָיֵיץ  רוֹגָרוֹת,  גְּ לֵיהּ  מַיְיתִי  רִיא,  בָּ וְכִי הֲוָה 

דֵי לְהוּ. מַיְיהוּ וּשְׁ

לְכָל  יקְתָה  אַפֵּ הּ,  נַפְשָׁ נַיְחָא  קָא  הֲוָה  י  כִּ

אֲמַרָה:  שׁוּקָא,  בְּ דִיתֵיהּ  שְׁ א  וְכַסְפָּ הֲבָא  דַּ

כְתִיב:  דִּ וְהַיְינוּ  לִי!  עֵי  מִיבָּ לְמַאי  הַאי 

לִיכוּ״. חוּצוֹת יַשְׁ ם בַּ סְפָּ ״כַּ

ר  בַּ לַיִם  ירוּשָׁ דִּ רְיוֹנֵי  בִּ רֵישׁ  רָא  סִקָּ א  אַבָּ

לַח  שְׁ הֲוָה,  אי  זַכַּ ן  בֶּ יוֹחָנָן  ן  רַבָּ דְּ יהּ  אַחְתֵּ

אֲמַר  אֲתָא,  אי.  לְגַבַּ צִינְעָא  בְּ א  תָּ לֵיהּ: 

וְקָטְלִיתוּ  הָכִי,  עָבְדִיתוּ  אֵימַת  עַד  לֵיהּ: 

מַאי  לֵיהּ:  אֲמַר  כַפְנָא?  בְּ לְעָלְמָא  לֵיהּ 

י קָטְלוּ לִי!  אִי אָמִינָא לְהוּ מִידֵּ אִיעֲבִיד, דְּ

אֵיפּוֹק,  א לְדִידִי דְּ נְתָּ קַּ אֲמַר לֵיהּ: חֲזֵי לִי תַּ

א. לָה פּוּרְתָּ הָוֵי הַצָּ ר דְּ אֶפְשָׁ

י  קְצִירֵי, וְלֵיתֵי כּוּלֵּ ךְ בִּ אֲמַר לֵיהּ: נְקוֹט נַפְשָׁ

סַרְיָא  י  מִידֵּ וְאַיְיתֵי  ךְ,  בָּ יְילוּ  וְלִישַׁ עָלְמָא 

ךְ  ךְ, וְלִיעַיְילוּ בָּ נָח נַפְשָׁ ךְ, וְלֵימְרוּ דְּ בָּ וְאַגְנֵי גַּ

ךְ אִינִישׁ אַחֲרִינָא,  בָּ וְלָא לֵיעוֹל  לְמִידָךְ  תַּ

אִינְהוּ יָדְעִי  , דְּ יל אַתְּ קַלִּ ךְ דְּ ן בָּ שָׁ לָא לַרְגְּ דְּ

יתָא. יל מִמִּ דְחַיָּיא קַלִּ

ד אֶחָד  י אֱלִיעֶזֶר מִצַּ עָבֵיד הָכִי, נִכְנַס בּוֹ רַבִּ

י מָטוּ לְפִיתְחָא  ד אַחֵר, כִּ עַ מִצַּ י יְהוֹשֻׁ וְרַבִּ

ן  ״רַבָּ יֹאמְרוּ  לְהוּ:  אֲמַר  לְמִדְקְרֵיהּ,  עוּ  בָּ

עוּ לְמִדְחֲפֵיהּ, אֲמַר לְהוּ: יאֹמְרוּ  קְרוּ״! בָּ דָּ

בָא, נְפַ.ק תְחוּ לֵיהּ בָּ חֲפוּ״! פָּ ן דָּ ״רַבָּ

א,  לָמָא עֲלָךְ מַלְכָּ י מְטָא לְהָתָם, אֲמַר: שְׁ כִּ

מִיחַיְּיבַתְּ  לֵיהּ:  אֲמַר  א!  מַלְכָּ עֲלָךְ  לָמָא  שְׁ

א אֲנָא וְקָא  לָאו מַלְכָּ רֵי קְטָלָא, חֲדָא, דְּ תְּ

א אֲנָא, עַד  א! וְתוּ, אִי מַלְכָּ קָרֵית לִי מַלְכָּ

אֲמַר  אי?  לְגַבַּ אָתֵית  לָא  אי  אַמַּ הָאִידָנָא 

א אֲנָא, קָאָמְרַתְּ לָאו מַלְכָּ לֵיהּ: דְּ

NOTES
His humility – עַנְוְותָנוּתוֹ וכו׳: Rabbi Zekharya’s actions here are an 
expression of his humility in that he did not wish to rely on his own 
opinion and rule one way or the other, as he was concerned about 
what people would say if he issued a ruling with regard to this matter. 
Rabbi Yoĥanan criticizes him for this, as there are times when a Sage 
must rule decisively, and not be concerned with the reaction of the 
masses (Maharatz Ĥayyut). Midrash Eikha explains that Rabbi Zekharya 
ben Avkolas was one of the Sages at the feast that bar Kamtza was 
mistakenly invited to, and due to his humility he did not protest the 
host’s conduct.

HALAKHA
On the calf’s upper lip – פָתַיִם נִיב שְׂ  If the lip of an animal is damaged :בְּ
or cracked, it is considered to be blemished and may not be sacrificed 
as an offering. The same applies to an animal that has a white dot in 
the middle of its pupil, referred to as dak in the Torah (Rambam Sefer 
Avoda, Hilkhot Biat HaMikdash 7:5, 7).

The Sages thought to kill him – ּסְבוּר לְמִיקְטְלֵיה: With regard to those 
who slander Jews to the government, it is a mitzva to eradicate them 
and to cause them to descend to the pit of destruction (Rambam Sefer 
HaMadda, Hilkhot Avoda Zara, 11:1).

LANGUAGE
Inform [eikhul kurtza] – אֵיכוּל קוּרְצָא: This Aramaic expression is found 
in the Bible, where it says: “Va’akhalu kartzeihon” (Daniel 3:8), as well 
as in Aramaic translations of other verses, as the word for tale bearing, 
informing, or denouncing.

Avkolas – אַבְקוֹלָס: Apparently from the Greek name εὔκολος, Eukolos, 
meaning good-natured, easily satisfied, self-sufficient, or admired.

Keys [aklidei] – אַקְלִידֵי: From either the Greek κλείς, kleis, meaning 
key, bolt, or hook, or from κλειδίον, kleidion, meaning small key. Key from the mishnaic period

Storehouse [akhleva] – אַכְלְבָא: This word is a misspelling of akhlekha, 
which is derived from the Akkadian kalakku, meaning storehouse.

Storehouses [ambarei] – רֵי  ,From the Middle Persian ambār :אַמְבָּ
meaning storehouse.

Fine flour [semida] – סְמִידָא: Related to the Greek σεμίδαλις, semidalis, 
meaning fine wheat flour.

Coarse flour [gushkera] – קְרָא  Apparently from the Middle Iranian :גּוּשְׁ
ĥuskar, meaning coarse flour.

Zealots [biryonim] – רְיוֹנִים  The source of this word has not been :בִּ
found. Some propose that it may be a shortened and altered form of 
praetoriani, the term for Caesar’s guard, and was borrowed to mean 
menacing figures who show no obedience to authority.

PERSONALITIES
Rabbi Zekharya ben Avkolas – ן אַבְקוֹלָס י זְכַרְיָה בֶּ  Very little is known :רַבִּ
about this Sage, and only one halakha, in tractate Shabbat, is recorded 
in his name. Yet, based on what is written here and in collections of 
midrashim, he appears to have been one of most prominent Sages of 
his generation. Some identify him with Zekharya ben Amfadolas, who 
is mentioned by Josephus as one of the Sages close to the leaders of 
the rebellion.

Nero Caesar – נֵירוֹן קֵיסָר: The Roman emperor Nero was killed under 
strange circumstances and after his death, rumors circulated that he 
was not actually killed but had taken refuge elsewhere.

It should be noted that the name Caesar is fundamentally a family 
name, and many members of this family, both those born into it and 
those who were adopted, were called Nero either as a first or middle 
name, such as Tiberius, Claudius’ father Drusus, and others. It therefore 
appears that this story refers to a member of the Caesar family who was 
appointed as an officer in the Roman army in the campaign against 
the Judean revolt. It is also known that there were several figures in the 
Caesar family who had a high regard for Judaism, and it is reasonable 
to assume that this officer eventually converted.

Vespasian Caesar – סְיָינוּס קֵיסָר  Vespasian served as the Roman :אַסְפַּ
emperor from 69–79 CE. He founded the Flavian dynasty and was 
responsible for the destruction of the Temple and the accompany-
ing devastation of Judea. Vespasian’s family was part of the Roman 
equestrian order, and he distinguished himself in battle and rose in the 
ranks of the Roman army, eventually being appointed to suppress the 
Great Revolt of the Jews in Judea. While his military operations were 
successful, he had yet to conquer Jerusalem when he left Judea after 
being declared emperor in the summer of 69 CE. He entrusted the 
siege and ultimate conquest of Jerusalem to his son, Titus, who later 
became emperor as well.

Nakdimon ben Guryon – גּוּרְיוֹן ן  בֶּ ימוֹן   ,Nakdimon ben Guryon :נַקְדִּ
whose Hebrew name appears to have been Boni, was one of the 
wealthiest men living in Jerusalem at the time of the destruction of 
the Second Temple. Tractate Ta’anit tells of the great sums of charity 
that he donated to the community and the miracle of the sun that was 
performed for him as a result.

Ben Kalba Savua – ַא שָבֹוּע לְבָּ ן כַּ  The family of ben Kalba Savua was :בֶּ
one of the wealthiest and most powerful at the time of the destruction 
of the Second Temple and in the period following, as is known from the 
story of Rabbi Akiva marrying one of the daughters of this family. It is 
said to trace its descent back to Caleb, the son of Jephunneh. The name 
Kalba seems to be based on this lineage rather than the explanation 
given in the Gemara here.

Ben Tzitzit HaKesat – סָת ן צִיצִית הַכְּ  Ben Tzitzit HaKesat was one of the :בֶּ
wealthiest Jews at the time of the destruction of the Second Temple. 
The midrash in Bereshit Rabba notes that a genealogical scroll was 
found in Jerusalem listing the house of Tzitzit HaKesat as descending 
from King Saul’s general, Abner, the son of Ner.

Marta bat Baitos – יְיתוֹס ת בַּ  Marta bat Baitos is mentioned in :מָרְתָא בַּ
several places in the Talmud. Due to her great wealth, she has served 
throughout the ages as the archetype of a very wealthy woman. The 
house of Baitos was one of the most powerful and wealthy families of 
priests in Jerusalem, and many members of this household served as 
High Priest or in other important positions in the Temple. According to 
the Jerusalem Talmud, Marta married Yehoshua ben Gamla as a result 
of trickery on his part. After becoming betrothed to him, she sought 
to secure him the position as High Priest.

Abba Sikkara – רָא א סִקָּ  Apparently Abba Sikkara was not his actual :אַבָּ
name but rather a nickname, sikkara being the Aramaic form of the 
word sicarius or murderer (55b). In midrashim he is called ben Batiaĥ, 
similar to ben Avatiaĥ, meaning son of a watermelon, as he is called 
in tractate Kelim (17:12). These appear to be nicknames given to him 
due to his great size. The present passage identifies him as one of the 
leaders of the Great Revolt.

Abba Sikkara – רָא א סִקָּ  Apparently Abba Sikkara was :אַבָּ
not his actual name but rather a nickname, sikkara being 
the Aramaic form of the word sicarius or murderer (55b). In 
midrashim he is called ben Batiaĥ, similar to ben Avatiaĥ, 
meaning son of a watermelon, as he is called in tractate 
Kelim (17:12). These appear to be nicknames given to him 
due to his great size. The present passage identifies him as 
one of the leaders of the Great Revolt.

Personalities

Zealots [biryonim] – רְיוֹנִים  The source of this word has :בִּ
not been found. Some propose that it may be a shortened 
and altered form of praetoriani, the term for Caesar’s guard, 
and was borrowed to mean menacing figures who show 
no obedience to authority.
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in truth, you are a king,b if not now, then in the future. As if you 
are not a king, Jerusalem will not be handed over into your 
hand, as it is written: “And the Lebanon shall fall by a mighty 
one” (Isaiah 10:34). And “mighty one” means only a king, as it 
is written: “And their mighty one shall be of themselves, and 
their ruler shall proceed from the midst of them” ( Jeremiah 30:21), 
indicating that “mighty one” parallels “ruler.” And “Lebanon” 
means only the Temple, as it is stated: “That good mountain 
and the Lebanon” (Deuteronomy 3:25).n And as for what you 
said with your second comment: If I am a king why didn’t you 
come to me until now, there are zealots among us who did not 
allow us to do this.

Understanding that Rabban Yoĥanan ben Zakkai was prepared to 
ask him not to destroy the Temple, Vespasian said to him: If there 
is a barrel of honey and a snake [derakon]l is wrapped around 
it, wouldn’t they break the barrel in order to kill the snake? In 
similar fashion, I am forced to destroy the city of Jerusalem in 
order to kill the zealots barricaded within it. Rabban Yoĥanan ben 
Zakkai was silent and did not answer. In light of this, Rav Yosef 
later read the following verse about him, and some say that it was 
Rabbi Akiva who applied the verse to Rabban Yoĥanan ben Zak-
kai: “I am the Lord…Who turns wise men backward and makes 
their knowledge foolish” (Isaiah 44:25). As Rabban Yoĥanan ben 
Zakkai should have said the following to Vespasian in response: 
In such a case, we take tongs, remove the snake, and kill it, and 
in this way we leave the barrel intact. So too, you should kill the 
rebels and leave the city as it is.

In the meantime, as they were talking, a messenger [feristaka]l 
arrivedb from Rome, and said to him: Rise, for the emperor has 
died, and the noblemen of Rome plan to appoint you as their 
leader and make you the next emperor. At that time Vespasian 
was wearing only one shoe, and when he tried to put on the 
other one, it would not go on his foot. He then tried to remove 
the other shoe that he was already wearing, but it would not 
come off. He said: What is this?

Rabban Yoĥanan ben Zakkai said to him: Be not distressed or 
troubled, for good tidings have reached you, as it is written: 

“Good tidings make the bone fat” (Proverbs 15:30), and your feet 
have grown fatter out of joy and satisfaction. Vespasian said to him: 
But what is the remedy? What must I do in order to put on my 
shoe? Rabban Yoĥanan ben Zakkai said to him: Have someone 
with whom you are displeased come and pass before you, as it 
is written: “A broken spirit dries the bones” (Proverbs 17:22). 
He did this, and his shoe went on his foot. Vespasian said to him: 
Since you are so wise, why didn’t you come to see me until now? 
Rabban Yoĥanan ben Zakkai said to him: But didn’t I already tell 
you? Vespasian said to him: I also told you what I had to say.

Vespasian then said to Rabban Yoĥanan ben Zakkai: I will be 
going to Rome to accept my new position, and I will send some-
one else in my place to continue besieging the city and waging 
war against it. But before I leave, ask something of me that I  
can give you. Rabban Yoĥanan ben Zakkai said to him: Give  
me Yavneb and its Sages and do not destroy it, and spare the 
dynasty of Rabban Gamlielb and do not kill them as if they were 
rebels, and lastly give me doctors to heal Rabbi Tzadok.b Rav 
Yosef read the following verse about him, and some say that it 
was Rabbi Akiva who applied the verse to Rabban Yoĥanan ben 
Zakkai: “I am the Lord…Who turns wise men backward and 
makes their knowledge foolish” (Isaiah 44:25), as he should 
have said to him to leave the Jews alone this time.

נו:

Perek V
Daf 56  Amud b

א אַתְּ  אִי לָאו מַלְכָּ , דְּ א אַתְּ אִיבְרָא מַלְכָּ

כְתִיב:  דִּ ידָךְ,  בִּ לַיִם  יְרוּשָׁ מִימְסְרָא  לָא 

יר״  ״אַדִּ וְאֵין  יִפּוֹל״,  יר  אַדִּ בְּ בָנוֹן  ״וְהַלְּ

נּוּ״  ירוֹ מִמֶּ כְתִיב: ״וְהָיָה אַדִּ א מֶלֶךְ, דִּ אֶלָּ

שׁ,  קְדָּ הַמִּ ית  בֵּ א  אֶלָּ ״לְבָנוֹן״  וְאֵין  וגו׳, 

בָנוֹן״;  וְהַלְּ הַזֶּה  הַטּוֹב  ״הָהָר  אֱמַר:  נֶּ שֶׁ

לָא  אי  אַמַּ אֲנָא  א  מַלְכָּ אִי  וּדְקָאָמְרַתְּ 

רְיוֹנֵי  בִּ  – הָאִידָנָא  עַד  אי  לְגַבַּ קָאָתֵית 

בְקִינַן. ן לָא שָׁ אִית בָּ דְּ

בַשׁ וּדְרָקוֹן  ל דְּ אֲמַר לֵיהּ: אִילּוּ חָבִית שֶׁ

רוּךְ עָלֶיהָ, לאֹ הָיוּ שׁוֹבְרִין אֶת הֶחָבִית  כָּ

י.ק קָרֵי עֲלֵיהּ רַב  תִּ רָקוֹן? אִישְׁ דְּ בִיל  שְׁ בִּ

יב  ״מֵשִׁ עֲקִיבָא:  י  רַבִּ וְאִיתֵימָא  יוֹסֵף, 

עֵי לֵיהּ  ל״, אִיבָּ ם יְסַכֵּ חֲכָמִים אָחוֹר וְדַעְתָּ

קְלִינַן לֵיהּ  קְלִינַן צְבָתָא וְשָׁ לְמֵימַר לֵיהּ: שָׁ

בְקִינַן  שָׁ וְחָבִיתָא  לֵיהּ,  וְקָטְלִינַן  לִדְרָקוֹן 

לָהּ.

מֵרוֹמִי,  עֲלֵיהּ  קָא  פְרִיסְתָּ אָתֵי  הָכִי  אַדְּ

מִית לֵיהּ קֵיסָר, וְאָמְרִי  אֲמַר לֵיהּ: קוּם, דְּ

א.  רֵישָׁ בְּ לְאוֹתִיבָךְ  רוֹמִי  דְּ יבִי  חֲשִׁ הָנְהוּ 

לִמְסַיְּימָא  עָא  בְּ מְסָאנֵי,  חַד  סַיֵּים  הֲוָה 

לְפָא  לְמִשְׁ עָא  בְּ עָיֵיל,  לָא  לְאַחֲרִינָא 

לְאִידָךְ לָא נְפַק, אֲמַר: מַאי הַאי?

טוֹבָה  מוּעָה  שְׁ צְטָעֵר,  תִּ לָא  לֵיהּ:  אֲמַר 

ן  ֶ דַשּׁ מוּעָה טוֹבָה תְּ כְתִיב: ״שְׁ אָתְיָא לָךְ, דִּ

יהּ? לֵיתֵי אִינִישׁ  נְתֵּ קַּ א מַאי תַּ עֶצֶם״. אֶלָּ

ךְ,  יהּ וְלִחֲלִיף קַמָּ ךְ מִינֵּ עְתָּ בָא דַּ לָא מִיַּתְּ דְּ

רֶם״, עֲבַד  גָּ שׁ  יַבֶּ כְתִיב: ״וְרוּחַ נְכֵאָה תְּ דִּ

מִיתוּ  הָכִי, עָיֵיל. אֲמַר לֵיהּ: וּמֵאַחַר דְחַכְּ

אי לָא אָתֵיתוּ  י הַאי, עַד הָאִידָנָא אַמַּ כּוּלֵּ

אי? אֲמַר לֵיהּ: וְלָא אֲמַרִי לָךְ? אֲמַר  לְגַבַּ

לֵיהּ: אֲנָא נַמִי אֲמַרִי לָךְ!

אֲמַר לֵיהּ: מֵיזַל אָזֵילְנָא וֶאֱינָשׁ אַחֲרִינָא 

ן  אֶתֵּ דְּ י  מִידֵּ אי  מִינַּ עֵי  בְּ א  אֶלָּ רְנָא,  דַּ מְשַׁ

וַחֲכָמֶיהָ,  יַבְנֶה  לִי  ן  תֵּ לֵיהּ:  אֲמַר  לָךְ. 

וְאַסְוָותָא  מְלִיאֵל,  גַּ ן  רַבָּ דְּ ילְתָא  וְשׁוֹשִׁ

רַב  עֲלֵיהּ  קָרֵי  צָדוֹ.ק  י  לְרַבִּ לֵיהּ  מַסְיָין  דְּ

יב  ״מֵשִׁ עֲקִיבָא:  י  רַבִּ וְאִיתֵימָא  יוֹסֵף, 

עֵי  אִיבָּ ל״,  יְסַכֵּ ם  וְדַעְתָּ אָחוֹר  חֲכָמִים 

בְקִינְהוּ הָדָא זִימְנָא. לְמֵימַר לֵיהּ לְשַׁ

In truth you are a king – ְּא אַת  A similar account :אִיבְרָא מַלְכָּ
is relayed in Roman history books. According to these writ-
ings, the Sages, among whom the Romans included Jose-
phus, predicted that Vespasian would eventually become 
emperor of Rome.

A messenger arrived – קָא  During the year that :אָתֵי פְרִיסְתָּ
Vespasian became emperor, known as the year of the four 
Caesars, a revolt erupted in the empire in the course of 
which the emperor Nero was killed and a dispute com-
menced over the issue of who was to succeed him. The 
legions stationed in the Balkans, Syria, and Judea chose 
Vespasian as emperor and the Egyptian governor gave him 
his immediate support. After a period of time Vespasian was 
informed from Rome that his followers in the Roman army 
had killed the reigning emperor Vitalius, and he was then 
recognized by all as the ruler of the empire.

Yavne – יַבְנֶה: Yavne is an ancient city mentioned in the 
Bible. Apparently, it is Yavne’el, located in the tribal territory 
of Judah. It was a Philistine city for many years, and it is 
listed as one of the places whose walls were breached by 
King Uzziah of Judea.

Yavne is located slightly more than a kilometer from 
the Mediterranean coast, due west of Jerusalem. It was 
conquered by Vespasian during the campaign to quash 
the Great Revolt, which culminated in the destruction of 
the Second Temple. It seems that several Sages who did 
not support the revolt settled there. When Rabban Yoĥanan 
ben Zakkai joined them, Yavne became the spiritual center 
of Eretz Yisrael and the seat of the Sanhedrin for many 
years, apparently until the bar Kokheva rebellion. The main 
yeshiva there was called the vineyard in Yavne, as the stu-
dents would sit in rows, evoking the rows of grapevines 
in a vineyard.

The dynasty of Rabban Gamliel – מְלִיאֵל ן גַּ רַבָּ ילְתָא דְּ  :שׁוֹשִׁ
Although the Nesi’im from the house of Hillel were moder-
ate in their political views, they still joined the Great Revolt. 
Since Rabban Shimon ben Gamliel was considered the 
leader of the people and as such was responsible for what 
happened in Eretz Yisrael, he was sentenced to death. 
Rabban Yoĥanan ben Zakkai made a unique request, that 
despite Rabban Shimon ben Gamliel’s execution, his family 
should not be held responsible and killed or exiled.

Doctors to heal Rabbi Tzadok – י לְרַבִּ מַסְיָין לֵיהּ  דְּ  אַסְוָותָא 
 As with all cases of malnutrition, Rabbi Tzadok’s many :צָדוֹק
years of fasting exacted a heavy toll on his physiology, man-
ifested not only in extreme weight loss from the depletion 
of fat cells, but also in the shrinkage of his stomach and an 
inability to adequately digest food. A person in this condi-
tion who tries to eat normally will become sick and possibly 
die. For this reason doctors had to monitor his gradual 
transition to a normal diet.

background

Lebanon – לְבָנוֹן: It was understood that Moses wished to 
see the Temple Mount, referred to as “that good mountain,” 
and the Temple itself. The Temple is referred to as “Lebanon” 
because it achieves atonement for and thereby whitens 
[malbin] Israel’s sins, which are depicted in the Bible as 
being scarlet red. In addition, the Temple was built from the 
cedars of Lebanon, as is mentioned in the book of Kings.

notes

Snake [derakon] – רָקוֹן  ,From the Greek δράκων, drakon :דְּ
meaning snake. The word also means dragon.

Messenger [peristaka] – קָא רִיסְתָּ  From the Middle Iranian :פְּ
frēstak, meaning envoy or messenger.
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And why didn’t Rabban Yoĥanan ben Zakkai make this request? He 
maintained that Vespasian might not do that much for him, and 
there would not be even a small amount of salvation. Therefore, he 
made only a modest request, in the hope that he would receive at 
least that much.

The Gemara asks: What was he requesting when he asked for  
doctors to heal Rabbi Tzadok? How did they heal him? The first 
day they gave him water to drink that contained bran [parei].  
The next day they gave him water containing flour mixed with  
bran [sipuka].l The following day they gave him water containing  
flour. In this way they slowly restored his ability to eat, allowing his 
stomach to broaden little by little.

§ Vespasian went back to Rome and sent Titus in his place. The 
Gemara cites a verse that was expounded as referring to Titus: “And 
he shall say: Where is their God, their rock in whom they trusted?” 
(Deuteronomy 32:37). This is the wicked Titus,b who insulted and 
blasphemed God on High.

What did Titus do when he conquered the Temple? He took a 
prostitute with his hand, and entered the Holy of Holies with her. 
He then spread out a Torah scroll underneath him and committed 
a sin, i.e., engaged in sexual intercourse, on it. Afterward he took a 
sword and cut into the curtain separating between the Sanctuary 
and the Holy of Holies. And a miracle was performed and blood 
spurted forth. Seeing the blood, he mistakenly thought that he had 
killed himself. Here, the term himself is a euphemism for God. Titus 
saw blood issuing forth from the curtain in God’s meeting place, the 
Temple, and he took it as a sign that he had succeeded in killing God 
Himself. As it is stated: “Your enemies roar in the midst of Your 
meeting place; they have set up their own signs for signs” (Psalms 
74:4).

Abba Ĥanan says: The verse states: “Who is strong like You, O 
Lord?” (Psalms 89:9). Who is strong and indurate like You, as You 
hear the abuse and the blasphemy of that wicked man and remain 
silent. Similarly, the school of Rabbi Yishmael taught that the 
verse: “Who is like You,n O Lord, among the gods [elim]” (Exodus 
15:11), should be read as: Who is like You among the mute [ilmim], 
for You conduct Yourself like a mute and remain silent in the face of 
Your blasphemers.

What else did Titus do? He took the curtain and formed it like a 
large basket, and brought all of the sacred vessels of the Temple 
and placed them in it. And he put them on a ship to go and be 
praised in his city that he had conquered Jerusalem, as it is stated: 

“And so I saw the wicked buried, and come to their rest; but those 
that had done right were gone from the holy place, and were 
forgotten in the city; this also is vanity” (Ecclesiastes 8:10). Do not 
read the word as “buried [kevurim].” Rather, read it as collected 
[kevutzim]. And do not read the word as “and were forgotten 
[veyishtakeĥu].” Rather, read it as: And they were praised 
[veyishtabeĥu]. According to this interpretation, the verse speaks of 
those who will gather and collect items “from the holy place,” the 
Temple, and be praised in their city about what they had done.

There are those who say that the verse is to be read as written, as it 
is referring to items that were actually buried. This is because even 
items that had been buried were revealed to them, i.e., Titus and 
his soldiers, as they found all of the sacred vessels.

עָבֵיד,  לָא  י הַאי  כּוּלֵּ לְמָא  דִּ סָבַר,  וְהוּא 

א נַמִי לָא הָוֵי. לָה פּוּרְתָּ וְהַצָּ

מַאי  צָדוֹק  י  לְרַבִּ לֵיהּ  מַסְיָין  דְּ אַסְוָותָא 

פָארֵי,  קְיוּהּ מַיָּא דְּ א אַשְׁ הִיא? יוֹמָא קַמָּ

מַיָּא  לְמָחָר  סִיפּוּקָא,  דְּ מַיָּא  לְמָחָר 

א  פּוּרְתָּ מֵיעֵיהּ  רָוַוח  דְּ עַד  קִימְחָא,  דְּ

א. פּוּרְתָּ

דַרֵיהּ לְטִיטוּס. ״וְאָמַר אֵי אֱלהֵֹימוֹ  אֲזַל שְׁ

חֵירֵף  ע שֶׁ צוּר חָסָיוּ בוֹ״ – זֶה טִיטוּס הָרָשָׁ

י מַעְלָה. לַפֵּ ף כְּ וְגִידֵּ

וְנִכְנַס לְבֵית  יָדוֹ  פַשׂ זוֹנָה בְּ ה? תָּ מֶה עָשָׂ

תּוֹרָה  סֵפֶר  יעַ  וְהִצִּ ים,  דָשִׁ הַקֳּ י  קָדְשֵׁ

ר אֶת  וְעָבַר עָלֶיהָ עֲבֵירָה, וְנָטַל סַיִיף וְגִידֵּ

ץ  מְבַצְבֵּ ם  דָּ וְהָיָה  נֵס  ה  וְנַעֲשָׂ רוֹכֶת,  הַפָּ

אֱמַר  נֶּ שֶׁ עַצְמוֹ,  אֶת  הָרַג  וּכְסָבוּר  וְיוֹצֵא, 

מוּ  שָׂ מוֹעֲדֶיךָ  קֶרֶב  בְּ צוֹרְרֶיךָ  אֲגוּ  ״שָׁ

אוֹתוֹתָם אוֹתוֹת״.

א חָנָן אוֹמֵר: ״מִי כָמוֹךָ חֲסִין יָהּ״ – מִי  אַבָּ

ה שׁוֹמֵעַ נֵיאוּצוֹ  אַתָּ ה, שֶׁ מוֹךָ חֲסִין וְקָשֶׁ כָּ

י  בֵי רַבִּ ע וְשׁוֹתֵ.ק דְּ ל אוֹתוֹ רָשָׁ וְגִידּוּפוֹ שֶׁ

אֵלִים ה׳״ –  מֹכָה בָּ נָא: ״מִי כָּ מָעֵאל תָּ יִשְׁ

מִים. אִלְּ מוֹכָה בָּ מִי כָּ

אוֹ  וַעֲשָׂ רוֹכֶת  הַפָּ אֶת  נָטַל  ה?  עָשָׂ מֶה 

שׁ  קְדָּ מִּ בַּ לִים שֶׁ ל כֵּ רְגוּתְנִי, וְהֵבִיא כָּ מִין גַּ כְּ

לֵילֵךְ  סְפִינָה  בִּ יבָן  וְהוֹשִׁ הֶן,  בָּ יחָן  וְהִנִּ

אֱמַר: ״וּבְכֵן רָאִיתִי  נֶּ עִירוֹ, שֶׁ חַ בְּ בֵּ תַּ לְהִשְׁ

קָדוֹשׁ  קוֹם  וּמִמְּ וָבָאוּ  קְבוּרִים  עִים  רְשָׁ

עָשׂוּ״,  ן  כֵּ ר  אֲשֶׁ בָעִיר  חוּ  כְּ תַּ וְיִשְׁ כוּ  יְהַלֵּ

א ״קְבוּצִים״, אַל  יקְרֵי ״קְבוּרִים״ אֶלָּ אַל תִּ

חוּ״. בְּ תַּ א ״וְיִשְׁ חוּ״ אֶלָּ כְּ תַּ יקְרֵי ״וְיִשְׁ תִּ

אֲפִילּוּ  דַּ שׁ,  מַמָּ קְבוּרִים  אָמְרִי:  דְּ א  אִיכָּ

לְיָיא לְהוֹן. רָן אִיגַּ מְּ מִטַּ י דְּ מִילֵּ

Flour mixed with bran [sipuka] – סִיפּוּקָא: The Arukh 
and others have a version that reads siposka, which 
apparently is derived from the Middle Iranian sapōsak, 
meaning bran.

language

The wicked Titus – ע -Titus was the eldest son of Ves :טִיטוּס הָרָשָׁ
pasian, replacing him as Caesar after his death for a short reign 
of approximately two years. Although Roman sources praise him 
for his positive attributes, prior to his rise to power he displayed 
great cruelty and was steeped in promiscuity. The many negative 

references to him in the Talmud are due to his having ordered the 
destruction of the Second Temple. The destruction of the Temple 
after Jerusalem had been captured was not necessary from a mili-
tary standpoint, and it even contradicted the prevailing Roman 
policy of respecting the sacred sites of conquered countries.

background

Who is like You – מֹכָה כָּ  This exposition is based :מִי 
upon the spelling of the word “gods [elim]” without a 
yod, so that it can be read as ilem, mute. Therefore, the 
Sages expound the verse to mean: Who is like You, Who 
remains silent among the mute (Maharsha).
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